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TO THE READER. 


Tas design of the following treatise, and the occasion 
which elicited it, are indicated both on the title page and 
in the introduction of the work itself. Its primary object 
is not to discuss the obli gation of Synods to adopt the 
doctrinal basis of the Platform. What we felt it a duty to 
the church to publish on that subject, we have presented 
in the Lutheran Obterver: "Did: the Pas of the Rev. 
Mann, entitled Plea onfession, having 
called in question the a won racy * some of the en 
sion — in the Defir 


Platform, and aff med the Rar: aural truth of some of the 


tenets there dissented : it becomes a question of 
interest among us as - Lathetancy which representation is 


correct. For the points disputed are those, ov the ground 
of which the constitutions of the General Synad and of her 
ry avec only a qualified assent to the Augsburg 


Confession. In hope of contributing to the prevalence 


of truth, and the interests of that kingdom af God which 
is based on it, the writer has carefully re-examined the 


original documents, and here with submits the results to the 

friends of the General Synod and her basis. Since these 

results as to the question, what do the symbols actually 
(3) 


= Scripture is one that is regarded by the great body of evan- 
gelical Christians as essential to salvation, or essential to the 


1 TO THE Win. 


ie? are deduced impartially, as must be admitted, from 
the original symbolical books themselves, as illustrated 
by the writings of Luther, Melanothon, and of the other 
Reformers of the same date; those who approve of those 
books should so far sustain our work: and those who 
reject these tenets, that is, the New School portion of the 
church, will not object to seeing a vindication of the reason 
why they and the General Synod avow only a qualified 
assent even to the Augsburg Confession, namely, because 
these errors are there taught. 

The topics here discuased, are all such as are left free to 
individual judgment both by the Constitution of the Gene- 
ral Synod, and that of her Theological Seminary. Both 
explicitly bind to the Augsburg Confession, only 80 far as 
the fundamental doctrines, not of that confession, but of 
the Scriptures are concerned. A fundamental doctrine of 


system of Christianity; so that he who rejects it cannot 
be saved, neither be regarded as a belieyer in the system 
| D The doctrinal peculiarities of no 
denomination, though often highly important, can there- 
00 > be regarded as fundamental, without unchurching all 
other denominations and consigning them to perdition. 
The topics here discussed are, I. Ceremonies of the Mass. 
2. Private Confession and Absolution. 8. The Divine 
institution of the Christian Sabbath. 4. Nature of Sacra- 
mental Influence, 6. Baptismal Regeneration. 6. The 


nature of the Saviour's precencs in the Lord's Supper; and, 
7. Exori. Now, not one of these is found in the list of 


fundamentals published" by dhe Synod of Maryland, and 
by the great 3 n of thous the prominent 
consisting of more — a thousat 4 ministers of C 8 
delegated from ee * e of Buropo « and A nerica. 
* The Divine inspiration chiles FRO uſſciency of 
the Holy ee 2. wo W __ _ of private 
unity of the Godhead; and the Trinity of person. 
4. The utter eee e of 2 natur an n m0 a 


of atonement for Sinners of man 
intercession and nw 6. The  Jntifitin of the Sinner 


the righteous and the eternal Nn of the wick | 1 
Not one of these are here discussed. | 
As to the doctrines taught in this littls volume; they ars th the 


ame inculeated in our Popular Theology twenty-one years 
ago, and in our different works published since that time. 
1* 


— original, aan depravity, as that disorder in the mental 
and bodily constitution of man, which was introduced by 


And here it seems proper to avail ourselves of this public 
opportunity to correct an error committed by our esteemed 
friend, Dr. Schaff, of Mercersburg, in his recent work on 
the American churches, in which he represents us as deny- 
ing the reality, as well as the guilt of natural depravity. 
This is entirely a mistake. The reality of Natural Depra- 


vity is a doctrine 80 clearly taught in God's word, as well as 


by the history of the human race, that we have never even 


been tempted to doubt it. In the eighth edition of the Popu- 


lar Theology, (p. 144,) which has recently left tho press, our 


views on this subject are thus summed up:—* The Augs- 


burg Confession seems to combine both these views, (i. e. 


1 both absence of holiness and predisposition to sin,) and the 


therar divines has regarded natural, or 


the fall of Adam, is transmitted by natural generation from 
parent to child, and the result of which is, that all men who 


are naturally engend red, evince in their action want of holi- - 


predis) oosition to sin. Without the admission of 


| 3 = 3 - 
amongst men.” Our own views on [thin diaputed. subject, 
be summec I up in the following features: 1. All man- 


ue ens ap) of their descent from fallen Adam, are 


( ͤ St SPY SS Hams Ht 
system is 80 disordered, as in result of its operation to evince 
a  predisposition to ein. 2. This natural dopravity diaquaii- 


9 
fies iu 9ubjects for heaven. ae eee 


(disordered) faculties and powers, would not, even in 
heaven itself, be conformed to the divine law, and could 
not be acceptable to God In gur natural state, moreover, 
we have not the qualifications requiite for the enjoyment of 
heaven, having no spiritual appetites. But we cannot sup- 
pose that God would condemn us to positive and eternal 
misery merely on account of this depraved (disordered) 
nature; for we are in no sensy the authors or causes of it; 
and a just God will not punish his creatures for acts which 
they did not perform;” (p. 147.) It is evident, therefore, 
that ve do maintain the reality of natural depravity in- 
herited from our first parents, but deny the imputation of it 
to us as Persomal quilt, This correction, we doubt not, Dr. 
Schaff will make in the futury editions of his work. Nor 
are we more chargeable with even the remotest tendency 
to rationalism, than the great mass of American and a Bog: 
urn theologians, including enob men as D right, Ma 


reason from those ber to u, and Whilst hey de 
revelation teaches any doctrive of the a class. a 
and believe a number of its dyotrines, such as 


naw and glry of Game truths of rmnioton Ari it & hem 
and amilar things which « certain clans of German theo 


gians of late are wont to style rationalizing tendencies. 
As to the neceanity of (ns work ; two little volumes have 
appeared, azzailing some of the positions of the Definite 
Platform, and none in vindication of them. The New 
School must therefore receive credit for moderation. 
Those volumes were hailed with exultation by the four 
or five Old-School papers of our church, and all of 
them, even the Missionary, invite the continuance of the 
discussion in pamphlet form. Those publications did 
not agitate the church, neither will this. That man 
must be e ee eee eee 


— ei etnies of course 
pounced down upon it, and labored hard for its destruo- 


The course pursued by the ministets of the General 
Synod, has always been 8 liberal one. They have freely 
expressed their sentiments on these disputed topics, and 
cheerfully conceded to others the ang liberty. | This 
principle pervades the Constitution of th the Ge : ral Synod 
and of her Seminary. Even within ho. ast few. W - 
the Directors of the Semmary have Ustened to a vin- 
dication of the entire symbolio tem. in 
of their German Theological Professor, and resol 
publish it, ge it advocates some views * ej 2CLed by 
the majority of the Board, and by the other mem ers 


of the Faculty. After such a specimen of libera lity, 


we may well hope that the propriety of any of the ot er 
Professors _ advocating the doctrines, Which have from. 
t 2ginning been taught in the institution, will be 
cn by all. „ 
For the, infomation of those foreign brethren who 
have recently taken part in our ministry, we deem it 
just to remark, that the term American, was emplo 
reference to our church, many years before the r 
of the political party now designated by this name, and 
is used by us, not in distinction from those born in 
foreign lands, but to designate those peculiarities of doo- 
trine, discipline, and worship, which characterize the 


. 


With deep regret tae 1 we have felt compelled, in defence 

of — that is, New School Lutheranism, to exhibit 
what we regard the errors of the former symbols. But 
as the existence of these errors has of late years been 
perseveringly denied, and New School Lutherans have 
been inoessantly reproached for not yielding an un- 
qualified assent to these books, necessity was laid on us; 
and the evil of the controversy, if any, lies at the door 
of the aggressors. 

Praying that our Divine Master may bless this little 
volume to the advancement of his glory and the welfare 
of his church, we submit it to the friends of truth. 


8. S. SCHMUCKER, 


Guerrravas, April 23d, 1856. 
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CHAPTER L 


INTRODUCTORY REMARKS, 


RELIGIOUS CONTROVERSY, though it often 3 ; 
from that calm and dignified character, which it should 
ever sustain as a mutual search after truth, seems so me- 
times to be necessary and proper. It springs out of the 
nature of that moral evidence, never amounting to demon- 
stration, by Which religious doctrines are 5 and 
from the fact, that whilst the word of God reveals 2 is 
n to salvation with entire distinetness, it les : 
undecided, or to be deduced from elearer passages * . erp: 
ture, many points which are both interesting and important, 
matising ere of the human mind. Pin 18810N8S on 

such topics of practical utility, are alike pleasing to God and 
beneficial to the church, if conducte | in a christiat spirit, 
and if the parties have truth and not vietory for heir a 
Truth is the wall of God, xhibited in the diversified crea- 
and the revelations of his word, ore ect] apprehended by 
fear no investigation. The divinity wary is in it „ will secure 
its ultimate triumph. Though it may for a season be 
2 (13) 
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obscured, or crushed to earth by passion, prejudice, or 
irresponsible authority, it will sooner or later assert its 
rights, and secure the homage of all upright minds. No 
friend of truth should dread impartial investigation. If he ; 
has unconsciously imPibed erroneous opinions, he will 
be conducted to the truth; and if _ views are corroct, 

they will be confirmed by i inve Eternal vigi- 


> 10 


lance has been styled the price of evil berty and to 


search the Scriptures daily,” to prove all things and 


hold fast that which is good,“ is he grand safeguard of 
_ reli gious truth and ecclesiastical purity. No new enterprise 
of C 
mation of established institutions or doctrines ever been 


ristian benevolence has ever been achieved, no refor- 


mn pre in the church of Christ, without discussion 
vers . either oral or written; because error when. 

8 more or less resistance. 

Sixteenth century, 
to whom ehristianity is 80 largely indebted, was almost 
xpended in controversial efforts; and even the 


Pesos loving Melanethon, though he advised his 


aged | mother not to trouble herself about religious con! ro- 


s, himself felt it his duty to devote much of his time, 
his N and his talents to the vindication of the truth 
zinst its enemies.” We are commanded * earnestly to 


Se for che hide Hee bed te c maine nd by 
inference for those regulations, which tend to secure that 


In 1529, whilst Melancthon was attending the Conferences at 
Spire, this great and good man made a little excursion to Bretton, to 
visit his mother, During their interview, sbe asked him what be 
should believe amid 50 many disputes, and repeated to him ber prayers, 
which were free from muperstition., * Go on, mother,” wid be, * tv 
believe and to pray as you have done, and never trouble yourwlf about 
religious controvervwes. 


RELIGIOUS CONTROVERSY. 15 


faith. We are taught to pray for the unity of the disciples 
of Christ, * that they may be one as He and the N are 
one, and congequently to oppose such regulations as ” 
to sever the bonds of union among God's people, —5 cause 
divisions in the houschold of Christ. Such means for r de- 
fending the faith, are creeds which inculcate 
doctrines clearly taught in Scripture; such hindrances 
union and apples of digcord, are creeds e embracing. 
minor points, not clearly decided in Seri pture, on which 
true christiang differ, and which are not ne Ce85A y for cor. 
dial co-operation among the children of G 1 
Within the last few months, a Fee pang on creeds has 
occupied the religious papers of our church in this country, 
the specific subjects of which were the merits of the 
« Definite Synodical Platform,” recently adopted xs goveral 
of our Western Synods, and the impo 0 4 scriptur 
Augsburg Confession. In "Ra ee ts we 4 55 part, i in 

a series of articles over the initials of our name, in the | 
Lutheran Observer, in vindication of the Definite Platform, 
which we hold to be a faithful and definite exhibition of the 
import of the generic doctrinal pledge of the General 2 10 
That pledge includes, in connection with absolute ass and o 
the Word of God, as the * infallible ule of faith 
Scripture are taught | in a manner substantially correct in 
the doctrinal articles of the Augsburg Cor 1 0 28810N :” 4 and the 
Platform is an unaltered copy of these articles of that con- 
fession, only omitting those parts, which we > know by 1 | long 
acquaintance with American ede, to be r FF 
The Definite Platform, therefore, retains even mo nore_ ol be 
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requires; for it contains some specifications of the Augs- 
burg Confession, which though true, are not fundamental. 
The Platform is, therefore, more symbolic than the General 
 Synod's doctrinal basis, though the contrary opinion has 
repeatedly been expressed, by those who have not carefully 
examined. Had both parties in this discussion exhibited 
| more christian comity, and abstained from personalities, 
'S levelling their logical artillery against opinions instead of 
| the persons entertaining them; the effect upon the church 
would, we think, have been favorable, and unity of senti- 
ment might have. been promoted. That a different im- 
pression has been made on many minds is, doubtless, owing 
to the human infirmity and passion that mingled in the 
contest. Which party exhibited the largest amount of this 
s | weakness, we will not undertake to decide, although we 
doubt not, that here as in most other cases, the judgment 
of the Leyden cobbler would be found correct, who was in 
18 habit of attending the public Latin disputations of the 

1 university, and when asked whether be understood Latin, 
* replied, * No, but I know who is wrong in the argument, by | 
3 seeing who gets angry firat.” Nevertheless, christian truth 
has often been defended in a very unchristian way, and 
doubtless more depends on the natural temper and the 


, 
— e * 2 „% K „ m ” 


divine grace enables them to subdue their passions. The 
dispoaition 0L...yJnaly evinced, to frown down discussion 
by invective and denunciation, is not only illogical, as it 
proves neither the affirmative nor negative of the disputed 
question; but in this free country, where we acknowledge 
no popes, and in the judgment of free Americans, who think 
for themselves, it must always reflect unfavorably on ats 
authors. . 

The same topic, 50 closely connected with the prosperity 


manners of the dispitants, as well as the extent to which. ; 


THE APOSTOLIC CHURCH, A MODEL FOR ALL AGES, 17 


of our beloved church, is to engage our attention on the 
present occasion, in reply to an interesting, christian, and 
nme pamphlet, from as on. of * Ren. Mr. Mann, 
the Definite Synodical Platform. It thy 1 

effort to write in the same chris jan n 2 and wy pr 
is that the Spirit of our Divine 

that it 1 record 


No line, whioh dying I could wish to Mot,” 


_ : 


In as that our readers may follow, with eee 
the reae onings of this treatise, it is necessary that we should 
conduct them to the proper stand point, from which the 
interesting and important subject before us should be 
examined. The same object, viewed from different posi- 
tions, often presents a very different appearance; but con- 
templated from the same point of observation, by impartial 
obser vers of sound vision, it will, by the laws of our 


organization, appear the same to all. The questions beſore 


us relate to the meaning of certain documents, which were 
adopted some centuries ago in a foreign land and foreign 
tongue, as a creed or test of membership in the church. A 
very brief glance at this church, the authority of human 
creeds, and the ciroumstances under which this one was 
published, will prepa 'C us for the more 880 F SIAC 

of the points in question. . 

The most important visible eee ee of the human 
family, is undoubtedly the church of our Lord and Savior 
Jesus Obrist. The political institutions of the vorld, such 
as republics, kingdoms and empires, are inst ted to 
administer the temporal afiairs of men; but the church of 
the divine Redeemer inyolves the never-dying interest of 
immortal souls. The e ave established and conducted 
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the ordinary powers of men; the latter is heaven 
descended, and was founded by the incarnate Son of God, and 
his inspired Apostles. The former are sustained, as far as 
defensible, by the ordinary evidences of human wisdom, 
manifest in their adaptation to secure our material interests; 
the divinity of the latter is established by the most stu- 


_ - -pendous miracles of Jesus and his Apostles, as well as by 


internal evidence of superhuman wisdom, goodness and 
| knowledge, seen alike in the institutions it embraces and 
the truths it inculcates. 
These inspired Apostles left a written record of this divine 
S of the church with its ordinances, as well as of 
the doctrines and duties to be inculcated by its teachers. 
They also pronounce this record to be complete, and threaten 
to blot out from the book of life, the names of those who 
add to or subtract from it. Hence it is evident, that the 


* church of this record is not as Romanists and Puseyites 


imagine, a mere seminal principle or germ, to which equally 
binding additions may be made by the church of every 
generation; but on the contrary, that the church of the New 
Testament is the church in its most perfect and faultless 
form, is the model church for all ages, which in its develop- 
ment and adaptati on to different countries and generations, 
must ever remain faithful to its primitive and inspired 
lineaments. This church, whilst administered by inspired 
men during the first century, must also have b on 
pure, than in its subsequent periods, when placec | under | 
uninspired and fallible teachers, and in corruptin = contact 
with Pagan philosophy, as well as in dobazing union with 
civil governments. . 
Nov, in this apostolic age, this golden era of the Unt 
we hear of no other vreed than the word of God itself, 
which was regarded as sufficjent. And certainly, if as 


| OM << ts v4 "IR * — 2 . ern "i 7 9 n, ket 1 2 4 - * 7 nn AM — — 
* 9 ** 2 f 
** — 


Romanists, after the report of R Runs, believed the Apostles 
had either written or employ d this creed, the piety of that 
age would have enrolled it in the Seripture canon, and the 
a church have guarded it with special care. But there 
18 not a word i In the Old or N ew Testament authorizin g or 
commanding the church of any future age to frame a creed 
in addition to the Bible, as a rule for admission into the 
church, or exclusion from it. The only scriptural ground 
for such à creed is inferential. We are instrueted © earnestly 
to contend for the faith (doctrines) once delivered to the 
zaints,” and * not to bid God speed,“ to him who preaches 
another Gospel, or denies that Jesus is the Christ. In order 
to obey these injunctions we must demand, of applicants 
for church membership or ordination, their views of the 
prominent doctrines of the Bible, and judge whether they 
accord with ours. Or we may state to them our views of 
these topics, and require their assent. In either case, we 
have a creed, and for obvious reasons it is pref rable for 
us to prepare a caref ully written statement of Bible truth, 80 
that it may be known, examined and improved by 3 
comparison with God's word. On the bier and, the 
Apostle commands us to © receive into our community · * 
brother (him whom we regard as a true disciple of Christ,) 
who is weak in the faith, (imperfect i in some of his views ok 
the truth) but not for doubtful di Putations; * not for the 
purpose of disputing with him on doubtful points. M. Do 
over, the primitive disciples, of contiguous  resid = | 

were all united into one church } y t the Apostles, a 
the Savior enjoins it on all his disc j 5 
another, to *be one, as He and his F 0 * re one.” There 
fore, it was then sinful to divide and separate true christians 
from one another, and must be so at p esent, as a general 


rule, Now, as human creeds, when - extend 7 * * 
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embrace minor doctrines, on which good men differ, neces: 
arily do divide them, such creeds are inconsistent with the 
precepts of Christ. The result of these two principles, the 
duty to exclude fundamental errorists on the one hand, and 
the command not to separate, but to unite the true digciples 
of Christ on the other, by reciprocal limitation, affords us 
the rule, to employ a human creed specifying the cardinal 
truths of the Scriptures, but not to include in it minor doe- 
trines, which would divide the great mass of true disciples 
of Chrigt; nor to introduce more specifications of govern- 
ment or modes of worship, than are necessary to enable 
enlightened christians to walk harmoniously together. 
Accordingly, we find that such was the character of the 
earliest uninspired creed of the church, the only one that 
was extensively employed in the admission and exclusion 
of members during the first three centuries of her history. 
We allude, of — to the Apos tles . 80 called, not 
because 
it, but decem it conk aedly captains doctrines onal, 
yy the Apostles. This creed, which was for a long time 
circulated orally among the churches, embraces only funda- 
qu doctrines, forms less than half a page in the Definite 
 Synodical Platform, and is believed by all evangelical 
denominations at the present time. Here then we bave the 


churc her golden age of greatest purity, the 
firat three centuries, rely ing on the word of God an with 


adopted a — 8 is 5 64 a EY of the LED 
following the order of its subjects, and adding various speci- 
fications to repel heresies which had arisen. Yet even this 
does not amount to one page in the Definite Platform. Near 


- the close of the Ah, or perhaps in the wat conjury, the 


APOSTL £8! CREED. FE Fx: 21 


g- called Athanasian Oreed was adopted, which would form 
less than three pages of the Platform. During the gubse- 
quent centuries of Romish corruption, liffe * 
made various enactments for the church, but they g zeneral 
related to the multitudinous rites and ceremonies 
duced into the popish Worship, or to the funct 
and privileges of the pope, the different r 
pishops, arch-bishops and the inferior officers 
progress of time, men were allowed to —＋ Imost, t any 
error, Provided they paid their dues to the priests, ind per- 
formed the superstitious ceremonies of the church. 
In the,age of the Reformation, Luther had obligated 
self to the entire Romish system, yea, had at the receipt 
his Doctorate, taken an oath to obey the Church of Rome, and 
not to teach any doctrines condemned by her But having bee 
enlightened by the study of the Bible, which providentia h 
| fell into his bands, he saw his errors, and wa judginy 
that an oath to do any criminal deed ceases to be obligatory fte 
the vinfulness of the contemylated act is en; he retiouncee 
those errors one after another, as fast as the light of trat} 
e! his mind. This work he commenced in 1517, 


5 As this oath is a literary eurivgity, we 8ubjoin it in the ori rinal, fo 
gratifi ation of Our let ned readers: Ego juro Domino Dec > of 
Magistris Facultatis Theologia abedientiam et reverentiam debit 1 * 
in quocunque statu utilitatem universitatis, et maxime e Facultatis Theo- 
logic®, pro virili mea e vA. ot omnes actus theologicos exercebo ir 
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| an] e tinned from year to year till near the close of his 
life. In 1530, eleven years after, he began the work 
of reform, and sixteen before his death, he approved the 
Augsburg confession, as drawn up by Melancthon, although 
he told him in a letter during the diet, that he had yielded 
= too much to the papists, as will be seen in the sequel. But 
— Luther never signed any confession of faith; nor was a 
plwedge to the Augsburg confession or to any other symbol 
required of the ministers of the church during his lifetime ; 
although the Augsburg confession was regarded as the 
| | exponent of the prevalent views of the Protestant churches 
nin Germany. It was not until a quarter of a century after 
3 Luther had left the church militant, and not until the 
© | Lutheran church had been established in Germany for full 
half a century, that the so-called symbolic system was regu- 
larly and generally introduced by the civil authorities of 
the major portion of Protestant Germany. Now it is in 
regard to the import of this Confession of Augsburg, pub- 
lished before the middle of Luther's labors as a reformer, 
that some differences of opinion have been entertained. To 
ascertain the true sense of such passages according to the 
| most impartial and just principle of exegesis, is one prin- 
cipal object of our investigations in the following pages. 
| It has often been affirmed by some, who have not ex- 
| amined the history of that eventful diet with particular 
| care, that the Augsburg Confession was prepared under 
| the most fayorable circumstances for an impartial and full 


exhibition of all the views of the confessors, both of posi- 
tive truth and papal errors. The contrary was, however, 
the case, as will be distinctly shown i in the sequel. But we 

will first NP. to the ont Nbservations of the Plea of our 
 esteemed the 1 fr. Mann. Le. it b remem: 
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by the word of God, 
found ungcriptural in any 


approbation on the 16th of May, Melanothon, in a letter 
him, dated six days later, (May 22,) employs wing 
language: In the Apology, (which Wag the name first 
intended for the Augsburg Confeaxion,) I daily make many 


then, if you found 
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CHAPTER IL 


REPLY TO THE GENERAL OBSERVATIONS OF THE PLEA. 


Ix replying to the general observations, which constitute 
the introduction of the Plea, we shall pursue the order of 
their occurrence. 

„We shall, in this short tract,” says the author, not 
speak of the objections, which in the Definite Platform are 
set forth against some errors, contained in some other 
symbolical books of the Lutheran Church, but we shall 
confine ourselves exclusively to the errors pointed out in 
the Augsburg Confession, the work of Luther and Melanc- 
thon themselves, and the only one of our Confeavions which 
was univeraally received as c, by the whole Lutheran Church 
in all parts of the world,” p. 4. This concession is no les 
honorable to the reverend author, than the fact itself is 
important in the discussion of the subject before us. As 
the contrary. has frequently been asserted in this country, 
in the face of history, it seems proper to advert to its 
details. The facts in the case are the following : 
The Form of Concord was rejected in Denmark, Sweden, 


jetzo mit dem Abschnitt von den Schlusseln.“ Teh wilnschte, du 
hittest die © Glaubensartikel“ Uberblickt. wo ieh dann, wenn du nichts 
ſehlerhaftes darin gefunden, das Uhrige, so gut es geben will, abhandeln 
werde. Denn es musz zum 6ftern an den Glaubensartikeln abgeundert 
werden, und man musz sie den Gelegenheiten anbequemen. In the 


Latin: ee. eee quibus si nihil putaveris 
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— of tho Rofrdentin es — — 
trines, which are not in accordance with the word of God.“ 
p. 4. This language we, regard as not entirely correct. 
Those errors alone are, in correct English, usually termed 
* heretical,” Which are of fundamental importance, and 
deny some doctrine that is necessary to salvation. That 
this is neither affirmed or implied by the Platform, must, 
we think, be admitted by all. But that both Luther and 
Melancthon did entertain some erroneous views in 1580, 
some of which are taught in the Augsburg Confession, 
namely, those specified in the Platform, is affirmed by the 
great body of our American Lutheran Church. 

The errors are not on the side of the Augsburg Con- 
ſession, but on the side of those who agitate our Lutheran 
Church with the introduction of a fatherless and motherless 
child, the Definite Platform.” To this we reply, the Plat- 
form was publicly adopted by three or four Synods in the 
West, within a few weeks after its publication. As to its 
authorship, we never denied baving prepared it, at the 
urgent request of some of those brethren, on the plan 
ame cn/2y them, —— brethren of the very 
first It was carefully revised by ourselves 
ee e have not yet found a single one 
of its pagitions ; refuted. That the — 2 — 


eee eee man w 
We shall endeavor to 


and thiwe who, differing in some 0. points, know. one Maater 
and one service. People on earth will always differ in their 
opinions. The truth will gain by giving free scope to 
investigation, and by the illustration of the different rides 
of the same question.“ This position is true, and ere 
government and doctrine are topics of p imary 

to the prosperity of the kingdom of the Redeemer, an 
reason can be assigned why 8 debated to the 
edification of the church, except the human frailty of 25. 
putants. Had these er been discussec ligious 
have been -alike inatregtive and edifying 

and laity, The discussion would have 

a deeper interest for the welfare of t 

wot" in the 3 ol her ins 
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was entirely misapprehended, by the readers not reflecting 
that the third resolution, on p. 6, must be construed in con- 


nection with the two immediately preceding and numerically 
connected with it. Resolutions first and second declare the 
« doctrinal Platform” to consist of the Apostles' Creed, the 
Nicene Creed, and the American Recension of the Augs- 
eee eee 


be © this Platform,” namely, the one just defined. 
rican Recension or Revision of the Augsburg 


of a whole is professedly 
and explicitly made, any thing not included in that enume- 
ration is excluded, then certainly, : as the first two 


DEFINITE PLATFORM LIBERAL. | 29 


wo will not admit into our Synod any one who believes in 
Private Confession, and Absolutioi 


* We are willing, 
as heretofore, to admit ministers who receive these views, 
provided they regard them as non-essential,” (chat is, as non- 
fundamental, not, as has been asserted by others, as of minor 
or of little importance), and are willing to co-operate in 
peace with those who reject them.” To the List of Errors 
rejected no one is required to subscribe, and it is published 
by the Synod as a disclaimer of these errors, Which are often 
imputed to us, but which are rejected by the great body of 
the American Luth Church. The Platform cannot, 
therefore, with truth, be said to exclude old-Latherans, 


ual they are #0 
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rowed standards of their church contain some tenets con- 

trary to the word of God, publidy to dis i "4hat 
their influence may not aid in sustaining error; Are. 
majority of a synod par Ip in this « pini iu 
. _ s into 1 
was th duty of tho 3 dry in the 8 nt! 


by the Plea, the following cases are more exactly analogo 
The Episcopal ministry and laity did, after the Americ 

Revolution, change their doctrine, that the king is the bead 
of the church, and adopted the opinion [that r no ch J fic Io ve 
as such, has auy office in the church. They according) 
rejected from their creed Article XXI,, and * EE) ed 
from” their liturgy and forms of prayer, all allusion to the 
king as the head or governor of the church. Lister 


the fourth teads thus: That as it is s the 1 YE: on it ill be 


the Kr man Church, wien duly organizer 
constituted, and represen vad in A Synod e or Conver tion of 


her liturgy, forms of prayer and of public) vc 


ERICA,” &e, 1 


Scripture truth, it is ny the duty of every rden . 
But although their case involves the principle objected | to 


F 
| 
* n Y « 
OY IO OE OO IEEE ! p 8 


| . Af r 


Armor AarTEreD THE THIRTY-STNE ARTICLES, Bl 


of Faith, and adapted it to their belief. Hear the testimony 
of Dr. Hodge, in his Constitutional History of the Presby- 

terian Church in the United States:* the Synod then *took 
iato consideration the Men, OD WIA nag nster 


with the „ Mhirty: nine Articles of the " Epinvopal Church, 
which they had avowed from the days of Wesley. They 
not only rejected the — 2 the mae dend of 
is 1 by many to * Calyinizm; together with 
several others; and materially altered Articles I., IL, VI., 
IX, XXVI,. and XXIV. 1 then, it be competent for 
these several Synods, or Conferences, to change the West- 
minster Confession and Thirty-nine Articles, Which were 
Prepared far more deliherately, and with much Teas restraint, 
and bad become A r venerable 573 0 , vit your ut any on 
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| Lateras to d * zriptural ? | 
Are: r 
Wels Synods, according to a plan previously agreed on 
among them and others, for the expreas purpose of being 
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pom mnne time i — our 5 1 

Is not a Lutheran Synod possessed of as much _ 

Episcopal or Methodist convention ? And although an indi- 

vidual 'necoarily drew. up tho document, it was prepared 
cording to the plan decided on by about twenty brethren, 
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work of a fow individuals. Its inception was the result of 


« congultation of ' — of hae. 


— — « 


winister — right paricipat. The 1 war that has boon 


ption rather: may otowurn rr — 
the right of any Synod to take it up by way of counsel, 
the intolerant and aggressive principles avowed by Old 
School papers, is a direct assault on the rights of American 
or New School Lutherans, which cannot in the end fail to 
unite them in measures of self-defence. 

Secondly, the Plea is mistaken, in supposing that the 
friends of the Platform profess to be the true representa- 
tives of the Lutheran Church in the eymbolic sense of the 
term: for have they not reiterated, in a score of publica- 
den eee ene 
all the views of the former : and does not the 
Platform ſteel? explicitly Medal any euch Mes by pub- 
liely protesting against the errors of those books ? 

Thirdly, the idea of our *unchurching others,” is openly 
disclaimed by the Platform, as was proved above. 
8ays the Plea: Tbose who undertake to change 
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awful responsibility resting on those who, favored by Provi- 
e eee TON Penny” 


o the We. may not din — 


d From this a oburok ko the Reformation) as ; from 


YL, * l 


but fron 0 — wat God's truth, which constiti tes the 
great mass of her confession. The separation age 
errors, instead of impairing the efficiency of the ee 

will —— Tron on Pave the way for 

new and enlarged-conquests over the world. 
Let any one examine the theological mastership, which 
this learned and honored disciple of Christ (Melancthon) 
exhibited in his Apology for the Augsburg Confession 
and he will be convinced of tbe folly of those, who presume 
to think, that he, or his mighty coadjutor, (Lather,) might 
be materially benefited by the dogmatical and exegetical 
instructions of the theological proſessors and authors of the 
present times.” p. 7. 8. This all sounds well enough in the 
abstract, and we ourselves bave frequently and with equal 
citcarity, pruned theeo great reformers. But after all, they 
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ere fallible men. This same Melancthon, in this same 


— the Augsburg Confession, regards Private Con- 
e and Abeolutiam as s the third eacrament. At — Die 
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s, authors,” — we n add, past 
— 0 improve the Confession I ig 
with — to God, 1, and © Fo: not t for a — that; 
” theys, noble gervant * were nom living, . 
tinned. — lifo.t0- — of God, and to 
PTfess their improved views without the least hesi 
fad was Melancthan himself n — any of his works 
Perfect, that he contin del | 
— even in An. 
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galaxy of theological lumi- 
— glory on the land of the 
that many parts of the Sacred 
present, than they were 
principal difficulty which pre- 
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has a different oreed, and is characterized by some peculia- 
rities of government or worship, and if these peculiarities 
are intended by the * peculiar life” of a denomination, we 
judge it would be equally wrong for the members of any 
church, to lay it down as a rule in every case to defend 
them, It would bear some resemblance to the corrupt, 
political motto, 50 Justly denounced by all good men: Our 
Orumntry right or Wrong. Had Luther adopted this rule, it 
would have required him to defend all the errors of Rome, 
which had been fully sanctioned by that church. But his 
judgment taught him differently, and he gradually rejected 
every one of those elements of the peculiar hfe of Romanism, 
which be found boxtile to the life of the God's word. But 
if it bs replied, that by ** peculiar life” is intended those 
peculiarities of our church, which are accordant with the 
Gospel; we fully assent to the position. This is precisely 
the principle, on which we endeavor to act. We defend and 
retain every peevhiarity of the church of our fathers, which we 
find taught in the word'of God, or congigtent with its apirit; 
whilat we deem it à privilege and duty to labor at tho 
improvement of our church and her ecclesiastical frame- 
work or platform, by removing from it every thing which, 
after a liſe of prayerful study, we are is offensivo 
to God, because opposed to His word. Even the Form of 
Concord affirms the principle for which we here contend, 
by representing creeds as exhibitions of the 8ense in which 
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in which some persons raise alarm throughout the church, 
promulgate their intention to change the Augsburg Con- 
ſession, and act in such a manner as if their views in regard 
to the so-called errors of the Augsburg Confession were 
absolutely above all possibility of error.“ p. 18. This objec- 
tion is probably based on a want of acquaintance with the 
history of our church in this country, if it is designed to 
refer particularly to the Definite Platform ; which would be 
excuseable in our brother, as his residence amongst us 18 
comparatively of recent date. But the truth is, that the 
rejection of the custom of requiring assent to the Augsburg 
Confession by the fathers in the Pennsylvania Synod fifty 
years ago, is proof enough of their dissatisfaction with that 
document. Nor did they hesitate distinctly to declare their 
dissent from some of its tenets. This was done not only 
privately, but also in their occasional publications. As to 
private confession and absolution, they never adopted that 
practice m this country ; but from the beginning employed a 
public and general confession, preparatory to the Lord's 
Supper, as our church in Sweden and Denmark did in the 
days of the Reformation. As to the ceremonies of the public 
mass, they were rejected by our church universally, some 
years after the diet of Augsburg, as private and closet 
masses had been before. The General Synod, at the adop- 
tion of her constitution in 1820, freely expressed her dis- 
satisfaction in the public discussions, with some parts of the 
Augsburg Confession, and inserted a clause in her consti- 
tution, giving power both to the General Synod and to each 
District Synod to form a new Cbnfession of Faith, for their own 
use. Dr. Lochman, one of the most active, pious, and 
respected divines of our church, in his Catechism, published 
in 1822, states it as one of * the leading principles of our 
church, that the Holy Scriptures and not human authority, 
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are the only source whence we are to draw our religious 
8entiments, whether they relate to faith or practice.” That 
christians are accountable to God alone for their religious 
principles,” and says not a word about adherence to the 
Augsburg Confession, as one of the principles of our church. 

He also published an edition of the Augsburg Confession, 
in his work, entitled Doctrine and Discipline of the Evan- 
gelical Lutheran Church, in which he made more omissions 
than are found in the American Recension ; an1 yet no one 
found fault with him for doing 80. That the reader may 
judge of the extent of these omissions, we specify them: In 
Art. I. he omitted the definition of person, in the Trinity. 
Art. II. omits the eondemnatory clause. 
Art. III. omits the epithet pure, in reference to the Virgin 
Mary, and the reference to the so called © Apostles' Creed.” 
this faith as righteousness. 

Art. V. omits the condemnatory clause, and part of another 


sentence. 


Art. VL omits the word © true,” in reference to the unity 
of the church. 
Art. VIII. omits the condemnatory clause concerning the 
Donatists. 

Art. IX. omits the name 
Art. X. omits the condemnatory clause. 

Art. XII. omits © absolution” and part of the condemnatory 
clause. | 

Art. XVII. omits the condemnatory clause. 
Art. XVIII. omits the name of Augustine's work, 
gnosticon, and about ten lines at the love. 


Rev. J. A. CO 8 the Reunion. of the 
Lutheran and Reformed Chr ches, pub 4 
speaking of this country, and especially th en 
sylvania, of which he was a . says, Zwingle's more 
liberal, rational, and scriptural - view of this doctrine, 
(election) as well as of the Lord's Supper, has become the 
prevailing one among the Lutheran and Reformed,” p. T4. 
The same fact, the rejection of some of the articles of the 
Augsburg Confession, is taught in some publications in 
1827, by Dr. Endress, one of our most respected and learned 
ministers; and is confirmed by the language of the resolu- 
tion passed by the Synod of Pennsylvania in 1823, on the 
subject of union between the Lutheran and Reformed 
churches in this country, between which bodies they affirm 
a unity of doctrinal views. This dissent was publicly avowed 
by Dr. F. C. Schaeffer, of New York, who, in his edition of 
Luther's Catechism, published in 1820, omitted the word 
« real or true,” in reference to the Saviour's body in the 
eucharist, (p. 21,) and in bis Address at the Laying of the 
Corner-stone of St. Matthew's Church, thus expresses him- 
self. We rejoice with thanksgiving before the Lord, 
because he has given us our great symbolical book, the bible. 
This is preferable to all the * books” and * confessions" of 
men. According to a fundamental princ i er 
wo depend not merely. on dhe irrigating stre 
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5 zidec by forvont proyer | in the xcceptab 
>8Us st >diator r, is _ inculeated in 


rg Cor warten publisbed in 1841, says, UThe opinions 
entertained Lutheran church, as to the nature of 
the ac — of "A Lord's Supper, differ in no material 
point f from han entertained by the other protestant churches 
on the subject. P. 21. This dissent in non-fundamentals 
om the Augsburg Confession, is also avowed by Dr. 
achman, in his Dietourse on the Doctrines and Discipline 
of the Lutheran Church, published in 1837, and eanctioned 
by his Synod: also by. Dr. Lintner, in his preface 
Augsburg Confession, in 1837, pp. 3,4; by Dr. Trend, i in 
his Sketch of the Evangelical Lutheran Church in the United 
States, for Buck's Theological Dictionary, in 1830; in which 
be says the doctrines of the Evang eran 
are 8ubstantially those of the Augsburg Confeexion,” implying 
dissent from that creed in some non- essentials 
his own dissent in an article in the Lutheran — md 
the Evangelical Review of July, 1850. Dr. G. B. Miller 
— his enn. . the ** sion on some of its 
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by which, through the truth, the sinner is 
abandon his eins and submit to God, on the terms made 


known in the gospeL This change, we are taught, is r 


Consequently, it is possible, and is the privilege of the 
regenerated perzon to Kom and Tejoice in the * 
duced in him.“ 


{OF THE" SACRAMENTE.—We believe that the + 
teach, that there are but two 


the Lord's Supper, in each of which, truths — to 


salvation are symbolically represented. We me * believe 
that they exert any influence er opere but als 
through the faith of the believer. Neither do the 
warrant the belief, that Christ is prese 
in any other than a spiritual manner.” 
„Or THE SYMBOLICAL Books. — Luther's 
Smaller Catechisms, the Formula Concordis, z78bur 
Confession, Apology, and Smalkald Articles are called i in 
Germany the la ps os of the nn. We 2 


teach that regeneration is the. act of God, the Holy hon, 


and is essential to present peace and eternal happiness. 
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greater part of our best ministers during the last half 


contry and agie eee of 6 the RHP 


— — WI 
upon hem, a nimber of the brethren advocated the forma- 
tion of one entirely new; but others bel it best to 
dee eee ee eee ee 


of the few disputed points, and the. adoption 
of the residue unaltered, thus etaining — the whole 


CCC 
church, we were urged to prepare the work for the con- 
sideration of some of the Western Synods; and thus the 
American Recension of the Augsburg Confession originated 
rom respect for that creed, rather than the want of it. 
The talk about sacrilege, &e., would sound more natural 
among Romanists than Protestants; and the idea of decep- 
tion is utterly unfounded, becauss ws rg adopted, 

\ merican- Recension,” is a constant to the 
was ever made — Methodist — Church, for 
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fender of the Lutheran Church, Dr. . r, 
1759, who,  diseus: | 


chang her doctrines, avails 
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love Obrist more. And whilt we respect the soul-stirring 
productions of the illustrious reformers, let that respect 


cee minds against the free and full reception of the 
revelations of God's holy Word! 


46 


merit our conic and 
. How much more christian 
and manly are these views, than the position which, 


7 though not avowed, is acted on by many, that the members 
of a church should never attempt to improve her symbols; 


but, as a matter of course, defend any doctrine taught by 
them, because it is there inculcated. What is this else than 
practically to elevate Luther, Melancthon, Zwingli, Calvin, 
or Wesley, above Christ? What is it 48 than prefering 
to be Lutherans rather than Christians, if we are not ever 
ready to renounce anything Lutheran, if found not to be 
Christian? How can the church of Christ continue to 
develope herself in accordance with the divine purposes 


: and plan, unless every part of the church is kept in con- 


stant contact with the Bible, and is ever willing to improve 
and conform its entire framework to the increased light of 
God's word and Providence? It was Luther's deep sense 


of obligation to the Bible, as paramount to all human 
authority, which enabled him and his Spartan band of 
coadjutors, under God, to reform the church of Germany 
from so many Romish errors, and nothing short of the 
same noble principle can conduct the church safely in her 
high 


and holy mission of converting the world. Whilst, 
fore, we love Luther much, let us, my brethren, ever 


ce us to sanction any errors contained in them, 


. 
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: YE 


* UNDER WHICH THE AUGSBURG CONFESSION 
WAS PREPARED. 


Is formin g an idea of the estimate which Should be 
placed on the Augsburg Confession, as an expression of 
the results attained by the biblical. studies of Luther, 
Melancthon and their associates, at the date of the diet in 
1530; much depends on the question, whether the circum- 
stances under which it was prepared, and the design for 
which it was intended, were favorable to a free and full ex- 
hibition of their views. The affirmative of this question has 
often been declared in this country; but the contrary is 
incontestably established by authentic history, as well as 
by the declarations of the Reformers themselves. The diet, 
it will be remembered, was appointed by the Emperor of 
Germany, Charles V., for the purpose of settling the con- 
troversies between the Pope and the Protestant princes of 
his empire, as well as for other political purposes. 'The 
place selected was the City of Augsburg, in Bavaria, about 
two hundred English miles from Wittenberg, and about 

ninety miles from Coburg, where Luther was left by the 
Elector during the diet The Pope had long been urging 
the emperor to adopt violent measures for the suppression 
of the Protestants. He fondly anticipated that a death - 
blow would now bo given to the Protestant cause, and with 


The reason why he was left, was because the civil authorities of 


Augsburg excepted him in the saſe passport, which they sent to the 
Elector, under date of April 30. See Keener, Vol. r. Þ. in 
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which ry the emperor would side was not fully den 


although, being a Romanist, little favor could be expected 
by the Confessors. The Confession was composed by 
Mielancthon out of the Tor 


borgau Articles, at Augsburg, 
where he and the Elector John, with his retinue, arrived 
on the 2d of May. On the 10th of May, it was sent to 


= Luther, at Coburg, for his revision, and he returned it with 


his approbation on the 16th, remarking, I have read 
Philip's Apology (the Confeation;) and am very well (Just 


wohl, an obsolete meaning of the term * fast,”) pleased with 


it. I know nothing to improve or alter at it; nor would 
it be suitable, as I cannot tread so gf and lightly.” As 
the emperor did not arrive until about a month later, 


Melancthon continued to make various alterations, to 


render the Confession more acceptable to the Romanists; 


for the fears of the Protestants were greatly excited; as will 
appear by the following extracts from Melancthon's own 
letters, penned at this eventful period. 

In a letter to Luther, dated Augsburg, June 15th, Melanc- 
thon says, On the day before Corpus Christi festival, at 
8 o'clock, P. M., the emperor arrived at Augsburg, From 
the imperial court, it appears, we have nothing to expect; 
for the sole object which Campegius geeks to accomplish, is 
that we should be suppressed by force. Nor is there any 
one in the emperor's entire court, who is milder than he 
himself.“ This was indeed a gloomy prospect, for they 
were entirely at the mercy of their emperor. He could re. 


Ieh habe M. Philipsen's Apologie Uberlesen, die gefüllt mir fast 
wohl, und weiss nichts daran zu bessern, noch zu Andern, wurde sich 
auch nicht schicken: denn ich 80 sanft und leise nicht treten kann.” 

* We mention — 2 . all our extracts from Melanc- 
thon's Letters are translated Niemeyer's work, entitled Philip 
Melancthon im Jahre der Augsburgisc hen Conſesnion, Halle, 1830. 
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enact the scenes of the previous century, and send them, 
like Huss and Jerome, to the dungeon and the stake. | 
tion of the Confession, he again addresses Luther: „ We 
live here in the most lamentable anziety and tneeesant tears. 
To this a new source of conster.ation has been added to- 
day, after we had read the letter of Vitus (Dietrich, Luther's 
friend,) in which he states that you are 80 much offended 
at us, that you are unwilling even to read our letters. My 
father, I will not increass my sufferings by words, but I 
merely beg you to consider, where and tn 

are, where we can have nothing to 

your consolations. Streams of soph 


you for peruzal. (Tf it had not 
had sen and T_ 


11 


: 
4 


Fi 
4 


consulted on these subject; 

in a different manner on the field of battle (te goben sich 
im Schlachtfeld allezeit anders) from what they are when 
previously made the subjects of discussion. I presume the 


' Niemeyer, p. 28. SOS TIF Eta 
© Niemeyer, p. 78, © Ich kann es bei Hoſe nicht erlangen. dus wo 


heir ein bestimmter Bote an Luther geschickt wird,” + © Þ) 1 
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greatest conflict will ocour in regard to private masses. But 
as yet I have no certain information.“ 
Rr 
Landgrave proceeds with great moderation, and has openly 
told me, that in order to preserve peace, he would #ubmit to 
still more severe conditions, provided they could be accepted 
without bringing reproach on the gospel.” 

During the pendency of these negotiations, Melancthon 
made repeated efforts by letter to conciliate influential indi- 
viduals of the papal party. Among these is his letter to 
Cardinal Campegius, the apostohe legate, of July 6th, which 
reflects no little light on the stato of his mind. This intense 
anxiety to gain the imperial favor for the Protestant cause, 
could not fail strongly to tempt him to make the Confession 
as palatable as possible to the Romanists, by yielding nearly 
everything that he did not regard as essential. Hear the 
letter : 

« Most Reverend Sir — As many good men applaud the very 
great moderation exhibited by your Eminence, amid your 
honors and elevation; I am induced to cherish the hope, that 
your Eminence will receive my letter with fayor. Verily 
it was a true saying which Plato uttered, that nothing more 
desirable, or better, or more divine, can happen to men, 
than when wisdom is associated with power in government. 
Hence, when the intelligence arrived, that your Eminence 
was sent to this Diet, as judge in the pending religious con- 
troversy, many good men congratulated Germany, that the 
investigation of these most important affairs was confided to 
a man, who transcended others not merely by his high 
(official) dignity, but also much more by his wisdom; for 
even heretofore the fame of your Eminence's wisdom has 
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we incur greater hostility in Germany, than because we 
defend the doctrines of the Romish* Church with the utmost 


| Dogma nullum habemus diverrum a Romana Eeclesia. 

8 Here Niemeyer also gives the Latin: * Parati amm, obedire 
ecclesi> Romans, modo ut illa pro cus clementia, qua semper ergo 
omnes homines uss est, panca qusdam vel dissimulet, vel relaxet, que 
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steadfagtness; This 

This fdelity, 
to the Romish if the Lord 1 : 
that the unit ut the ecolesiastical laws unfayor- 
di n ——— 
mn tp moto even amid such 
— ine, 0 ATT — 

da Protestants and ; points 
— 5p | — —— 
— before the arrival of the Km lancthon was 
inquiry, « what * Luther, responding to Melancth — 
. 
Mani he Laredo 
June,) 7 have reces presented to the diet of 
2 on — 
« evident that the wer, chang mats by e 
— — of June, led Luther 
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p. 185, Leipsic Edit. 
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q yielded too much to the papists in the Augsburg Confession. 
«I daily altered and recast the greater part of it, (says 

Melanethon himself,) and would! have altered still more 

if our counsellors had allowed it.“ And so much greater 

was his dizzatisfaction at the still more important conces 

ions“ which Melancthon and his associates were willing 
| to make, in their negotiations after the Confession had been 
delivered, that, in a letter of Sept. 20, to Justus Jonas, one 
of the principal Protestant theologians at the Diet, he gives 
vent to his feelings in the following remarkable language: 
I almost burst with auger and displeasure, (Ich birste 
Schier fiir Zorn und Widerwillen,) and I beg you only to 
: cut short the matter, cease to negotiate with them (the 
Papista,) any longer, and come home, They have the Con- 
ſeaxion. They have the gospel. If they are willing to yield 
to it, then it is well. If they are unwilling, they may go. 
If war comes out of it, let it come. We have entreated and 
done enough. The Lord has prepared them as victims for 
the slaughter, that he may reward them according to their 
works. But us, bis people, he will deliver, even if we were 
sitting in the fiery furnace at Babylon.“ Thus have we 


1 See his letter to Camerarius, dated June 26, 1530. Ich verinderte 
und gous das meiste tiglich um, und wurde noch mehreres griidert 
haben, wenn es unsere Ritbe erlaubt hätten.“ Niemeyer, p. 28. 

* Mdancthon had agreed to the restoration of the power of the 
blabops, und evidently, ns seen by his letter to Lather, of June 26, 
if Lather had not objected, be would have made some retractions on the 
cell acy of the clergy, the communion in both kinds and even the private 
and closet masses. The Protestants did admit that the saints pray for 
us in beaven, and that commemorative festivals might be kept to pray 
God to accept the jotercession of these saints ; but by no means that 
our, prayers should be addressed to the saints themselves. Niemeyer, 


„Maden Works, vd xXx, p. 196. 
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heard abundant evidence from the lips of Melancthon and 
Luther themselves, that the cireumstances under which the 
Augsburg Confession was composed, in eight days, before 
its submission for Luther's 'sanction,” and the increasing 
pressure under which Melancthon afterwards made nume- 
rous changes in it, during five weeks before its presentation 
to the Diet, were far from being favorable to a full and free 
exhibition of the deliberate views of the Reformers even at 
that date, and fully account for some of the remnants of 
Romanism still found in that confession, whose import we 
are now to examine. The declaration of that - elaborate 
historian Arnold, is therefore only too true ; '* Melancthon 
had prepared the Confession amid great fear and trembling, and 
in many things accommodated humself to the Papists.” (Nun 
hatte dieselbe Melancthon zuvor in grossen Zittern und 
Angsten aufgesetzet, und sich in vielen nach den Papisten 
bequemet.“ 

Of similar import is the judgment of Dr. Hazelinus.”* In 
reference to the article of Baptism, says he, we have first to 
remind the reader of the sentiments expressed by the Con- 
fessors, in the preface to this (the Augsburg) Confession, 
declaring there, and in various passages of their other 
writings, that it was their object, not only to couch the senti - 
ments and doctrines they professed, in language the least 
offensive to their opponents, but also to GIVE WAY AS FAR AS 
CONSCIENCE WOULD PERMIT. This being premised, we shall 
endeavor to discover the meaning of the Reformers in 
regard to the article of baptism from some of those portions 
of their writings, where they had not cause to be so circum- 


Gottfried Arnold's Unpartheische Kirchen und Ketzer Historien, 
Vol. I., p. 809, edit. 2d of 1740. 

e Doctrine and Discipline of the Synod of South Carolina, pp. 18, 19, 
published in 1841. — 
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gpect and careful of not giving offence to the Roman party, 
as thay had in the delivery of the Augeburg Confeezion.” 
Nor is it at all surprising, that, as Luther's views of the 
evils of the mass were so much clearer even at this period, 
he should, after seven years more time for study, and in 
times of peace and security, express his abhorrence of this 
RomisE error in such strong terms as we meet in the 
Smalcald Articles. Indeed, it was this undecided character 
of the Augsburg Confession on some points, which led the 
Elector, who, in other respects valued it highly, to bave this 
new Confession prepared by Luther for the Council, which 
Pope Paul III. had convoked, to meet at Mantua, in 1587, 
for the purpose of settling these religious disputes. Because, 
says Köllner, the Augsburg Conſession had been prepared 
with the view to give the least possible offence to the opponents. 
But now, the Evangelical party, being stronger, were not 
only able to avow the points of difference more openly ; but 
they were also determined to do so; and for such negotia- 
tions a different form (from that of the Augsburg Confession) 
was of course requisite. Finally, the transactions at Augs- 
burg, during the reciprocal efforts at reconciliation, and 
egpecially through the great mildness and yielding disposi- 
tion of Melancthon, had in regard to many doctrines, 
obliterated the clear and real point of difference, 80 that in 
many of them the opponents affirmed, there was no longer any 
difference at all” Köllner's Symbolik, Vol. I., p. 441. 


REFORMERS INCREASED IN LIGHT. 


CHAPTER TY. 


CUMULATIVE PROOF OF THE TRUTH OF THE SEVERAL 
POSITIONS OF THE DEFINITE SYNODICAL PLATIFORE. 


The Preamble. 


Ox the subject of the preamble, we will add a few au- 
thorities for one or two of its positions, which we have 
heard called in question. On page 8, we read :— 

«* Subgequently, Luther and his coadjutors still further 
changed their views on some subjects in that Confession, 
such as the mass“ The truth of this position is demon- 
strated even by the extract from the Smalcald Articles, 
given on p. 22 of the Platform. In the Augsburg Confes- 
sion, Melanchon says (and Luther approved of it): „It is 
unjustly charged against our churches, that they have 
abolished the mass. For it is notorious that the mass 1s 
celebrated among us with greater devotion and geriousness 
than by our opponents.” But seven years later, in the 
Smalcald Articles, Luther employs this very different lan- 
guage, which was sanctioned by his coadjutors: The mass 
in the Papal church, must be the greatest and most terrible 
abomination, sinoe it is directly and strongly opposed to this 
chief article (of Justification through faith in Christ,)“ &c. 
Here the contradiction in words is positive and unqualified. 
But we must recollect that the term mass here, as will be 
fully proved hereafter, does not signify the Papal mass in 
fall. It is a well-known fact, and the Confession itself 
informs us, that the confessors had long before rejected 
private and eloset masses, and also —— the idea of 
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the public mass being a 8acrifice, or offering of Christ, for 
the sins of the living or the dead. . 
cannot be regarded as as merely ynonymdous with Lord's 
Supper, or communion, in this passage, as jt frequently is 
elsewhere, is clear from the context. For ye are told that 
by proper and diligent instruction © in the design and proper 
mode of receiving the holy sacrament,” «the people are 
attracted to the communion and to the mass, (zur commu- 
nion und mess gezogen wird;) clearly proving that by mass 
they here meant something else than communion, namely, 
the public mass, divested of its aacryficial nature, and of its 
design to benefit any others than the communicants them- 
selves; in short, regarding it, thus modified, as an admissible 
preparation for the boly communion. 2 
of the mass, p. 21, they conſessedly did ——— 
abandon, as they had done private and closet masses before. 
Again, if we may believe Luther himself, they certainly 
did afterward change their ground in regatg to the jurisdic- 
tion of the Pope and bishops. Hear his own language in 
1538, three years later: «* Hitherto we have always, and 
especially at the diet of Augsburg, very humbly offered to 
the Pope and bishops, that we would not destroy their 
ecclesiastical right and power, but that we would gladly be 
consecrated and governed by them, and aid in maintaining 
their prerogatives and power, if they would not force upon 
us articles too unchristian. But we have been unable to 
obtain this; on the contrary, they wish to force us away 
from the truth, to adopt their lies and abominations, or wish 
us put to death. If now, (as they are such hardened Pha- 
raobs,) their authority and cousecration should fare as their 
did, whose fault will it be?” He then proceeds 
to denounce the power and consecration which he had 


SYMBOLIC SYSTEM ABANDONED 'IN /GERMANY, ©9 


admitted at the time of the Avrsburg Diet, and declares 
the church's entire independence of Rome for ordination." 
Again, the Preamble asserts, That the entire Lutheran 
Church of Germany has rejected the symbolical books us a 
whole, and also abandoned some of the doctrines of the 
Augsburg Confession, among others the far greater part of 
them, the doctrine of the bodily presence of the Saviour in 
the eucharist.” 
e 
acquainted with the churches in Germany generally. 
few extracts from standard authorities may be wan WH 
those not well informed on this subject. Says Kellner, in 
1887 : « The theologians of more recent times have, as a 
body, departed from the rigid doctrinal system of the sym- 
bols, and let it be particularly noted, not-only those who in 
the opposing parties are termed rationalists, but also those 
who, in antithesis to these, desire to be regarded as cham- 
pions for the doctrines of the church. Accordingly, not only 
those who have been sufficiently denounced as heterodox, 
have abandoned the doctrines of the symbols, but also the 
so- called orthodox, such as Doederlein, Morus, Michaelis, the 
venerable Reinhard, Knapp, Storr, Schott, Schwartz, Augusti, 
Marheinecke, as well as Hahn, Olshausen, Tholuk, and Heng- 
stenberg. In like manner has the public pledge to the sy4mbols 
been greatly relaxed, and is nowhere unconditional ; but in 
fidelity to the principles of Protestantism, and guarding it, 
the obligation is always expressed with the explicit reserva - 
tion of the supreme authority of the Scriptures, as is evident 
r 99 Jhapapnan 89 90 APY penninnd in tho gens 


Seo Lathor's Wks Vl XXL. p36, Lat o — 


60 EXAMINATION OF THE LUTHERAN SYMBOLS. 
Protestant countries.“ Again: „It may as well be con- 
ſessed and openly avowed, for the good of the church, that 
trines of the 8ymbols.”* F 

Professor Schultz, in his work on the Eucharist,* in 1881, 
says: If, in the most recent times, individuals have here 
and there arisen in the Lutheran Church itself, as defenders 
of Luther's views of the Lord's Supper, it must not be over- 
looked, that even they, sensibly feeling the difficulty of their 
nndertaking, resort to all manner of subtle explanations and 
arbitrary additions, in order to explain away the objection- 
able aspects of this view.” 

Finally, listen to the testimony of Dr. Hagenbach, of Basel, 
one of the most distinguished orthodox divines of Europe: 
«* How few Lutherans, in this rationalizing period, firmly 
adhere to the doetrine of the bodily presence of Christ in the 
eucharist : and how few Reformed adhered consistently to 
the doctrine of unconditional election. If, therefore, the 
one party relinquished the one, and the other party the 
other point (or dividing doctrine,) then the union between 
them was of course effected in the most natural way 
possible. 

We close our observations on this topic with the impres- 
sive counsels of the venerable Dr. Knapp:* © Speculations 
concerning the manner of the presence of the body and 
blood of Christ, have not the least influence upon the 
nature and efficacy of the Lord's Supper. What the Chris- 


tian chiefly needs to know is the object and uses of this 


 Kcellner's Symbolik, Vol. I., p. 121. *Idem, p. 148. P. 344. 

« Hagenbach's Church History of the Eighteenth and Nineteenth 
Centuries, Vol. II., p. 358; also Hahn's Lehrbuch, 1828, p. 578. 

See Knapp's Theology, translated by L. Woods, Jr., page 513, 
(Glauben's Lehre, &., 1827, ) or German copy, Vol. II., p. 505. 


diener or un MERI 


me 2 
believe from the heart that Christ died for him; that now, 
in his exalted state, he. is. atill. active. in providing tor his 
welfare; and that hence it becomes him to approach the 
Lord's table with feelings of the deepest reverence and most 
grateful-love to God and to Christ. Upon this everything 
depends, and this makes the ordinance truly edifying and 
comforting in its influence. These benefits may be derived 
from this ordinance by all Christians; and to all who have 
true faith, or who allow this ordinance to have its proper 
effect in awakening attention to the great truths which it 
exhibits, it is a powerful, divinely-appointed means of grace, 
whatever theory respecting it they may adopt—the Lu- 
theran, the Reformed, or even the Roman Catholic transub- 
stantiation, gross as this error is.“ 

The American Recension of the Augsburg Confession. 


The general principle, on which this Recension was con- 
structed, is to present the doctrinal articles entire, without 
the change of a single word, merely omitting the several 
sentences generally. regarded as erroneous, together with 


nearly the entire condemnatory clauses, and adding nothing 
in their stead. All that the Recension contains is therefore 


the unadulterated Augsburg Confession, slightly abridged. 
The following list will show, that almost the entire Confession 
is thus relained, a single article only being omitted, viz.: that 
on Private Confession and Absolution. 
Ahr. I. Of. God: retained -, entire. 

ART. II. Of Natural Depravity entire, enn the amis 
sion of the words, by baptism and the 
Holy Spirit.“ The condemnatory clause is 
also given, except the name Pelagians 

aud others, * 


[ ART. VIII. What the Chuveh is: entire, except the omission 
x | of the last two sentenoes. 


k Ax. IX. Ooneerning Baption : according to the German 
b b : k entire. 

Ax. X. Of the Lord's Supper : omits the words © body 
and blood” « truly,” and the phrase 
| . 2 * are dispen ged. &6. 
| Art. XI. Of Confession omitted, as 
| and absolution” are confessedly not taught 

in Scripture. 

Arr. XII Of Repentance (after Backsliding ) entire, exoept 
the omission of the church's granting 
absolution to those maniſestin " 
and that faith is produced also by means 
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1 —— ence to the authority of the Romish church, 
the canons and the fathers.) entire. g 
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SYNODICAL DISCLAIMER, 


or Tut of Symbolic Errors rejected by the great body of the 


churches belonging to the General Synod. 


a4 * 


va now arrived at the second part of the 
Synodical Platform, namely, that part which is not to be 
8ubscribed to by the members of Synod ; but which is pub- 
lished as the view of the majority, from which individuals 
are allowed to dissent; we shall pursue the following order 
in regard to each topic : 
1. We shall recapitulate, briefly, what the Platform does 


assert. 

2. State the objections made to these positions by the 
plea of Rev. Mr. Mann. 

8. Examine these objections and vindicate what s8cems to 
be the truth. And as the Rev. Mr. Mann confines himself 
to the alleged errors of the Augsburg Conſession, we shall, 
with little exception, do the same. 


CEREMONIES OF THE MASS. 


1. As to what the Platform tenches on this topic, there 
ought to be no difficulty ; 

a. On page 6 of the Platform, we find a definite list of 

o errors contained in the Augsburg Confession, viz. ; 

1. The approval of the ceremonies of the muss. 

2. Private Confession and Absolution. t Ran 

8. Denial of the Divine obligation of the Christian 
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4. Baptismal Regeneration. 

5. The real presence of the body and blood of the Saviour 
in the Eucharist. 
Here it is evident that the charge is, that the Confession 
advocates the ceremonies of the mass, but not the mass itself, 
as has been alleged. | 
b. In the same connexion it is stated, These are the only 
errors contained in the Augsburg Confession,” But if these 
are the only errors charged, then it follows that the error 
of inculcating the mass itself, or doctrine of the mass, is at 
all events not charged in the Platform, if it is in words even 
contained in the Confession. 

c. The caption in the list of errors on page 21 of the Plat- 
form, is not headed the Afass, as is the article of the Con- 
ſession to which it refers; but what the Confession calls 
mass, the Platform, with great moderation, styles Ceremonies 
of the mass. 

d. In the list of errors, the profession of which should 
exclude from membership in Synods accepting the Platform, 
we find p. 15, the following: Whilst we will not admit 
into our Synod any one who believes in Exorcism, Private 
Confession and Absolution, or the Ceremonies of the Mass.“ 
Here again Ceremonies of the mass are stated, but if the 
Platform taught that the Mass itself is inculcated in the 
Confession, believers in the Mass would, a fortiors, have also 
been mentioned as excluded. 

What then is the meaning of the sentence on page 22 of 
the Platform, In refutation of the tolerant views of the mass 
above expressed, &c 7?” Why, of course we should suppose 
it meant those views of the mass which the Platform charges 
against the Confession, as taught in these passages, namely, 
retaining and approving the ceremonaal of the mass, which 


constituted by far the greater part of the public mass, 80 


* „* 


32 


LUTHER ON THE ELEVATION OF THE HOST, 65 


called, although its nature had been changed by denying 
the sacrificial character of the minister's act of self-commu- 
nion, and its being performed for the benefit of others, either 
living or dead. We think also, some objectionable parts 
of the ceremonial itself were changed, although the Con- 
fession asserts that the addition of some German hymns, 
along with the Latin, was the only alteration made. Among 
those objectionable parts retained, was the elevation of the out, 
of which Luther thus speaks, in his Short Confeerion about 
the Sacrament against the Fanatics, in 1544." It happened 
about twenty or twenty-two years ago, when I began to 
condemn the mass (messe,) and wrote severely against the 
papists, to show that it (che mass) was not a aacrifice, nor a 
work of ours, but a gift and blessing or testament of God, 
which we could not offer to God, but ought and must 
receive from him. At that time I was disposed to reject 
the elevation of the host, on account of the papists, who regard 
it as a Sacrifice, &o. But as our doctrine was at that time 
new and exceedingly offensive over the whole world, I had 
to proceed cautiously, and on account of the weak, to yield 
many things, which I, at a later period, would not do. I 
therefore suffered the elevation of the host to remain, especi- 
ally as it admits of a favorable explanation, as I showed in 
my little work * De Captivitate Babylonica, & The ele- 
vation of the host was still practised in Saxony generally 
in 1542, twelve years after the Confession was written, 
approving of the ceremonies of the mass, of which this was 
one. This remnant of popery was, however, universally 
rejected soon after this perjod, certainly before 1545, and in 
Wittenberg, in 1542, 
See Luther's W Leipsic ed., V 
6* 
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1 2 of the phrase on page 
4 21 of the Platform: © Accordingly the Lutheran church, 
in Europe and America, has unanimously repudiated alike 
the mass and its ceremonies.” The passage itself specifies 
no time, when either was rejected, and neither says nor 
implies that both were rejected at the same time. The 
qa word © accordingly” refers to what preceded. The whole 
reads thus: Topic I., Ceremonies of the mass. The error 
taught on this subject by the Augsburg Confession and 
Apology to it (namely, the error on these ceremonies of the 
mass) was rejected by the reformers themselves a few years 

after the Confession was first published. Accordingly, the 
| Lutheran Chureh, both in Europe and America, has unani- 
mously repudiated alike the mass and its ceremonies.” As 
the Augsburg Confeasion expressly teaches that private 
and closet masses had been previouly rejected, and the 
Platform says the only error in the Augsburg Confession 
on this subject is the ceremonaes of the public mass, its 8ac- 
rificial and vicarious pature having also been repudiated 

long before, it follows, that the thing here spoken of as the 
mass and its ceremonies is that remnant of this rite, which, 
0 as proved above, had not yet been rejected before 1580, the 

essential doctrine even of the public mass having been 
, rejected long before. Hence, the import of this passage is: 
'v that whilst the reformers had long before the Diet of Augs- 
'® hurg rejected tho doctrine of the mass as 4 wicrifics or a 
vicarious service for the benefit of others, and had wholly 
"= rejected private and closet mazses they retained the ceremo- 
| nies or ritual of the public mass, preceding communion : 
but even this latter also they renounced soon after; and 
accordingly, the Lutheran church, every where in Europe 
and America, imitating their example, has repudiated alike 
the mass and ies ceremonies, which with the above-men- 
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tioned various qualifications, are taught in the passages 
vited from the Confession. Had we been writing for those 
unacquainted with the Augsburg Confession, the qualifica- 
tions here referred to, might have been specified. 

2. Our next inquiry is, What objection does the Plea make 
to the representations of the Platform on this eubject ? 

The whole charge of our respected friend against the 
Platform is, that it misapprehends the import of the word 
mass in the 24th Article, and therefore misrepresents the 
Confession, in charging it with sanctioning the ceremonies 
of the Romish mass. To support this charge he affirms, 
that the word mass (or missa, mess,) was at the time of the 
Confession, in 1580, im general use for the eucharist ; and that 
in later years the term mass in this genes, was" entirely 
given up by the Reformers, page 15 of Plea. 

The charge is certainly a grave one, and if unfounded, a 
grievous injustice is done to the venerable mother symbol 
of Protestantism. Viewing it in this light, we were slow 
to admit its truth ourselves, until a pretty extensive ac- 
quaintance with the writings of the Reformers compelled 
us to yield our conviction. Still we would have greatly 
preferred to remain silent on the subject and throw the 
mantle of oblivion over this deformity of our symbolic 
mother; had not ill-advised ultra- symbolists of late years 
carried on a crusade against all Lutherans who will not 
adopt the entire symbolio system. The charge in the Plat- 
form was advisedly made, after careful examination. Since 
the charge has been denied, we have again extensively 
examined the writings of the Reformers, and whilst it would 
afford us pleasure to withdraw it, and acknowledge our error; 
our conyiction has grown more firm, and we shall be 
greatly surprised if the great majority of impartial minds 
do not find W 
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At the same time, ROT we charge the Confession with 


favoring 100 the ceremonies of the mass, other writers 
of the etability, have expressed the charge in 
stronger Thus Fuhrmann, in his Lexicon of Ro- 
ligious and Ecelesiastical History, speaking of the Romish 
mass, says: That Luther for some time tolerated it, and gave 
it a German garb and afterwards abolished it, is notorious. 
And that impartial and highly respectable historian of our 
own country, Dr. Murdock, whose extended and valuable ad- 
ditions to the classic church history of Dr. Moshiem, abund- 
antly prove his acquaintance with the subject; in giving a 
synopsis of the contents of the Augsburg Confession, thus 
epitomises the 24th Article: ©* The Protestants are falsely 
taxed with abolishing the mass. They only purified it; and 
discarded the idea of its being a work of merit, or offering 
for the sins of the living and the dead, which militates 
against the scriptural doctrine, that Christ's sacrifice is the 
only sin offering.“ 

In order that we may give this question an impartial 
and conscientious investigation, let us first inquire into the 
meaning of the word mass among the Papists, apart from 
the present dispute. Mass (missa, Mess,) says Fuhrmann, 
in his Lexicon of Religious and Eoolesiastical History, at 
first signified that worship of God, which preceded the cele- 
bration of the Lord's Supper. Subsequently, and especially 
in the fifth century, ministers termed the public celebration 
of the eucharist, mass (or missa, dismissed); because this 
service took place aſter the catechumens were dismissed. 
This word missa' was gradually corrupted into mass. But 


Vol. ii., p. 114. 


nee Murdock, Edition of Moshiem's History, Vol. Ui, page 68, 
Harper's edition. 
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how did that ®.. of celebrating this ordinance arise in 
the Romish Church, which or won opt we — — 
sacrament to himself alone, connected 


ir reg d frond e . 


mass? He then proceeds to explain the 
of tho u Fan ned. 1 
Siegel in his excellent Manual of Chrichian Eoclesiasticn 

Antiquities, published at Leipsio, in 1837, in four vol 
presents an extended view of this cubject, from which 
will extract little more than his definition of the 
„The mass, in the Ro Catholic sense of the term, 


belongs not to the centuries of Christian an 1 but to a 
later period.” We take up the _8ubject time when 
the Catholic doctrine of — was de- 
veloped, (since the Lateran Council of 1215.) In confi 

to this ge of the gacrament, (the doctrine of — 
stantiation, ) the dea of the was 80 developed, as to signify 
that 89lemn act M the priest, decorated with many ceremonies, by 
which he offers the unbloody sacrifiee at the altar. „ The mass 
service is a commixture of Scripture passages, long and 


short prayers, extracts from 4 pr ri- 
copen,) liturgic forms, which ided 1 — rt 
parts, designated by different names, Introitus, Offertorium, 
Canon miss,“ hos This whole service amounts to some 
fifteen or twenty octavo pages, including the directions for 
genuflections, crossings, tergiversations, &., occupying 
about an hour in the reading, the performance of which by 
the priest was termed * reading mass,“ as the listening of 
the audience was called © hearing mass.“ 

In view of these authorities, we may take for granted, 


* 
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© what we 


Sock oe. includ- 
consecration of 2 elevation of thé host, 
. of the priest, as an Offering of the body 


| for the eins of the livingſand dead, 
S's — preceded 


n, .of the sacrament to the 


it will be admitted, at r among Papists the 
ö above — magping of, of 
oommon 


word mass was the most 
not unf ntly used by 
r. 7. whole to designate the sacra - 
in general: just as we use the word 
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phrase, will you go to | C | 
n 5 having 
| as Papists, * trained u to this twofold 
| usg of the word mass, namely Y the extended 
2 desoribed, — 2. I the communion, 
ist, communion or 


* 
- gacrament in general. 
The question then seems definitely to be reduced to these 
two inquiries; first, Did the Reformers retain this distinction 
in the use of the word mass at the time of the Diet at Augsburg ; 
and, 8econdly, did they employ the word in its gpecific sense in 
the digputed passages of that Confession] 


Firot Inquiry. 

We shall firet inquire whether this distinction in the use 
of che word mags was observed by the Reformers at and 
before the time of the Augsburg Diet ? 
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that tn the Romish 
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* —— AIR In 1528, tho 
great Reformer, 1, in bis ( Method 'of 'condutting- Okriatian 
Wass,” addressed to Rev. Nicolas Hausman, after having 
rejected such portions of the Romish mass, as he thought 
wrong, he approved others, as explained by himself, such 

as the Introitus, the Kyrie eleison, the Collecta or prayer 


— epistles, the Singing of the Gradual, a short 8equens; 
the Gospel, the Nioene Creed, and a number of other 


matters, inoluding the elevation of the host, but not for 
worship, he proceeds to the next part of the Treatise which 
is headed © How to administer the most holy sacrament to tlie 
people,”* and his first sentence is the following: Let this 
much suffice to be said of the Mass, and service of the 
minister; we will eG 
which the holy sacrament shall be administered 

people, for whose benefit especially the Supper of our 

was instituted.” Here we clearly see the distinction be- 
tween the performances of the priest before the communion 
which constitute the AMass, and the distribution of the 
elements to the people, which” he terms holy sacrament. 
Then, after having digcuased the subject of the communion, 
that it should be received in both kinds, &., he adds, Let 
this suffice for the present on the subject of the mags and * 
communion. “ 

2. Tit his" ne u be pain in 1528, Luther 
observes this same distinction. In the first place,” he 
remarks, “it is unreasonable that any one should be forced 
to receive the s«crament or to abstain from it.“ And he 
adds: * AN masses, at which there are no communicants,” 
(that is, at which the sacrament is not administered,) 
«ahold abesluteiy be omitted.“ Here we administration 

1 233-37. 5 &, 
| ® Thid, p. 237. p. 240. 1 « Thid. p. 338. 
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of the supper to the laity is termed 8acrament, and that ser- 


vice performed by the minister, which was sometimes 8uc- 
ceeded by the sacrament or communion, and at others not, 
18 called mass. 
8. The Ounsel of Luther and Pomeranius, in 1528, to 
Duke George: First, as you inquire concerning parish 
masses, &c. Be it known to you that no minister can with 
good  conscience perform mass alone, when there are no 
communicants. - Therefore here there is no room for further 
inquiry; either there must be communicants, or there 
should be no mass.“ 

4 Luther's © Confession of the Christian Doctrines, in X VI. 
Articles,” published in 1580. This is a very short Confes- 
sion, each article containing but three or four sentences, and 
the whole amounting to only three or four 8yo. pages. In 
Article X. he says: The eucharist or sacrament of the altar 
also consists of two parts, namely that the true body and 
blood of Christ should verily be present in the bread and 
wine; and in Article XVI. he says: Above all other 
abominations, the masses, that have hitherto been regarded 
as a 8acrifice or good work, by which one designed to procure 
grace for the other, are to be rejected.” Here the distinc- 
tion is not only. made between the mass and eucharist, but 
the doctrine of the mass as a sacrifice of Christ offered by 
the priest for others, is also denounced. It will also be 
reco that this view of the mass as a Sacrifice, and as 
vicarious, is strongly denounced in the Augsburg Confes- 
sion, whilst the charge of having rejected the rite itself with 
these and other modifications, is flatly denied, in them 
words: It is unjustly charged against our churches, that 
they have abolished the mass, (Art. XXIV,, p. 21 of the 

! Luther's Works, Vol. xix., p. 666. 

e 4.407 +» 3 Thid,, Va.. p.& 7 
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Platform,) a thing never charged against them in reference 
to the eucharist, for from the very beginning of the Re- 
formation, they charged the Papists with having mutilated 
it, and claimed the restoration of the cup also to the laity. 

5. In a letter of September 20, 1530, addressed to Justus 
Jonas, one of the theologians at the diet, Luther thus 
expresses himself: For, what else do our opponents, (the 
Papists,) presume to propose, than that they shall not yield 
a hairsbreadth, but that we not only yield on the subject of 
the canon, the mass, the one kind, (in the eucharist,) celibacy, 
(of the clergy,) and jurisdiction (of the bishops); but shall 
also admit that they have taught the truth, and acted pro- 
perly in all things, and were falsely accused by us.“! Here 
the mass is again distinguished from the eucharist in one 
kind, He then adds: If we will get at it (yielding to the 
Papists,) let us yield only the canon, and the closet masses; 
and either of these two is sufficient fully to deny our doc- 
trine and to confirm theirs.” The canon was that part of the 
ritual of the mass which contained the forms of transub- 
stantiation, which were positively rejected by the reformers, 
the closet masses are rejected in the Augsburg Confession; 
but Luther says nothing against the public mass, qualified 
as it is in the Confession. 

6. In his Ezhortation to the Sacrament of the body end 
blood of Christ, published in 1530, he says: If the Papists 
do, as usual, quibble at my language, and boast that I 
myself here make a gacrifice in the sacrament, although I 
have hitherto contended that the mass is no sacrifice; then 
you shall answer thus: I make neither the mass nor the 8acra- 
ment a sacrifice, (Ich mache Messe noch Sacrament 
zum opter,”) but the remembrance of Christ,“ &. Here 


' Lathar's Works, Vol xx, p. 196 * Thid., p. 257, 
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the two are distinguished as clearly as language can dis 


_ eriminate between two separate objects, and even placed in 


antithesis to one another: and let it be remembered, that all 
the examples are taken from works published either before 
or in the very year in which the Augsburg Confession was 
written. A few years later, in 1584, in a letter to a friend, 
in which he inveighs strongly against the closet masses and 
the perverted order or arrangements of the mass, (verkehrte 
ordnung der Messe,) and against the Romish mass in 
generul: I wish, and would very gladly see and bear, that 
the two words mass and sacrament were considered by every 
one as being as far apart as light and darkness, yea, as the 
devil and God. For they (the Papists) must themselves 
confess, that mass does not signify the reception of the 
aacrament as Christ instituted it; but the reception of the 
sacrament they do, (and no thanks to them,) they must call 
communion. But that u called MAS which the priest alone 
performs at the altar, in which no common christian or layman 
takes part“ All other christians do nothing more than 
receive the sacrament, and do not perform mass. Certainly 
it must be evident that Luther did not regard the word mass 
as the ordinary term for eucharist, but had a clear idea of 
the distinction, and of the importance of observing it. 

II. Let us now adduce similar evidence from the writings 
of Melancthon himself, who wrote the Confession, to show 
that he also observed the distinction between mass and 
eucharist, This evidence will be the stronger as all his 
letters quoted, were written from Augsburg itself, during 
the very time that he coppοsSοd the Confession, and whilst 
it was under consideration in the Diet.“ 


Luther's Works, Vol. xxi., p. 63. | 
* The edition from which all our translations of Melancthon's 
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1. In a letter to Luther, dated Augsburg, July 30, 1530, 
Melancthon says: Zwingle has sent hither a printed Con- 
ſession. His views of the Fucharis! (Abendmahl) he urges 
strongly. He wishes all bishops to be extirpated.“ Then 
after speaking of human traditions, he adds : In the matter 
of the mass, (not eucharist, which he had just mentioned 
before,) and in the first discussion (Aufsatz, composition) ot 
the doctrinal articles I think I was cautious enough, but on 
the topics concerning unwritten traditions, I was never 
rightly satisfled with myself.“ 

2. In another letter to Luther, of August 6th, he says: 
„At last, on Aug. 8d, we heard the (Romish) Refutation 
(of the Augsburg Confession), and also the declaration of 
the emperor. His declaration was terrible enough, but the 
Refutation was composed in such a puerile manner, that we 
could not but heartily congratulate each other. There is 
not a single composition of Faber, (the pensman of the Re- 
futation,) however silly it may be, that is not exceeded in 
silliness by this. On the doctrine concerning the two kinds, 
(in the Eucharist,) he adduced the history of the sons of Eli, 
who desired bread to eat; and wished to prove by it, that it 
becomes laymen to be eatiafied with the mere bread in the 
Eucharist, His defence of the Mass was very frosty.”* 
Here we find the eucharist and the mass spoken of as 
separate things, and the discussion of the one represented as 
silly, and that of the other frosty. 

3. In a letter to Luther, dated August 22d, he thus 
writes: * Yesterday we closed the discussion, or rather the 
quarrel (Geziink) which has been conducted before the 


are made is that of Niemeyer, published at Halle, in 1830, entitled Philip 
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umpires. The third point was the question of merit, &e. 
Then he came to the {wo kinds (in the encharist). Here he 
exerted himself to the utmost to prove that both kinds are 
not commanded. He maintained that it was a matter of 
indifference whether one or both kinds are received, and 
and that if we would teach this, he would cheerfully allow 
us both kinds. This I could not accede to; nevertheless, 
I excused those who had hitherto erronecuely received but 
one kind; for they cried out, the whole church is con- 
demned by us. What think you of this? The command 
of Jesus refers to ministers and laymen. Hence if it is our 
duty to receive the sacrament, we are also obligated to retain 
the form of the entire sacrament. If you also are of this 
opinion, then inform me of it distinctly. On the subject of 
the mass, vows and marriage, there was no discussions, only 
some conditions were proposed, which we, however, did not 
accept.” Here again, the distinction between the sacrament 
and the mass is clearly made, and we are told that at the 
disputation before the umpires, the former was debated and 
the latter not. Can anything be plainer, than that a dis- 
tinction is here made between ęucharist and mass? 

4. Under date of August 28, Melancthon thus writes to 
Lnther : They (the Papists,) wish us to admit, that neither 
those who administer but one kind, nor those who receive 
it, are guilty of sin. We have, indeed, exonerated those 
from blame, who receive but one kind; but as to those who 
administer but one,—there is the Knot. The Synod of 
Basil conceded the whole sacrament to the Bohemians, on 
condition that they would acknowledge that it may, with 
propriety, be taken and received in one kind only. This 
confession they also wish to extort from us. = mY 
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contends for this point, merely because the people cannot 
be retained in the discharge of duty, unless we also release 
their consciences in regard to the sacrament (that is, unless 
the reformers would admit, that its reception in one kind 
was also allowable). We therefore desire to know your 
judgment on the case. As to the application of masses, 
they are willing to postpone this till the meeting of the 
synod (or council); and thus they intimate, that they will 
not oppress us with the reception of their ungodly views on 
the mass (Kothe's edition: mit der gottlosen Application 
der Messe, with the ungodly application of the mass, t. e. to 
the living and dead). And yet they desire us to receive 
the canon of the mass, (i. e. the most objectionable part of 
the ritual of the mass, relating to the transubstantiation of 
the bread and wine, its application to others, &c.,) but with 
a convenient and devout explanation.“ Here again, the 
distinction between the mass and the gacrament is clearly 
seen. 

5. On Sept. 4th, he again writes to Luther: I know that 
this long silence must be very annoying to you, especially 
at this time, when we ought to consult one another most 
frequently; but believe me, nothing is 80 much opposed to 
my wishes in the court, as this indifference in dispatching 
more frequent messengers to you, and yet I am unable to 
induce them to do it. We have not yet received from our 
opponents the proposed conditions in reference to the two 
kinds (in the eucharist), marriage and te mass Here 
again, who does not see the distinction? 
6. In a document, which Melancthon prepared for a friend 


of the chancellor of the bishop of Lüttich, in which he states 
how far they yielded, and also the points in which they 
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tinued theic negotiations and agreed toll to twenty-one 
articles. But on the articles concerning the mass, marriage 
of priests, the Lord's Supper, monastic yows and the juris- 
Jiotion of the bishops, &c., they could not agree and remained 
at variance,” Here the mass and the Lord's Supper are 
distinctly classed as different topics. — 

2. Spalatin, one of the theologians who attended the 
Elector to Augsburg, in his narrative of what occurred 
during the diet, giving a brief abstract of the contents of the 
Augsburg Confession, epitomises the Xth Article thus : Of 
the Holy Sacrament of the true body and blood of Christ in the 
Sacrament of the altar; and the XXIV Article * of the 
Mass, how it is celebrated amongst us, and the reason why 
closet masses have been rejected by us.” Here again, who 
does not see that the two are represented as distinct? 

IV. We shall close this cumulative mass of evidence for 
the distinction between the terms mass and eucharist or 
Lord's supper, at the time of the diet of Augsburg, by an 
extract from the proſessed refutation of the Augsburg Confes- 
sion, prepared by the papizts during the diet; from which 
it will be evident, not only that they make this distinction 
themselves, which no one denies, but that fey understood 
the Augsburg Confession as making it also. 

In their reply to Article X XIV. of the Confession, (or the 
III. of the Abuses Corrected) they stato: For the mass is 
celebrated, in order that the holy eucharist may be offered 
in memory of the passion of Christ. In those churches, 
(which apostatize in the latter times) no more masses will be 
celebrated, no more 8acrament distributed, no more altars, 
nor images of the saints, &c.”* Finally, near the close of 
their pretended refutation of this Article of the Augsburg 
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Confession, (XXIV.) the papist Refutation says, It is there- 
fore not rejected or regarded as wrong that the (Protestant) 
Princes and cities (according to their Confession, Article 
XXIV.,) celebrate one common (public) mass in their 
churches ; if they only performed it properly, according to 
the holy rule and canonical regulations, as all Catholics 
perform it. But that they (the Protestants, in their Con- 
fession) reject all other masses, can neither be tolerated nor 
suffered by the christian faith and Catholic profession, (that 
is, cannot be allowed by us, who profess the Roman Catholic 
faith.) 

Here then, in view of all this mass of evidence, we appeal 
to every candid and conscientious reader, whether it is not 
impossible, fairly, to resist the conviction, that the Re- 
formers did, at and before the diet at Augsburg in 1580, 
ordinarily observe the distinction to which they had been 
trained in the Romish church, between the words mass and 
eucharist, or Lord's supper, so that in all cases where pre- 
cision was necessary, and especially where both were spoken 
of, each was called by its appropriate name? We ay 
+ ordinarily,” because we freely admit that sometimes they 
did use the word mass in a more general sense, as a part for 
the whole, to include both the eucharist and the mass 
proper, just as we now use the term preaching for the whole 
of the public service, in the inquiry, Will you go to 
preaching to day ?” whilst in its proper meaning, preaching 
has reference only to the sermon. Our chain of argument 
is therefore not complete until we add another link, and 
prove that the Reformers employed the word mass in its 
Specific and proper signification, in the disputed passages 
of the Augsburg Confession, as they did in the numerous 
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passages above cited, and as the Papists themselves under- 
stood them to do. 


Second Inquiry. N 

Let us now, in the second place, inquire, Whether the Ne- 
formers employed the word mass in its proper and specific 
meaning in the disputed passages of the Augsburg Cunfession. 

The «ffirmative of this question is, we think, certain, from 
a variety of evidences. 

1. Because we find two different articles of the Confession, 
the one with mass (Messe) for its caption, and the other headed : 
Or THE HOLY SUPPER (vom Heiligen Abendmahl.) Now, 
if mass here siguified Holy Supper, the probability is that 
one or the other term would have been used in both places. 
The design of captions prefixed to a chapter or article, is 
to indicate the general contents of such article; and a 
diversity of caption or title, naturally raises the presump- 
tion that different subjects are discussed. The most natural 
method of deciding this question concerning the meaning 
of the caption, is to inquire what are the subjects dis- 
cus8ed in each article. If the subjects discussed in both 
articles are the same, then the captions are or ought to 
be synonymous, and as the Lord's Supper never signifles 
mass in its specific sense, it follows that mass would have 
to mean Lord's Supper. But if different subjeots are treated 
of in the two articles, then the captions, if appropriate, 
must mean different things. Now, it will not be denied, 
that whilst the Article X., headed Lord's Supper, discusses 
matter specifically relating to the eucharist, (namely the 
real presence of the body and blood of the Saviour in the 
Holy Supper;) the Article X XIV., headed the Mass, actu- 
ally discusses what is specifically termed the mass, namely, 
the ceremony and acts of the priest or minister preceding the 
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Lord's Supper. Thus, the article states, No perceptible 
change was made in the public ceremonies of the mass, 
except the addition of German hymns along with the Latin; 
but it is well known that there are no other © public cere- 
monies” connected with the Lord's Supper in the Romish 
church, except those embraced in the mass, specifically so 
called, and that the Latin hymns were part of this mass. 
„Masses are bought and sold at annual fairs, and the 
greater part of them (the masses) in all the churches, were 
sold for money ;” but we have never heard that Romanists 
had to pay for receiving the communion, it is only for a 
certain performance of the priest, called mass, that they pay 
the priest. These money masses and closet masses,“ are 
condemned ; whilst no objection is made to public mass, at 
which the sacrament is administered ; on the contrary, it is 
stated, that by proper instruction, © the people are attracted 
to communion and the mass.” The question 1s referred to 
* whether a mass performed for a number of persons collec- 
tively, was as efficacious as a separate mass for each indi- 
vidual ;” but who ever heard of christians receiving one 
Lord's Supper collectively, for a number of other persons, 
or for an individual? And if the thing is done by the 
priest, then it is what is specifically called mass. So also, 
who ever heard of the Lord's Supper being received * for 
the dead ;” but it is very common for the priest to say mass 
for the dead. Thus, might we add additional sentences from 
this Article XXIV., which applied to the Lord's Supper, 
make no sense, but are appropriately and historically true of 
the mass in its specific sense. Since then almost the whole 
article treats of the mass proper, does not common sense, 
as well as the legitimate principles of interpretation, require 
us 80 to interpret the word mass in the caption and pas- 
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apply to a comparison of the caption of Article XXII., or 
I, of the Abuses Corrected, namely, Of Communion in 
both kinds,” compared with the word mass; but we deem 
it unnecessar y. 

— — — appropriate 
sense, is evident, because Melancthon himself, in translating the 
Latin original into German, always renders the Latin term 
for mass (missa) by the German term messe (mass); whereas 
if he had used the Latin term in its more general sense in 
Article XXIV., he would at least sometimes have translated 
it eucharist, or Lord's Supper. But 80 far as we have 
examined, the word mass (messe) is always employed in this 
article, where the German is a translation of the Latin. In 
one case at least we have found the German and Latin Con- 
ſessions pursue different trains of thought; so that though 
mass is found in the one, nothing corresponding is contained 
in the other. The same may be affirmed of all translations 
into English that we have seen, whether made in this coun- 
try or in Great Britain. No translator, 80 far as our know- 
ledge extends, has ventured to render © missa or messe, 
by Lord's Supper or eucharist; but by the appropriate term 
mass; because they all ſelt that the context and scope of 
the Article demanded it. 

8. Another proof in Article XXIV. itself, that the word 
mass is used to designate that ceremonial, which preceded 
the distribution of the sacrament, is found in the fact that 
both the word mass and sacrament are used together, with the 
copulative conjunction AND connecting them. a, Thus, near 
the commencement of the article, we read: Our people 
are instructed repeatedly, and with the utmost diligence, 
concerning the design and proper mode of receiving the 
holy sacrament; namely, to comfort alarmed consciences; 
by which means the people are attracted to the communion 
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AND the mass, (dadurch das volk zur communion und Mess 
gezogen wird.) The Latin copy here has a different train 
of remarks. 


b. Again, the following passage near the close of the 
Article: * The ancient canons also show that one of the 


priests performed the mass, and administered the commu- 
nion to the other priests and deacons.”* (Auch zeigen 
die alten canones an, dasz einer das Amt gehalten hat UND 
die andern Priester und Diakon communicirt.) c. Also 
the passage preceding this: Our custom is, that on holy 
days, and also at other times, if communicants are present, 
we hold mass AND admit to communion such as desire it.“ 
(So wird diese Weise bei uns gehalten, dasz man an Feier- 
tagen, auch sonst so communicanten da sind, mess hält, und 
etliche so das begehren, communiciert. Servatur apud nos 
una communis missa singulis feriis, atque aliis etiam diebus, 
si qui sacramento velint uti, ubi porrigitur sacramentum his 
qui petunt.) Here, then, we find three passages in this very 
Article itself, in which the mass is distinguished from the 
distribution of the supper, and the two things are connected 
by © and,” necessarily implying their diversity. 
4. That the words mass is used in its appropriate specific 
sense in this Article, and not as synonymous with Lord's 
Supper, or eucharist, as the Plea for the Augsburg Conſes- 
sion“ asserts, is proved by the fact, that F you substitutc 
either of these words for it, many passages in the Article will 
not make sense. We will present a few specimens, which 
may be multiplied by any one who will take Article XXIV. 


1 See the Lntheran Manual, p. 288, and Muller's Bymb. Bucher, 


, 


pi 5. 
2 See Lutheran Manual, p. 289. 
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of the Confession and read it, substituting either Lord's 


Supper or eucharist in place of the word mass. 


munion and the eucharit, (the mass;”) which is equivalent 
to saying, they were attracted to the eucharist and the 
eucharist. 

« An annual fair was made, at which eucharists (masses) 
were bought and sold.“ This would be historically untrue, 

„And the greater part of them (the eucharists) in all the 
churches, were performed for money.” To this the same 
remark applies. 

These money-eucharisis and closet eucharists (masses, 
have ceased in our churches:“ but the eucharist certainly 
had not ceased. 

« Henos also aroe> the controverey, whether a euchariat 
(mass) performed for (not by) a number of persous collect- 
ively, was as efficacious as a separate eucharist for each 
individual.” This question applies only to the mass proper, 
and was never mooted about the eucharist. 

„The ancient canons also show, that one of the priests 
performed or celebrated (halten, celebrare) eucharist, and 
administered the communion to the other priests and 
deacons,” This specimen, like the first, would be purely 
tautological. 

5. That the word mass is used in Article XXI V., dis. 
tinctively for the mass, is evident from the fact that the 
Romanasts. 80 understood it, and in their answer to the Con- 
ſession attempt to refute the Protestant rejection not of the 
Lord's Supper, but of the private masses, the closet masses, 
and the gacrificial and vicarious nature of the mass in 
general; whilst they applaud the retention of public mass 


| Lutheran Manual, pp. 288, 289, and Muller's Symb. pp. 51, 52, 53. 
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ROMISH TESTIMONY, 
the mass, For on every Sunday and Festival, masses, 
(Messen) (not Lord's Suppers) are held in our churches, at 
which the sacrament is administered to those who desire 
it,” Here evidently mass and the gacrament are two 
thi 

«Our opponents make a great talk (geschwiitz) about the 
Latin mass, that is about the Mass which, as is well known, 
was and is read in Latin; but certainly they did not talk 
about the Latin Lord's Supper. 

« But where do we find the Pharisaic doctrine written, 
that the hearing of the mass without understanding it, is, 
ex opere operato, meritorious and saving?“ The term 
hearing evidently refers to the mass, which was read ; but 
what sense would there be in the phrase hearmg the Lord's 
Supper? 

* That we do not celebrate private masses, but only a 
public mass (eine öffentliche Messe,) when the people aleo 
oommune, is not at all contrary to the common (or general) 
Christian church.“ Here the private masses are distinguished 
from the public mass, and the fact affirmed, as clearly as 
language can convey the idea, that the Rgſormers did 
retain and practice PUBLIC mas on gacramental occamons.”" 
We might easily adduce a number of other passages from 
this book, but really it seems to be a work of super- 
erogation. | 
To this decided declaration of Melancthon, we might add 
his assertions on other occasions. Let a single one suffice. 
In his letter to Margrave George, of Brandenburg, on the 
private mass, he uses this language: Finally, as your 
excellence wishes to know what we retain in our churches 
of the ceremonies of the mass, I would inform your excel 


t Muller's 8ymb. Books, pp. 248, 249. 
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by the minister alone, and which, at communion seasons, 


ion for the communion. 
word mass 


And now, what is the result of our mquiry? 
We premised, as conceded by all, that as the 
among the Romanists does now, 80 it did at the time of the 
the Reformation, and several centuries before, specifically 
signify a certain service of about an hour's length, con- 
sisting of a commixture of Scripture passages, long and 
chort prayers, invocations, extracts from the and 
epistles, liturgio forms, the forms of consecration of the 
elements and transubstantiation of them into the Saviour's 
body and blood, with numerous oroesings, genafiexions, 
the elevation of the host and especially the self-communion 
of the priest, as an offering of the body of Christ a bloodless 
sacrifice for the sins of the living or dead; all of which was 
read and done by the priest ume before the altar; and 
which preceded the zacramental communion of the con- 
gregation, ang was the only preparation for the communion. 
We also admitted, that then, as now, the word mass 
was sometimes used by the Romanists for the gacramental 
celebration in general, including the mass proper. 
Thirdly, we azsumed as undenied, that the Reformers, 
having been born and educated in the Romigh religion till 
their majority, were accustomed to this two-fold use of the 
term mass. 
We then asserted that the Reformers continued the two- 
fold use of the term, and as its occasional use for the eucharist 
in general is not disputed, we especially proved that they 
continued to observe the distinction and to employ it in its 
opecific dene, whenever the mass proper was spoken ol. 
We proved from various letters and other documents of 
Luther, written in the year of the Diet, that he makes the 
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distinotion and uses the term mass for the above described 
mass Proper. 

We proved from various letters and other articles of 
Melancthon, written during the session of the Diet, that he 
employed it in this specific sense. 

We proved that the other Reformers used the word in 
this specific sense, such as Aurifaber, and Spalatin. And 
finally : 

We proved that the Romanizts used it in this sense at the 

Diet, in their pretended Refutation of the Augsburg Con- 
ſession. 
There being no possible doubt of the Reformers using 
the word mass to mean the specifio mass, in their other 
writings at that time; the only remaining question was, 
whether Melancthon so used it in the disputed pagzages of 
the Article XXIV. of the Augsburg Conſeasion. 

That he did here employ it, in this specific sense, we 
proved by the following facts: Because he made two diffe- 
rent captions or headings for two different articles, and in 
the one headed © Of the Lord's Supper,” he disc that 
subject, and in the other headed The Mass, he dis mes 
what is specifically termed mass. 

We proved, that Melancthon and all other translators 
from the or German copy, have translated thee 
passages, messa, and mass, and not Abendmahl, or Lord's 
Supper, or Eucharist. 

We have proved, that in this very Article XXIV. the 
mass and sacrament are spoken of in the same sentence as 
different things, being connected together by the word © and.” 

We have proved, that if we substitute the Lord's Supper 
instead of mass in this Article, many of the passages will 

We have proved, that the Romanists themselves in their 
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Refutation of the Augsburg Confession, understood this 
Article XXIV. speaking of the Mass proper, and cengured 
it for rejecting private e 

Finally, vo have proved, that Melazittion, in replying'to 
this Romiah Refutation, does not charge them with having 
mieunderdood the XXIV. Article; but goes on to refute 
their arguments, implying that they had understood him 
correctly. 


In view of all then facts it is impossible for us to doubt, 
that the word mans in the ohj 


Objected passages of the Article 
XXIV, «gnifies the mans in its gpecific sense, and not the 
Lord's Supper in general: and that when the Reformers 
arm in hair Confoenion, that © they are unjustly charged 
with having «bolizhed the mass“ they meant that they re- 
inns! the mans on mcramenta] occasions, with the limitations 
and ahored explanations of the nature and application of it, 
mented in iforent parts of the Confession; whilst they 
bee ee, that they had rejected private and closet 
mans, and wnlced all mazes, except on occagions when 
ibs morament was adminidtered to the people. What the 
ee ee cnondored xs the essential doctrine of the mass, 
vie, de bring « mcrifice of Christ, offered by the priest, and 
e een fred by bim for others than himself, either 
living of dead, and its being performed at any other time, 
or fr any other purpore than as a preparative for Sacra- 
rw dell, on public emcramental occasions, it proſesses to 
retain: and this being the only charge made in the Plat- 
form on this object, we appeal to every candid reader to 
decide, whether it has not been fully establighed. _ 
Whether Melancthon a:2 the piidoes had/yielded: mors 
in this Confeaxon than Luther approved, and whether any 
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distinction and uses the term mass for the above described 
mass proper. 

We proved from various letters and other articles of 
Melancthon, written during the session of the Diet, that he 
employed it in this specific sense. . 

We proved that the other Reformers used the word in 
this specific sense, such as Aurifaber, and Spalatin. And 
finally : 

We proved that the Romanists used it in this sense at the 
Diet, in their pretended Refutation of the Augsburg Con- 
fession. 

There being no possible doubt of the Reformers using 
the word mass to mean the specific mass, in their other 
writings at that time; the only remaining question was, 
whether Melancthon so used it in the disputed passages of 
the Article XXIV. of the Augsburg Confession. 

That he did here employ it, in this specific sense, we 
proved by the following facts: Because he made two diffe- 
rent captions or headings for two different articles, and in 
the one headed Of the Lord's Supper,” he discusses that 
subject, and in the other headed The Mass,“ he discuss0s 
what is specifically termed mass. 

We proved, that Melancthon and all other translators 
from the Latin or German copy, have translated these 
passages, messa, and mass, and not Abendmahl, or Lord's 
Supper, or Eucharist. 

We have proved, that in this very Article XXIV., the 
mass and sacrament are spoken of in the same sentence as 
different things, being connected together by the word © and.” 

We have proved, that if we substitute the Lord's Supper 


instead of mass in this Article, many of the passages will 
make nonsense. 
We have proved, that the Romanists themselves in their 
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Refutation of the Augsburg Confession, understood this 
Article XXIV. as speaking of the Mass proper, and censured 
it for rejecting private masses, whilst it approved of ut for 
retaining public masses. 

Finally, we have proved, that Melanottion, i in replying to 
this Romish Refutation, does not charge them with baving 
misunderstood the XXIV. Article; but goes on to refute 
their arguments, implying that they had understood him 
correctly. 

In view of all these facts it is impossible for us dto doubt, 
that the word mass in the objected passages of the Article 
XXIV., signifies the mass in its specific sense, and not the 
Lord's Supper in general: and that when the Reformers 
affirm in their Confession, that they are unjustly charged 
with having abolished the mass” they meant that they re- 
tained the mass on sacramental occasions, with the limitations 
and altered explanations of the nature and application of it, 
specified in different parts of the Confession; whilst they 
freely admitted, that they had rejected private and closet 
masses, and indeed all masses, except on occasions when 
the sacrament was administered to the people. What the 
Romanists considered as the essential doctrine of the mass, 
viz., its being a saerifice of Christ, offered by the priest, and 
its being offered by him for others than himself, either 
living or dead, and its being performed at any other time, 
or for any other purpose than as a preparative for Sacra- 
mental Communion, the Confession rejects, but the outward 
rite itself, on public sacramental occasions, it professes to 
retain: and this being the'only charge made in the Plat- 
form on this subject, we appeal to every candid reader to 
decide, whether it has not been fully established. 

Whether Melancthon and the princes had yielded more 
in this Confession than Luther approved, and whether any 
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of the alterations confessedly made in the Confession after 
Luther had approved it, related to this Article, is quite a 
different question, and cannot affect the meaning of the Ar- 
ticle itself. It is not improbable that such was the case; but 
even the ritual, which Luther prepared in 1528, contained 
the greater part of the Romish mass, such as the Introitus, 
the Tyrie Bleison, the Collecta, or prayer and epiatles, Singing 
of the Gradual, a Short Sequens, the Gospel, the Nicene Oreed, 
and a number of other matters, not excepting even the 
elevation of the host, but not for adoration, which latter he 
retained till till twelve years after the Diet at Augsburg / Yet, 
even at that time, he had rejected the greater part of the 
most objectionable portions of the mass. Hence, as the 
Platform charges the Confession only with favoring the 
Ceremonies of the Mass, the charge is not only sustained, but 
falls short of what we have established in the preceding 
pages: and all the vituperation aimed at us by different 
individuals, who have studied the subject imperfectly, or 
not at all, we cheerfully forgive, conscious that the aim of 
all we have published on this subject has been the pros- 
perity of the church, and assured that it will be blessed by 
the Master to this glorious end. 

Reference to the author's former works containing representa- 
tions of this subject. 

In view of these indisputable results of a careful investi- 
gation of the original sources, it may not be amiss to cast 
a glance at the representations of this subject in our former 
publications during the last quarter of a century, as we 
have frequently been charged, not indeed by the author of 
the Plea, but by superficial writers, with self-contradiction 
and misrepresentation. It would indeed have been in per- 
fect unison with the habit of the best authors of Europe 
and America, to change our opinions as we extended our 
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investigations, and freely to profess such change. Nor 
should we feel any reluctance in following such distin- 
guished authorities, if we felt that our case required it. 
But in reperusing our former statements, we cannot see 
that they differ, in any material point, from the results of 
our latest investigations above given. 

In the Popular Theology, (page 406 of the seventh 
edition,) first published in 1834, speaking of the article of 
the Augsburg Confession on the Mass, we find the follow- 
ing:—* On this subject, (the mass,) the language of the 
Confession was less condemnatory, than that which they 
g00n after employed. In the Smalcald Articles, which 
were published seven years after this Confession, in 1537, 
Luther declares the Papal mass to be a most momentous 
and abominable corruption ; because it militates directly 
and powerfully against the fundamental doctrine, (justi- 
fication by faith in Jesus Christ.“) We then add several 
extracts from the Augsburg Confession, showing that the 
confessors rejected the sacrificial and vicarious nature of the 
mass, as well as other objectionable features of it. Now 
here we find the same two positions taken, which the pre- 
ceding disoussions of this chapter have established, namely, 
that the Confession is less condemnatory than the later 
Smalcald Articles; that it fayors the mass more, and speaks 
of it in milder language than was employed at a subse- 
quent period, As no one of any note at that day pretended 
to urge the adoption of the entire Augsburg Confession, 
much less of all the symbolical books, there was no neces- 
sity of dilating on the objectionable features of the Con- 
fession, and we of course abstain from doing so. In this 
silence we would have persevered to this day, had not a 
new generation of European symbolists since then sought 
refuge on our shores, and carried on aggressive operations, 
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incessantly assailing the General Synod and ber members, 
and charging them with unfaithfulness to Confessions which 
they never adopted, except as to fundamentals; thus com- 
pelling us to expose these remnants of Romish error which 
they certainly do contain. 

When we turn to our History of the American Lutheran 
Murch, published in 1852, we find on pages 240, 241, the 
following statement :—* The mass, that is, the name and 
ame of the ceremonies of the Romish mass, were retained in 
the Augsburg Confession; although the errors in doctrine, 
by which the Romish mass grew out of the Scripture doo- 
trine of the Lord's Supper, were rejected in that as well as 
subsequent symbols.“ Our churches,” (says the Augsburg 
Confession, Art. XXIV.) © are unjustly charged with having 
rejected the mass, (messe.) For it is publickly known that 
the mass is celebrated amongst us with greater devotion 
and earnestness, than amongst our opponents.” Nor has 
there been any perceptible change made in the public cere- 
monies of the mass, except that at several places German 
hymns are sung along with the Latin ones.” Our custom 
is on holy days (and at other times also, if there be communt- 
cants) to say mass, (not to say a Lord's Supper,) and those 
who desire it, receive the Lord's Supper.” Subsequently, 
however, great changes were made in the public ceremo- 
nies attendant on the Lord's Supper, and Luther in his 


— Smalcald Articles rejects the mass entirely, both the name 


and accompanying ceremonies. And soon after the whole 
Lutheran church followed him. Still, if the Augsburg Con- 
fession were s8trictly binding on us, we should be under the 
necessity of adopting on sacramental occasions all the public 
ceremonies then and now usual in the Romish Church in 
celebrating public mass.“ Here again we see the following 
points, which were clearly proved above: 1. That the Augs- 
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burg Confession denies having rejected the mass. 2. That 
che does reject those doctrinal errors which gave rise to the 
Romish mass. 8. That it was their custom on public occa- 
sions (when persons were present who desired to commune) 
to say & mass, and then administer the sacrament to them. 
4. That the Confession explicitly asserts that no perceptible 
change had been made in the public ceremonies of the 
mass, except the introduction of German hymns along 
with the Latin ones in several places. Hence the infer- 
ence would necessarily follow, that if they had made no 
perceptible change in the public ceremonies of the mass, we 
could make none, if the Confession was etrictly binding on 
us: and as the ceremonies of the Romish mass aro the same 
now as then, the ceremonies which the Confeasion pro- 
scribes are the same as those now observed in the church, 
and if we obeyed the Confession, we should have to per- 
form the same without any © perceptible” difference, except 
the addition of German hymns along with the Latin, which 
were at that time used in the Lutheran Church. These, 
Luther for sometime himself defended, as it is certain he 
did the elevation of the host, (but not for adoration,) till 
1542, more than twenty years after he commenced the 
Reformation. Those who object to these statements con- 
found the teachings of the Confession with the ubeeguent 
practice of Lnuther and the churches ; yea, it has appeared to 
us, in the course of our recent examinations on these sub- 
jects, that the Augsburg Confession was not even up to 
the progress of reform attained by churches at that day, 
and this may be one reason why Luther told Melancthon 
he had yielded too much to the Papists in the Confession. 
In our Lutheran Manual, we have simply presented the 
article of the Confession in full, in juxtaposition with the 
Smalcald Article, treating of the same subject; and have 
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done 80 without note or comment, except the remark, that 
the latter refutes the tolerant views of the mass expressed 
in the former. We can, therefore, see no inconsistency 
between what we have published on this subject at distant 
intervals, certainly much less than might have occurred 
to the most careful and conscientious writer, on a subject 
80 closely connected with the fluctuations of language. 
Doubtless, by taking detached portions of a paragraph, 
apart from the limitations connected with them, and falsely 
imputing sinister motives to almost every sentence, it 1s 
possible to make the most correct author contradict him- 
golf and misrepresent his subject; but with such men, 
whether their misrepresentations arise from deliberate 
design or inveterate general habit, we cannot consent to 
debate. The injury done is rather to the cause of Christ 
and of truth than ourselves, and we can well afford to com- 
mit the case for adjudication to that Omniscient Being, 


* who judgeth righteously.” 
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CHAPTER VL 


OF PRIVATE CONFESSION AND ABSOLUTION, 


Tunis rite, in any sense of the term, that can be given to 
it in the Augsburg Confession and other former symbols of 
the Lutheran church, has long vince been abandoned 
throughout our church in Europe, excepting in that small 
portion of German churches, known as Old Lutherans, and 
among those foreigners in the west of our country, who 
constitute the Missouri Synod. It is historically unjust to 
apply the term private confession to that public conſession 
of sins, made by the congregation collectively, as part of 
our preparatory exercises on sacramental occasions, and 
equally a misnomer to apply the name private conſession, 
to the habit of some of our German ministers, (termed 
Anmeldung,) of having all communicants call on them for 
converaation on their spiritual state, prior to sacramental 
communion, Although these customs both grew out of 
private oonfession properly so called, neither of them retains 
its essential elements. 

Let us first inquire what does the Augsburg Confession mean 
by the phrase Private Confesszion. Among the Romanists, 
Auricular Confession is that rite, in which every individual 
of both sexes must, at least once a year, appear before the 
priest at the conſession box in the church or chapel, and 
confess in detail all the sins that he can recolleot; after 
which the priest assigus the penitent some acts of penance, 
and on his promising to perform them, he then, as in the 
stead of God, professes to forgive him his sins. The 
| 9 
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IT. What dos the Pleas object to these positions? 

L That the might be made by the Platform, 
that the Lutheran doctrine has some affinity to the Romish 
doctrins of Auricular Confession. But the Platform 


exprendly States the rejection of Auricular Confession by 
| See Kocher, p. $15, * Punk's Kirehenordnungen, pp. 189, 190. 
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the Reformers, and their retention of what they called 
private confession in its stead, the latter differing from the 
former as above stated. The Plea next introduces a formula 
of absolution, used in Wittenberg, in 1559, to show the 
harmlessness of the rite. But here, unfortunately, if we are 
not entirely mistaken, our friend has overlooked the fact, 
that it is a formula for public, and not private confeesion 
which he cites. This is certain from the language through- 
out, being addressed to all euch as are here present,“ &. It 
is well known that private conſession was rejected in the 
Lutheran Church in Denmark and Sweden in the beginning, 
as well as by different portions of Germany at an early day, 
and a public or general confession adopted in its stead. In 
Luther's Short Directory for Confession, &c., we have his 
formula for private or individual absolution, which will 
convey to the reader a more correct idea of its form: After 
the directions for conſession of sins; the 

Confessor says: God be merciful to thee and strengthen thy 
faith, Amen.” 

Dost thou believe hat my remizsion of thy eins 13 God's 
remiz#ion } 

Answer of the penitent: Yes, dear sir, I do.” 

Then the confessor says: According to thy faith, 80 be it 
unto thee, And I, by command of our Lord Jesus Christ, 
forgive thee thy sina, in the name of the Father, the Son, and the 
Holy Ghost. Amen, Depart in peace.” 
Another specimen of private absolution we find in the 
Kirchenordnung,“ or Church Directory of Count Wolfgang, 
of the Palatinate, on the Rhine, &c., published in Niirnberg, 
1557. 

„The Almighty God and Father of our Lord Jesus 


1 Mulller's Symb. B., p. 364. * Page 97. 
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Christ, will be gracious and merciful to thee, and will 
pardon all thy sins, for the sake of his dear Son Jesus 
Christ, who suffered and died for them. And in the name 
of this, our Lord Jesus Christ, by his command, and in 
virtue of his declaration, Whose sins ye remit they are 
remitted,” &., I pronounce thee free and clear of all thy eins, 
that they shall all be forgiven thee, as certainly and com- 
pletely, as Jesus Christ by his sufferings and death merited 
the same, and in his gospel has commanded it to be 
preached to all the world. Receive, therefore, this con- 
soling promise, which I have now made to thee in the 
name of the Lord Christ, let thy conscience be at rest, and 
do thou confidently believe, that thy sins are assuredly 
forgiven thee, for Christ's sake, in the name of the Father, 
the Son and the Holy Ghost. Amen.” 

2. The Plea affirms, that private confession may be 
useful as a means of bringing the members of the church 
into personal interview with their pastor, The advantage 
of such interviews we freely admit; but they can be and 
are secured in our churches without this rite; and as it is 
confessedly destitute of Scripture authority, we have no 
right to invent a new ordinance in Christ's church for any 
purpose. 

3. The Plea maintains that explanation of the power 
of the Keys,” which authorizes a minister to pronounce 
absolution of sins, and appeals to Matth. xviii. 18, © What- 
80ever ye shall bind one arth,” &c. But the previous context 
* tell it to the church,” &c., clearly 8Lows that it refers to 
church discipline, and signifies whatever acts of discipline 
ye enact in regard to such an individual, I will ratify in 
heaven.” But this has no bearing on private confession 
and absolution. The other passage from John, xx. 23, 
* Whosoever's sins ye remit,” &c., was uttered on a dif- 
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ferent occasion, after the Saviour's resurrection; and either 
refers to a miraculous power bestowed on the apostles, to 
discern the condition of the heart, and to announce pardon 
to those whom they knew to be truly penitent and believ- 
ing; or it confers on the ministry, in all ages, the power to 
announce m general the conditions on which God will 
pardon sinners. But it contains no authority to uninspired 
ministers to apply these promises to individuals, the con- 
dition of whose hearts they cannot know, as is done in 
private absolution. 

III. We therefore feel constrained to maintain the posi- 
tions of the Platform on this subject also. 

I. That private confession and alcolution were neuleated by 
the Augsburg Confession, is 80 evident, that it cannot be 
successfully denied. Nor is this done only in the Abuses 
Corrected, as the Plea seems to suppose, p. 20. In Art. 
XI. of the Confession, we read: In regard to confession, 
they teach, that private absolution ought to be retained in the 
church ; but that an enumeration of all our transgressions 
is not requisite to confession.” 

In the Apology* to the Confession, Melancthon employs this 
language: Wherefore it would be impious to take away 
private absolution from the church.” (Quare impium esset, 
&.) Luther, in the Smalcald Articles, Art. VIII., says, 
confession and absolution ought by no means be abolished 
in the church, &., (Nequaquam in ecclesia confessio et 
absolutio abolenda est, &c.;) and he is speaking of private 
| confession. 

The Romish alleged Refutation of the Augsburg Con- 
fession, on the above cited Art. XI., thus expresses its 
approbation : This article (Art. XI.) that private and 
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gpecial absolution should remain, and be preserved in the 
churches is Catholic. Yet two things must be required of 
them, (of the Reformers,) that both men and women should 
attend confession at least once a year, &c.; secondly, to 
confess all the sins you can recollect.”" 

Dr. Plank, in his celebrated and elaborate History of the 
Origin and Changes of the Protestant Doctrinal System,“ 
speaking of the negotiations between the Reformers and 
Papists during the Diet of Augsburg, says, On the subject 
of the Confessional there was an entire agreement, for they 
(the Reformers) had declared that they regarded Confession 
as a very useful institution, and had no idea of suffering 
it to fall, and also regarded it as good, that the people 
should be accustomed to confess their sins,“ viz., at the 
confessional. 

Siegel, in his Manual of Christian Ecclesiastical Antiqui- 
ties, after stating that Luther rejected Auricular Confession, 
as a sacrament, and a means of oppressing the conscience, 
adds: © But, on the other hand, Luther was as unwilling as 
Melancthon, to have private confession abolished, and the 
latter had, in his Loci Theologici, pronounced private abgo- 
lation to be as necessary as baptism.“ In regard to confession 
in the Lutheran Church of Germany, the fact is, that private 
confession, which the Reformers 80 earnestly recommended, is 
almost entirely abandoned and changed into a general (and 
public) confession, which may with more propriety be termed 
preparatory services to the Lord's Supper.” 

Finally, we will add the testimony of only one more wit- 
ness, Prof. Jacobson, in the excellent Theological Encyclopedia 
of Dr. Herzog, now in progress of publication in Germany, 
who says, Whilst the compulsory part of the institution 


| Pleiffer, p. 534. 2 Vol. iii. pt. 1, p. 125. 
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(private confession,) fell to the ground, each one was left to 
judge whether and how much he would confess. The 
institution itself was retained, and private confession especially 
recommended. The Augsburg Confession presupposes it 
(private confession,) as the rule? Our custom is not to give 
the sacrament to those who have not first been confessed and 
absolved;” and the Smalcald articles teach that Confession 
and Absolution must by no means be allowed to be omitted 
in the church.“ 

After all this testimony, it may be regarded as incontest- 
ably established, that the former symbolical books of our 
chureh do teach private confession and absolution, with some 
modifications, and hence, that the church in Sweden and 
Denmark alvays rejected this part of the Augsburg Confesnon, 
in practice, and that the entire church in Germany and the 
United States, which now use a public confession, have made 
a similar departure from the teachings of the Augsburg 
Confession as well as of Luther, Melancthon and the other 


Lutheran reformers. 

2. That tus rite of private confession, is unauthorized by any 
command of the Word of God, is 80 clear, that the Symbolical 
books themselves admit it, and commend the rite merely on 
the ground of human expediency, and inferential scriptural 
reasoning. The same acknowledgment is made by the Plea 
of the Rev. Mr. Mann. In Art. XXVI. of Augsburg Con- 
fession, being Topic V. of the Abuses Corrected, the confes- 
sion says: Confession is not commanded in Scripture, but 
has been instituted by the church.” 

3. The rite of private absolution, on which the Reformers 
lay much stress, is in like manner destitute of scriptural 
authority, and most injurious to the interests of spiritual 
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religion. The omniscient Saviour could well say to the sick 
of the palsy, Son, be of good cheer, thy.sins be forgiven 
thee,” Matt. ix. 2; for be knew the heart of man. 

For the same reason he could say to Mary Magdalene, 
Thy sins are forgiven.” Luke vii. 48. 
But even the inspired apostles never in a single instance, 
either undertook to forgive sins themselves, or to an- 
nounce the pardon of sin to any individual personally. It 
is therefore a solemn thing for ministers, unguided by 
inspiration, to assume greater power. To proclaim publicly 
and privately the willingness of God to pardon the impeni- 
tent, is an important and delighful part of the minister's 
duty; but for uninspired men to institute a special rite in 
the church, for the express purpose of announcing pardon to 
individuals, even when done conditionally, as the reformers 
maintained it always should be, is inevitably calculated to 
lead, especially the less intelligent, to believe their sins 
forgiven, at least in part, because the ministers announce 
the fact, and because they have professed penitence to him. 
But this is wholly unauthorised in God's Word. On the 
contrary ;— 

(a) The Seriptures throughout represent God, and the 
Lamb of God, as the only beings that can * forgive” and 
take away” sin. Exod. xxxiv. 6, 7. The Lord passed by 
before him and proclaimed, © The Lord God, merciful— 
forgiving iniquity, transgreasion. and ain. 

The blessed Saviour, in his memorable prayer, teaches us 
to address our supplication, not to the minister, but to our 
heavenly Father, * forgive us our sins,“ &c., Luke xi. 4. He 
says nothing, nor does any writer of the Old or New Testa- 
ment aa d word about advising a resort to the priest or 
minister to obtain forgiveness of sins. The same truth is 
taught in a multitude of other passages. We refer the 
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reader to a few: Eph. iv. 32; Acts vin. 22; 1 John i. 9; 
Matth. ix. 6; Mark xi. 25; 1 Kings viii. 80; 2 Chron. vii. 
14; Psalm lxxxvi. 5; Jerem. xx «i. 34; Dan. ix. 19. 

(b) The very fact, that sin is committed essentially against 
God, is & violation of his law, implies that no other being, 
not even an angel or archangel, much less a man, can 
forgive it. Against thee, thee only have I sinned,“ said 
the Psalmist, and done this evil in thy sight.“ 

(e) The offers of pardon in God's Word, are all conditional 
and general, and these alone has the minister the right to 
proclaim, either to a congregation or to an individual. The 
application of the promise to individuals is made by the 
Holy Spirit, working faith in the individual, or enabling 
him to trust in Christ. Being justified by faith, we have 
peace with God,” and this peace is the believer's evidence, 
is the Testimony of the Spirit, that our sins are forgiven. 

(d) The actual pardon of individuals by God, depends on 
their possessing the moral fitness required by him. It is 
based on their having performed the prescribed moral con- 
ditions s8incerely, of which none but the Omniscient Jehovah 
can certainly judge; hence, even the declarative annuncia- 
tion of pardon to individuals, is not only unauthorized but 
dangerous. Because, even if conditionally announced, the 
ſormality of the absolution, and the fact that the church has - 
made a gpecial rite of it, are calculated to beget the idea, 
especially in the unintelligent, that the granting of absolu- 
tions by the minister, is proof of the genuineness of their 
faith and reality of their pardon. 
(e) Finally, the doctrine of ministerial absolution, or the 
8upposed sin-forgiving power of the ministry, is inconsistent 
with the doctrine, that justification or pardon can be attained 
only by a living faith in Jesus Christ, a doctrine of cardinal 
importance in the eyes of the Reformers, and the one which 
Luther has styled the articulus stantis vel cadentis ec lese, the 
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doctrine with which the church must stand or fall.” The 
Scriptures and also the Reformers, teach that pardon or 
justification can be obtained only through the merits of 
Christ, which merits must be apprehended by a living faith, 
which living faith can be found only in the regenerate or 
converted soul. Hence, as none but a regenerate sinner 
can exereise living faith, no other can be pardoned, what- 
ever else he may do or possess. Now those who attend 
— — they are not. If they 
re regenerated or converted before they went to confes- 
n, they bad faith, and were pardoned before ; if they were 
— — ut ens = 
nor the priest's absolution, can confer pardon on them, 
because they have not a living faith, although they may be 
other hand, if any amount of seriousness and penitence, 
short of true conversion or regeneration, could, through the 
confeasional, or any other rite, confer pardon of sin; the line 
of distinction between converted and unconverted, between 
mere formalists and true Christians would be obliterated ; 
we should have p rdoned saints and pardoned sinners in the 
church, converted and unconverted heirs of the promise, 
believing and unbelieving subjects of justification, and the 
words of the Lord Jesus would prove a lie, That, unless a 
man be born again, he cannot enter the kingdom of heaven /"— 
Def. Platform, p. 25. 
On the subject of this rite, we regret to state, that a more 
careful study of the subject, as presented in the above 
results, will not permit us to speak as fayorably of the 
practice of the  Reformers, as we did in some of our former 
publications, twenty years ago, and even later. The positions 
above maintained, we think, cannot be successfully contro- 
— nerd ue crnfarr ety 
raſficiently extensive to dispel all doubt. 
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CHAPTER VIL 


DENTAL OF THE DIVINE INSTITUTION AND OBLIGATION OF 
CHRISTIAN SABBATH. 


Tux incalculable importance of the proper observation of 
the Christian Sabbath to the progress of the kingdom of 
Christ in general, and to the growth of piety in the heart 
of every christian in particular, is a point on which, we are 
happy to state, there is no difference between the Plea and 
the Platform. Yet we cannot resist the conviction, that in 
our efforts to observe this day, not with the pharizaic 
formalities of the Jew, but with the conscientious apirit- 
uality of the Christian, the question whether in doing 80, 


wo are obeying an injunction of God, exhibited in the 


The lax views of the early reformers on this subject 
are 50 frequently met with in theological discussions, that 
we had not to find the position of the Platform 
disputed; but rather that the theory 
be defended, as is done by writers of no mean 
Germany at the present day. The author of 
however, takes a different view of the Confession, 
afirms that this venerable document does not deny 


older church, the doctrine and practice 
Sabbath, as a holy day, as a divine institution and obliga- 
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tion, and they had not a word to say against this view of 
the Sabbath. But they had a great deal to 8ay against the 
abuses, by which the bishops made the Sabbath a day of 
sin and dishonor to God and his church, instead of making 


This opinion is differen 
among the learned. A few authorities alone may suffice to 
zustain our statement. Dr Ricker, in his work on Phe 
Lord's Day, in which he thoroughly examines the views of 
the church on this subject, in all the different ages of her 
history, fully confirms the position of the Definite Platform. 
He says, u The Reformers do not recognize in the religious 
observance of an institution resting on an immediate 
divine command, and the idea of a transfer of the Sabbatic 
law of the Old to the New Testament Sunday, is altogether 
strange to them, and is positively rejected by them, as 
inconsistent wich the gospel.” (Die Reformatorem erkennen 
in der Sonntagsfeier keine un mitte lbur gutt liche anordnung, ce.) 
Ruckert, von Tage des Herrn, p. 48. ' 
And again, on p. 6T, he affirms this more liberal view of 
the Lord's Day, to be the more general one in Germany at 
the present time. S0 far,” 8ays he, © as we know, the most 
important, living, theological writers, of the present day, 
entertain this so-called more liberal or lax view, (namely, 
that of Luther.) 
Dr. Hengstenberg, the well-known editor of the Evangelical 
Church Paper at Berlin, Prussia, and author of numerous 
learned and valuable works, uses the following language : 
« What Luther's views were, on the law concerning the 
Sabbath, may easily be inferred from his views of the Old 
Testament law in general, and of the Decalogue in par- 
ticular. The distinction which became current after his 
day, between the moral and ceremonial law, according to 
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which Christ abrogated only the latter, whilst the former is 
regarded as universal and binding on all ages, was distant 
from his views. He regards the whole law as an external, 
coercive letter, designed only for the Jews,” Ho Luther 
regarded the Sabbath from this general view, is 80 clearly 
exhibited in his Larger Catechism, that the introduction of 
other from his writings, is entirely superfluous.” 
He thefi quotes the passages which will be given in full in 
our next section, in which Luther declares the Sabbath to be 
designed only for the Jews, and that in its outward sense it 
does not concern Christians. (Darum, says Luther, geht 
nun dies gebot nach dem groben Verstande uns Christen 
nichts an, &.) Melancthon (continues Hengstenberg, 
agreed with Luther, and this view was introduced into the 
Augsburg Confession.” See Hengstenberg, über den Tag 
des Herrn, Berlin, 1852, pp. 108, 109, 110. 

But the accuracy of the Platform will no longer be dis- 
puted, when even Dr. Walter, the leader of the old Lutheran 
Synod of Missouri, and editor of their periodical, a man of 
acknowledged theological learning and rigid advocate for 
the entire Augsburg Confession, bears testimony in favor 
of our position. In the March No. of the Lehre und 
Wehre, p. 98, he thus expresses his views: © We cannot 
agree with him (the author, whom he is reviewing) in the 
views he expresses concerning the Sabbath. He asserts 
that the Sabbath or Christian Sunday ù a divine matitution, 
and that this is the doctrine of the Lutheran Symbols: That 
the Lutheran Church differs from the Calvinistio only in 
the mode of obgerving the Sabbath, the former advocating 
an evangelical, the latter, a legal method. The contrary of 
this is clearly evident from Article XXIII. of the Augs- 
burg Confession, and it would be almost incomprehensible how 
the author could fail to perceive this, were it not for his mani- 
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affect the position of the Platform. The author also inter- 
sperses other useful practical remarks, which we have not 
room to quote. The simple point of difference, of any 
moment, is that relating to the question whether our obli- 
gation to observe the Christian Sabbath rests on its appoint- 
ment by God or by the church. Indeed, it can scarcely be 
said that this question remains, for the author of the Plea, 
at the close of his discussion, virtually acknowledges the 
point affirmed by the Platform, when he says: The Augs- 
burg Confession, notwithstanding her definite assertion 
that the christian Sabbath rests on no peil dictate of the 
Word of God, maintains that by necessity, and by right, the 
church instituted our Christian Sabbath, and we ought to 
keep it.” P. 84. To this we shall confine our proof. 
III. We all prove that the Augsburg Confession does deny 
the dive appointment of the Chrishan Sabbath or Lord's Day. 
In establishing this position, we shall first prove from the 
other writings of Luther and Melancthon, that they both 
rejected the divine appointment of the Christian Sabbath or 
Lord's day; secondly, show from the Augsburg Confession 
itself, as well as the Apology to it, both written by Melano- 
thon, that its divine appointment is there denied. 
Let us listen to the declarations of Luther on this subject. 
In his Commentary on the Pentateuch, speaking of the 
decalogue, he says: © Saint Paul and the entire New Testa- 
ment have abolished the Sabbath of the Jews, in order that 
men may understand that the Sabbath concerns the Js 
alone. It is therefore unnecesssary that the Gentiles should 
observe the Sabbath, although it was a great and rigid com- 
mand among the Jews.” Among Christians, under the 
New Testament, every day is a holy day, and all days are 
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free. Therefore, says Christ, the Son of man is Lord even 
of the Sabbath day. Matt. xii. 8, Therefore Paul, at dif- 
ferent places, admonishes the Christians, not to suffer them- 
8elves to be bound to any particular day. Ye observe days, 
and months, and times and years. I am afraid of you, lest 
I have bestowed upon you labor in vain. Gal. iv. 10, 11. 
And still more clearly in Colossians ii. 16, 17. Let no man 
therefore judge you in meat or in drink, or in respect of an 
holy day, or of the new moon, or of Sabbath days: which 
are a shadow of things to come.” But although the Sab- 
bath is now revoked, and the consciences of men are free 
from it, it is nevertheless good and necessary that some par- 
tioular day of the week be observed, in order that the word 
of God may be dispensed on it, may be heard and learned; 
for not every one can attend to it every day. Moreover, 
nature demands that both man and beast rest one day in 
the week, and abstain from labor. Hence, if any one 
desires to make a necessary command out of the Sab- 
bath, as a work required of God, he must observe Saturday 
and not Sunday, for Saturday was enjoined upon the Jews, 
and not Sunday. But Christians have hitherto observed 
Sunday, and not Saturday, because on that day Christ 
arose. Now this is a certain evidence to us that the Sab- 
bath, yea the entire Moses (Mosaic dispensation) no longer 
concerns us, else we would be under obligation to observe 
Saturday. This is a great and strong proof that the Sab- 
bath is revoked; for throughout the whole New Testament 
we find no place in which the obeervance of the Sabbath is 
enjoined upon Christians.” 

- * But why (continues Luther,) is Sunday observed among 
Christians? Although all days are free and one day is like 
another, it is still necessary and good, yea, very necessary, 
b! o Hof 
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or any other day. For God designs to lead the world 
decently, and govern it peaceably; therefore he gave six 
days for work, but on the seventh day, servants, hirelings, 
and laborers of every kind, yea, even horses and oxen and 
other laboring animals shall have rest, as this precept 
requires, in order that they may be refreshed by rest. And 
especially in order that those, who at other times have no 
leisure, may hear the preached word and thereby learn to 
know God. And for this reason, namely, of love and ne- 
cessity, Sunday has been retained, not on account of the 
Mosaic precept, but for the sake of our neoessities in order 

that we might rest and learn the word of God.” 
In his larger Catechism, Luther thus expresses himself.“ 
This commandment, therefore, with respect to its outward 
and literal sense, does not concern us Ohristians ; for it is wholly 
an external thing, like other ordinances of the Old Testament, 
confined to certain conditions, and places, which are all now left 
free through Christ. But in order that we may draw up for 
the uninformed, a Christian meaning of what God requires 
of us in this commandment, is is necessary to observe, that 
we keep the Sabbath-day, not for the sale of intelligent and 
learned (gelehrten) Christians; for these have no need of it : but 
in the first place, on account of physical reasons and neces- 
sities, which nature teaches and requires for the common 
mass of people, men-servants and maid-servants, who attend 
during the whole week to their labor and employments, 80 
that they may also have a day set apart for rest and refresh- 
ment (erquicken :) in the second, mostly for the purpose of 
enabling us to take time and oppertunity ou ese Sabbath 
days, (since we cannot otherwise attain them,) to attend to 
divine service, so that we may assemble ourselves to hear and 
| Luther's Works, Vol. iii., p. 643. 
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treat of the Word of God, and then to praise him, to sing 
and pray to him. 

„But this, I say, is not so confined to time, as it was 
among the Jews, that it must be precisely on this or that day ; 
for one day is not better in itself than another, but it should be 
daily attended to; but since the mass of the people cannot 
attend to it; we should reserve one day in the week, at least, for 
this purpose. Inasmuch, however, as Sunday has been set 
apart from of old for this purpose, we should therefore let it 
remain so, that the Sabbath may be observed with uni- 
formaty, and that no one create disorder through unnecessary 
innovation.” 

The above testimony of Lather is 80 distinct and decided, 
that he certainly would not have approved of the Augsburg 
Confession if Melancthon had introduced a different doctrine 
into it. But there was no difference of opinion on this 
point, between these two luminaries of the church. 

2. Melancthon, in a letter addressed to Luther from Augs- 
burg, dated July 27, 1530, thus speaks of the Christian 
Sabbath: When St. Peter appoints the religious observ- 
ance of Sunday, I regard this work (the observance of the 
day) not as divine worship, (Gottesdienst, cultus,) but as being 
attended by bodily advantage, (leiblichen Nutzen,) if the 
people assemble together on a fixed day.“ 

Again, in his System of Divinity, or Loci Theologici,”* we 
find the following unequivocal declaration: We have 
heard above that the Levitical ceremonaes are abolished. But 
the law concerning the Sabbath is a Levitical ceremony, 
and St. Paul expressly says, Col. ii., Let no one judge you, 
if you do not observe the Sabbaths,” (Niemend soll euch 
richten, so ihr die Sabbathe nicht haltet;) why then (it may 


| Niemeyer's Briefe Melanchthons, p. 50. 
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* 


LAX VIEWS OF THE AUGSBURG CONFESSION. 115 


be asked) do you insist so rigidly on this precept? Answer. 
This precept in the words of Moses embraces two things, 
one common, that is necessary to the church at all times, 
and a particular day, which concerned only the government 
of Israel. The common part (of this precept) is the proper 
public office (or duty) to preach and to observe the divine 
ceremonies, which God has at any time enjoyed. This com- 
mon precept binds all men; for this honor all rational crea- 
tures owe to God, to aid in sustaining the office of preacher, 
and Christian assemblies, (public worship,) according to 
the condition and calling of each one, as shall be farther 
stated hereafter. But the particular part, concerning the 
8eventh day, DOES NOT BIND Us: therefore we hold meetings 
on the first day and on any other days of the week, as occasion 
offers." 

Such then being the views of the illustrious reformers, 
one of whom penned the Augsburg Confession, and the 
other sanctioned it, we might naturally expect. to find them 
expressed in the Confession itself, which a bare recital of a 
few passages, will prove to be the case. 

And, L From the Augsburg Confession, Art. XX VIIL 

„And what are we to believe concerning Sunday (the 
Lord's day,) and other similar ordinances and ceremonies of 
the church? To this inquiry we reply, the bishops and 
clergy may make regulations, that order may be observed 
in the church, not with the view of thereby obtaining the 
grace of God, nor in order thus to make satisfaction for 
8ins, nor to bind the consciences, to hold and regard this as 
a necessar worship of God, or to believe that they would 
commit 8in if they violated these regulations without offence 
to others. Thus St. Paul to the Corinthians (1 Cor. xi. 5,) 
has ordained that women all have their heads covered in the 
congregation ; also, that ministers should not all speak at 
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the camo time in the congregation, but in an orderly 
manner, one after another. 

It is becoming in a Christian congregation to observe 
such order, for the sake of love and peace, and to obey the 
bighops and clergy in these cases, and to observe these regu- 
lations 80 far as not to give offence to one another, so that 
there may be no disorder or unbecoming conduct in the 
church. Nevertheless, the consciences of men must not be 
oppressed, by representing these things as necessary to salva- 
tion, or teaching that they are guilty of 8m, if they break these 
requlations without offence to others ; for no one affirms that a 
woman commits sin who goes out with her head uncovered, 
without giving offence to the people. SUCH A180 18 THE 
ORDINANCE CONCERNING SUNDAY, Easter, Whitsunday, and 
similar festivals and customs. For those who suppose that the 
ordinance concerning Sunday instead of Sabbath, 1s enacted as 
necessary, are greatly mistaken. For the Holy Scripture has 
abolished the Sabbath, and teaches that all the ceremonies 
of the old law may be omitted, since the publication of the 
gospel. And yet, as it was necessary to appoint a certain 
day, in order that the people might know when they sbould 
assemble, the Christian church, (not the apostles,) has ap- 
pointed Sunday (the Lord's day) for this purpose; and to 
this change she was the more inclined and willing, that the 
people might have an example of Christian liberty, and 
might know that the observance' of neither the Sabbath nor any 
other day is necessary. There have been numerous erroneous 
disputations published, concerning the change of the law, 
the ceremonies of the New Testament, and the change of 
the Sabbath, which have all sprung from the false and erro- 
neous opinion, that Christians must have such a mode of 
divine worship as is conformed to the Levitical or Jewish 


service, and that Christ enjoined it on the apostles and 
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bishops, to invent new ceremonies, which should be neces- 
8ary to sal vation.“ 

Here we are distinctly taught, (a) that the Jewish Sab- 
bath is entirely abolished ; (5) that no particular day was 
divinely appointed in its stead ; (e) that those who suppose 
the ordinance concerning Sunday instead of Sabbath is 
enacted as necessary, are greatly mistaken.” (d) But that, 
as it Was necessary to appoint a certain day for the convoca- 
tion of the people, the Christian church (not the apostles,) 
appointed Sunday.” 

II. Of similar import are the teachings of the Apology to 
the Confession, which also flowed from the pen of Melanc- 


thon. 


Apology to the Confeasion, Art. IP. 

* But we maintain, that the harmony of the church is no 
more broken by variations in such human ordinances, than 
it is by variations in the natural length of the day in 
different places. Yet we like to see the general ceremonaes 
uniformly kept, for the sake of harmony and order, as in our 
churches, for instance, we retain (behalten) the mass, the 
Lord's Day, and other great festivals. 

„And we approve all human ordinances which are good 
and useful, especially those which promote good external 
discipline among youth and the people generally. But the 
inquiry is not, shall human ordinances be observed on ac- 
count of external discipline and tranquillity ? The question 
is altogether different ; it is, is the observance of such human 
ordinances a divine service by which God is reconciled ; 
and that without such ordinances, no one can be righteous 
before God? This is the chief inquiry, and when this shall 
have been finally answered, it will be easy to judge whether 


1 See Schmucker's Lutheran Manual, pp. 306, 307. 
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the unity of the church requires uniformity in such ordi- 
71 


nances. 
Here again the Lord's day (a) is classed in the category 
of human ordinances, the observance of which is free, and 
may differ in different places. 

() Yet uniformity in general ceremonies is pleasing, 
such as the mass, the Lord's day, and other great festivals.” 

(e) It is olassed again with human ordinances which pro- 
mote good external discipline among the people. 

And now having proved that the lax views of the Chris- 
tian Sabbath, charged by the Platform on the Augsburg 
Confeasion, are attributed to it by the learned in Germany 
generally, that Luther and Melancthon teach them in their 
other writings: in view of all these evidences, wo ask every 
impartial, conscientious reader, whether it is possible to 
doubt the accuracy of the positions maintained by the Plat- 
form on this subject - namely, that the Augsburg Confession 
treats the Sabbath, or religious observance of the ven 
day of the week, as a mere Jewish institution, an institution 
appointed of God for the Jews alone ; whilst the propriety 
of retaining the Lord's day or Christian Sabbath, as a day 
of religious observation and worship, in their judgment, 
rests on the appointment of the church, and the necessity 
of having some one day for the convenience of the people 
in asembling for public worship. The act of keeping any 
one day entirely for religious observance, they regard as 
ceremonial and temporary, and the moral or common part 
of the precept, as stated in our extract from Melancthon, 
they resolve into the general duty of preaching and hearing 
the gospel, and of sustaining public assemblies for this pur- 
pose; that is, of bearing the expenses incident to the sup- 
port of the ministry and the ordinances of God's house. 


| See Symb. B. Newmarket, ed. 2d., corrected by the German, p. 223. 
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„Our American churches, on the contrary, as well as 
some few in Germany, believe in the divine institution and 
obligation of the Christian Sabbath, or Lord's day, con- 
vinced that the Old Testament Sabbath was not a mere 
Jewish institution; but that it was appointed by God at the 
close of the creative week, when he rested on the seventh 
day, and blessed it, and sanctified it, (Gen. ii. 2, 8,) that is, 
set it (namely, one whole day in seven,) apart for holy 
purposes, for reasons of universal and perpetual nature, 
Exod. xx. 11. Even in the re-enactment of it in the Mosaic 
code, its original appointment is acknowledged, Remember 
the Sabbath day—because in six days God made heaven 
and earth—and rested on the seventh ; wherefore he (then, in 
the beginning,) blazed the Sabbath day, and hallowed it. 
Now this reason has no more reference to the Jews than to 
any other nation, and if it was sufficient to make the ob- 
gervance of the Sabbath obligatory on them, it must be 
' equally 80 for all other nations before and after them. 
" *Since therefore the observance and sanctification of a 
portion of his time, is based on universal reasons in the 
nature of man, especially as a religious being, and the 
proportion of time was fixed at a scventh, by the example 
and precepts of the Creator in the beginning; the Sabbath 
or religious observance of one day in seven, must be uni- 
versally obligatory, and the abrogation of the Mosaio ritual, 
can at most only repeal those ceremonial additions which 
that ritual made, and must leave the original Sabbath as it 
found it. Now whilst the apostles, and first Christians 
under the inspired guidance, for a season also attended 
worship on the Jewish Sabbath, they observed the day of 
the Lord's resurrection, the first day of the week, as their 
day of special religious convocations; and this inspired 
example is obligatory on Christians in all ages. Still the 


n 


_ — — 4 Pl mY = 
— 90 %-4- * 


— . —— -<ie a Mn ns — — "— — — — — - 
— — — — » — 
— x ů v4 3 3 6 


Bee SEE LT 
8 * 
4 Is 5 : SY 
| _ - — —— — — 
r , _—— 
— S PPP A 2 
Oo NEED . 


EO 
e HB 


2 ˙— 


SD A 


* 1 
— — — 24 


- S _ 3 — — 
2 Ny — a _—_ 9 * 1 as -- 
— A 
4 W — 
A — „% KK 3 . DP = 
* RE 
Be =. £ > 
; 
8 


e 


120 EXAMINATION OF THE LUTHERAN SYMBOLS. 


essence of the institution consists, not in the particular day 
of the week, though that is now fixed, but in the religious 
observance of one entire day in seven.“ 

We do not, indeed, maintain that the conduct of the 
apostles was inspired on all occasions; but it seems just 
and necessary to maintain, that when engaged in the 
specific and appropriate duties of that office, for which 
they were inspired, they were as much under the guidance 
of the Spirit in their actions, as their words. 

On the divine institution and obligation of the Christian 
Sabbath, we refer the reader to an extended argument in 
its favor, in the author's Lutheran Manual, pp. 310-24. 


| See Definite Synodical Platform, p. 27. 


CHAPTER VII 
GENERAL NATURE OF THE SACRAMENTS. 


Ox this s8ubjeat the author of the Plea does not pursus 
the order of the Platform, in which baptiam and the 
eucharist are discussed separately; but he unites the two 
under the caption of Baptismal Regeneration and the Real 
Presence in the Encharist, and enters into some dizoumions 
of the sacraments in general, and then introduces remarks 
on each in particular. Whilst we derm a weparate dis- 
cus8ion of each sacrament nocemary to ita proper elucida- 
tion, there are certain general views common to them both, 
which may with propriety be congdered in connexion. 
We, therefore, devote some pages to this purposs, under 
the head of the General Nature of tie Sacraments, and 
reserve the discussion of each one individually to subes- 
quent chapters. It would require an extended volume © 
discuss all the several aspects of this interesting and zolemn 
subject glanced at by our author. Ho does not, however, 
present in definite lineaments the precise system, which ho 
attributes to the Lutheran Symbols; and lest we should do 
him injustice in endeavoring to precent his system in 
detail, in order to controvert it, we deem it more christian 
and courteous to specify only a few items of his chapter, 
and occupy our space Chiefly in presenting and defending 
what we regard as the doctrine taught in the Word of God 
on this subject. This doctrine is also the theory that 
underlies the positions of the Definite Platform, and, we 


suppose, is assented to by its friends, 
11 
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The Plea affirms, * The Lutheran doctrine maintains that 
the Sacraments have an mtrinsic value; but the Definite 
Platform seems to regard them as mere signs, which may 
have a tendency to promote piety, p. 35. On this point we 
think our author has not clearly presented the point of 
difference between the friends of the Platform and the Plea. 
We not only admit, but strenuously affirm, that the sacra- 
ments have an important intrinsio influencg. The Platform 
thus describes it: Baptism in adults is a means of making 
a profession of previous faith, or of being received into the 
visible church, as well as a pledge and condition of obtaining 
Chow Henning purchazed by Christ, and offered to all who 
repent, believe in him and profess his name by baptism,” 
p. 30. As to the question, whether this influence is in- 
trinsic or not, it is not touched in the Platform; although 
we doubt not its adherents very generally hold the affirma- 
tive. But the real point of dispute is the precise nature of 
the influence exerted by the sacraments. The symbols 
mn to regard forgiveness of eins, that is, justification, as 

the immediate effect of every worthy reception of these 
ordinances; whilst the friends of the Platform hold this 
influence to consist in their tendency to produce that living 
faith, resulting from regeneration, which is the only condition 
of pardon, and without the possession of which God has not 
promised to forgive the sins of any one, no matter what 
outward&-duties he may perform. For God will not forgive 
the sins of an unoqnverted sinner. The symbols do, indeed, 
often insist on the necessity of faith, yet they speak as 
though in those who do believe, it was the sacrament, and 
not their faith in the Redeemer, which secured the blessing. 
Nor do they in many passages sufficiently discriminate, 
that it is not a mere historical or intellectual, but a living 
faith, a faith of the heart also, a faith that works by love 
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and purifies the heart and overcomes the world, a faith 
that involves an entire surrender to the soul of God, which 
is required to the full efficacy of the sacraments. 

The Plea affirms that the primitive church regarded the 
sacraments as mysteries;” p. 37. But the author presents 
no evidence of this fact from God's word, or the apostolic 
church; and the church of subsequent ages is no conclusive 
doctrinal authority for us as Protestants. 

The Plea states: He (God) is able to accomplish by the 
Holy Baptism, performed in the mysterious name of the 
ever adored Trinity, a work of regeneration in the heart of 
the little child.” The expression used in the Augsburg 
Confession, Art. IL, is, regenerated by baptism and the 
Holy Ghost, (John iii. 5.) This doctrine, however, is not 
to be understood as if the new creation was fully completed 
by new generation. It is complete so far as a live 8ced is 
complete in itself. This does, by no means, exclude sub- 
8equent development brought about by favorable internal 
and external influences;” p. 36. * And Christ, the Godman, 
is able to make us poor earthly creatures partakers of his 
celestial nature, (2 Pet. i. 4,) in the most solemn rite of his 
church, (the eucharist,) which is therefore communion 
between Christ and man, in the fullest manner possible 
on earth;” p. 37, Here the respected author, by adopt- 
ing the theory that a living seed is implanted by baptism, 
(whether into the soul or body he does not specify,) and 
then that the Godman Christ Jesus makes these baptized 
individuals partakers of his CELESTIAL NATURE by the 8acra- 
mental upper, seems to favor something like that theory of 
concorporation, or a physical union between Christ and the 
believer, which is known in various phases as Puseyism in 
England, and Nevinism in the German Reformed Church 
of this country, and which has spread a withering influence 
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over the interests of practical piety wherever embraced. 
Yet we would by no means affirm that the Rev. Mr. Mann 
has embraced all the cardina! features of this system. The 
objection that is fatal to it in our mind is, that we cannot 
find it in God's word. 

We shall therefore proceed to ascertain the Soripture 
doctrine in regard to the influence of the sacraments in 
general. For the sake of brevity and pergpicuity, we shall 
present it in a concatenation of propositions, that in the 
end will cover the whole ground, and conduct us safely to 
the surest biblical results. 


— Seripture view of the Influence of the Sacraments. 


I. The plan of salvation, revealed in God's word, pre- 
supposes that man is a fallen creature, depraved in nature 


| For the information of such of our readers as prefer a skeleton of 
the Puseyite system of the sacraments, rather than wade through volumes 
of Semi-romish discussion, we annex its features :-— 

I. That man is made a member of Christ, the child of God, and an 
inheritor of the kingdom of heaven,” in and by boly Baptism. | 

II. That man made a member of Christ, the child of God, and an 
inbheritor of the kingdom of heaven,” in and by holy Baptism, is renewed 
from time to time in holy Communion. 
III. That a death unto sin, and a new birth unto righteousness is 
given to every adult, and every infant, in and by the outward visible 
8ign or form in Baptism, © water, in the name of the Father, and of the 
Son, and of the Holy Ghost.“ 

IV. That the gift may be received, in the case of adults, worthily or 
unworthily, but that it is always received. 

V. That the body and blood of Christ are given to every one who 
receives the Sacramental Bread and Wine. 
VI. That the gift may be received worthily or unworthily, but that 
it is always received. | 

There is no mistaking the meaning of this. It is elear · and explicit ; 
but wherein it differs from Romanism it would be difficult to tell. 
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and practice, —that all men are rebels against the righteous 
government of God, lying under his righteous displeasure, 
and morally disqualified for heaven. And also, that with- 
out holiness no man shall see the Lord!“ That which is 
born of the flesh, is flesh, is sinful, and except a man be 
born again, he cannot see the kingdom of God.“ Conge- 
quently, without a new-birth, an entire moral renovation, 
in which the rebel lays down the arms of his rebellion, 
and the slave of sin is delivered from the dominion of his 
depraved habits, and becomes an obedient servant of Christ, 
loving holiness and delighting in the service of God, it is 
impossible for him to obtain pardon or to be justifled. 

II. The grand means by which the Holy Spirit effects 
this moral reformation, is divine truth, either oral, written 
or 8ymbolic. * Go ye into all the world, says the Saviour, 
and preach the gospel to every creature; he that believeth and 
is baptised, shall be saved, and he that believeth not shall be 
damned,” Here preaching the © gospel,” the truths of God's 
word, is placed foremost in the list of instrumentalities, and 
baptism is only appended as a rite to be performed after the 
Holy Spirit, through the preached word, has wrought faith 
in the hearer's soul. But faith presupposes regeneration. 
Hence, as truth is the instrumentality employed by the 
Holy Spirit in the production of regeneration and faith, and 
as baptism is to be added after the great moral change, con- 
version has been effected in adults, it follows that the truth 
or word is the grand and principal means of grace, and not 

8econdary to baptism. 

In other passages the mizzion of the apostles is charac- 
terized as a mission to preach, and baptism is not even 
named at all. Jesus ordained the twelve, we are told, that 


' Heb. xii. 14. -_ * John iii. 6, 2. 
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they might be with him, and that he might send them forth 
to preach, &c.; Mark iii. 14, 15. And Paul even thanks 
God, in his epistle to the Corinthians, that he had baptized 
none of them save Crispus and Cains, and adds: For 
Christ sent me, not to baptise, but to preach the gospel.” 
Paul, therefore, certainly regarded preaching as far more 
important than baptism. Of the apostles, Luke informs us, 
they daily in the temple and in every house, ceased not 10 
leach and preach Jesus Christ; Acts v. 41, 42. And in order 
to gain more time for their great work, they appointed 
deaeons to attend at tables, that they might give themselves 
* continually to prayer and the ministry of the Word,” but 
they say nothing of baptism and the Lord's Supper. Paul 
expressly tells the Romans (x. 13-15,) that faith comes by 
hearing (not by baptism); and to the Corinthians he says, 
«For in Christ Jesus I have begotten you, through the 
gospel. 1 Cor. iv. 15. We are regenerated by the incor- 
ruptible Seed of the word.”* We are sanctified by *the 
truth.” In short, our call,“ our convictions,* regeneration, 
our faith, our sanctification,* our preservation“ and salva- 
tion,” are all produced by the word or truth, and it must be 
the grand means of grace.” 

This truth, contained in God's Word, is therefore fully 
adequate to the production of all the progressive changes, 


1 Cor. i. 14-17. 

2 See also 1 Pet. i. 23. Lake viii. 4, 11,15, Here the whole process 

of conversion is described, and the grand instrumentality is the word or 
seed, but not a syllable is said of baptism. Also James i. 18. 
2 Tim. ii. 14. « Jer. xxiii. 29. John xvii. 17. 
Psalm cxix. 11. 71 Tim. 4. 
Verbum Dei est medium salutis efficacissimum, quippe cujus vis non 
est tantum objectiva, sed ©tiam effectiva. Hollazii Theol. Dog. II. p. 
452. See the writer's Elemental Contrast, pp. 26, 27. : 
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by which we pass from the condition of the careless sinner 
to that of the advanced and sanctified believer. 

III. The stage of progress in this moral renovation which 
is requisite before the returning sinner is morally qualified 
for pardon or justification, is that implied by a living faith. 
This justifying faith may be defined to be, © that voluntary 
act of the illuminated and evangelically penitent sinner, by 
which he confides in the mercy of God through Christ for 
salvation, on the terms offered in the gospeL”* A mere 
historical faith implies no such preparation, nor the mere 
intellectual belief of the reality and truth of the statements 
of God's Word, whilst the heart is estranged from him; for 
with such a faith the devils believe and tremble but remain 
devils still. Nor does the state of the convicted, or penitent, 
or seeking, but yet unconverted sinners furnish such moral 
preparation to receive pardon. Evidently nothing short of 
living faith will satisfy the representations of God's Word 
and the nature of the case. Whenever the returning sinner 
exercises the first act of this living faith, he is justifled, that 
is, then God performs that judicial or forensic act, by which 
a believing sinner, in consideration of the merits of Christ, 
is released from the penalty of the divine law, and is declared 
to be entitled to heaven.* In this state of justification the 
believer continues through life, unless he by voluntary 
transgression falls from a state of grace and becomes a 
IV. The evidence of this pardon or justification, to the believer 
himself, is within his own heart. 

(a) It is that peace of God, or sense of pardoned sin, 
wrought in the soul oe the Holy Spirit. "Being Justifled 

Mark i. 15. "yo and deliove the goopel. James ii. 14-17 


Even 80 faith, if it have not works is dead, being alone, Ee. ri 
2 Rom. v. 1, 2; ich John iii. 18. — 


TRUTH, MORE IMPORTANT THAN SACRAMENTS. 
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by faith, we have peace with God, through our Lord Jesus 
Christ. Rom. v. 1. 

(b) © The love of God shed abroad in our hearts by the Holy 
Ghost which is given unto us. 

(e) It is the testimony of the Spirit bearing witness with 
our spirits that we are children of God. „He that believeth 
hath the witness in himself.“ 

(d) It is the fruit of the Spirit, exhibited in the believer's 
life, which is love, joy, peace, long- suffering, gentleness, 
goodness, faith, meekness, temperance.”* 

(e) It is © being led by the Spirit of God,” for then, says 
the apostle,” they are the sons of God. 

All these evidences presuppose or involve that great 
change of heart and life, termed by the Saviour new birth, 
by which the sinner becomes morally qualified for that 
pardon, purchased by the blood of Christ, and appropriated 
to the believer by his faith. But no outward rites neceseartly 
imply such moral preparation, and hence they could not be 
the conditions of justification, according to the analogy of 
God's Word. 

V. Hence the sacraments, baptism and the Lord's Supper, 
are not the tmmediate conditions or means of pardon or jus- 
tification ; but they are means. of grace, like the Word of God, 
and scale of grace to all worthy recipients. They have an 
intrinsic efficacy by virtue of the truths symbolically repre- 
gented by them, and an additional specific efficecy in virtue 
of their peculiar nature, in connexion with the influence of 
the Holy Spirit, to awaken, convert and ganctify the soul. 
The distinguished Lutheran divine, Dr. Baumgarten, speak- 
ing of adult receivers of these ordinances, thus expresses his 
view: © The sacraments stand in the same relation to these 


1 Rom. v. 5. Rom. viii. 16. * 1 John v. 10. 
« Rom. viii. 15. Gal. v. 22. 
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influences, (namely, those of covenant grace,) as does the 
Word of God. Hence they are also called the visible word 
of God, verbum visible; because the offer of their reformatory, 
changing and restoring influence is uniyersal, and reaches 
every recipient of these ordinances; but its actual commu- 
nication and full effect take place only in those, who permit 
themselves to be made susceptible of it.” In regard to 
children, however, he with equal propriety adds, that the 
blessings which baptism confers on them, are bestowed 
irrespectively of any action of their own. 

These sacraments, however, do not necessarily prove the 
existence of any particular progress in the work of conver- 
sion, or any definite state of mind, except a general disposition 
to seek the Lord, which is implied in the willingness to 
attend on these ordinances. They cannot therefore be the 
condition of pardon or justification. 

These influences, like those of the truth, may be resisted, 
and depend for their success on the disposition of the reci- 
pient; they do not act ex opere operato. The special influence 
of the sacraments, 80 far as known, is the same in kind as 
that of the truth. 

That the sacraments are not IMMEDIATE conditions of pardon 
or justification, is evident from a multitude of considerations. 

1. If the sincere reception of the sacraments actually 
secures pardon or justification per se, immediately, without 
the intervening instrumentality of a living faith, then faith 
is not the only condition of justification as the soriptures 
teach, but we are justified either by faith or by the sacra- 
ments, and then there will be three conditions of justification, 
faith, baptism, and the Lord's Supper! For thousands 
receive the eucharist sincerely, who are unregenerate, and 
have not a living faith. 


Dogmatik, Vol. iii., p. 285. 
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2. Because no sinner is morally qualified for pardon, 
until he has been regenerated, and has consecrated himself 
to the service of God; but multitudes receive the sacraments 
who are unregenerate, and who therefore cannot be justified 
or pardoned, even by the sincere reception of the sacra- 
ments. Hence as the reception of the sacraments is no cer- 
tain proof of pardon, it cannot be the tmmediate condition 
of it. 

3. The sacraments are not immediate conditions of justi- 
fication or pardon, because previous faith is required in the 
recipients of each of them. He that believeth and is bap 
tized, shall be saved,“ says the great Redeemer; but he 
that believeth not shall be damned.” But if some may be 
baptized who are destitute of faith, then the existence of 
faith is not necessarily involved in baptism. And as bap- 
tism without faith does not rescue the soul from damnation, 
it evidently cannot be the immediate or certain condition of 
pardon ; for if the immediate condition of a blessing is per- 
formed, that blessing must be conferred. And since pre- 
vious faith is required in baptism, and none but the 
baptized are admitted to the Lord's Supper, it is evident 
that faith is also required of communicants. 

4. That they are not tmmediate conditions of pardon, is 
evident, because the same truths which the sacraments 
inculcate, do not when taught orally or in God's word, 
invariably or necessarily secure the pardon or justification 
of all attentive hearers. The result of the proper use of the 
truth preached or read, is invariably the spiritual advance- 
ment of the sinner, whatever the stage of his progress may 
be. And such appears to be the operation of the sacra- 
ments. As it is absurd to affirm that each sermon preached, 


' Mark xvi. 16. Acts ii. 37, 38: viii. 37, &. Acts ix. 11. &c. 
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will convert or affect the pardon of every sinner who atten- 
tively hears it; 80 it were equally gratuitous to affirm the 
same of the sacraments. If the sinner had been on the 
verge of regeneration and faith before he heard the sermon 
in question, and the hearing of that discourse completed the 
change, the result might be affirmed of the last sermon 
which preceded his faith, but not of its predecessors ; aud 
80 also of the sacraments as means of grace. Every sermon _ 
attentively heard will benefit all who thus hear it. But 
whether it will prodnce conviction, or penitence, or faith, 
or a sense of pardoned sin, depends on the recipient's pre- 
vious stage of progress in the divine life. 

5. If the sacraments were possessed of a sin-forgiving 
power, in such a sense, as to be the immediate conditions of 
pardon or justification, then the sinner would be dependent 
for pardon on the sacraments, and on the clergyman who 
administers them, and not immediately on the Spirit of 
God. But this would virtually be one of the most dan- 
gerous features of Puseyism and Romanism, by which the 
minister is thrust in between the penitent sinner and his God, 
and the priest is elevated to the position of the dispenser of 
pardon, holding in his hand the keys of the kingdom of 
heaven. Now it is indeed flattering to the frail heart of the 
minister (for we are all mere men) to find himself elevated 
to such an exalted post, to stand (as the Papists say of their 
priest) in the place of God, and have his whole congrega- 
tion look to him for the pardon of sin, in private confession 
and the sacraments; and this may possibly be one of the 
reasons why this Puseyite, semi-Romish system is more 
popular with the clergy than with the laity. But Protestant 
ministers should never forget, that the Saviour himself 
asserted it as his peculiar characteristic, * that the Son of 
man hath power upon earth to forgive sin.“ Mark ii. 7. 


[ 
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6. That the sacraments are not the necessary or certain 
conditions of pardon, is evident, also, from the fact, that 
some, as the thief upon the cross, were saved without them 
after their institution, whilst others who had partaken of 
them were lost, of which Judas and Simon Magus are 
examples. 

7. That the sacraments are not immediate conditions of 
pardon is finally evident from the declaration of the apostle 
Peter, The like figure whereunto baptism doth now save 
us; not the putting away of the filth of the flesh, that is, not the 
mere outward rite of applying the water, but the answer of a 
good conscience toward God.” that is, the faithful perform- 
ance of the duties to which our christian profession, made 
in baptism, obligated us, by keeping a conscience void of 
offence before God and man. 

From all this, it is very clear, that whilst the sacraments 
are divinely appointed as means and seals of grace, they 
operate like divine truth, either oral or written, by promot- 
ing that great change of heart, without which no man can 
goe God: that where they are received with a living faith, 
there is indeed pardon of sin or justification ; but this 
pardon is the result of that living faith, the appointed con- 
dition of justification, and not of the sacraments, which can 
only tend to secure pardon by promoting faith. 

That these views of the mode of operation of the sacra- 
ments, are sustained by many of our ablest divines, 1s 
evinced by the following extracts from their works. Dr. 
Mosheim, one of the greatest ornaments of the Lutheran 


Church, expressly affirms, Those who possess faith have 
the benefits of Christ sealed and confirmed to them. Let it 


therefore be remarked, that faith is necessary to the salutary 


11 Peter, iii. 21. 
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fruit and effect of the sacraments, though not required as 
necezzary to their essence (namely, as valid outward 
ordinances.” The distinguished Dr. Reinhari says, We 
attribute to the sacraments a really beneficial influence in 
effecting our aalvation, only in as far as they are used in 
accordance with their design. This is a neceasary inference 
from the nature of a ceremony (or rite) in general, which 
can only then be of any service, when it excites Boe views 
and feelings, which it is designed to produce.” Here this 
illustrious divine evidently implies that the emcraments 
exert their influence by promoting certain views and feel. 
ings, and that these are the mente causes of the bene- 
ficial results, such as pardon and alration : conequently 
the aacraments are mediate, but not immediate conditions 
of pardon. 

One extract more, taken from the © Biblical Theology® 
of the venerable Dr. Knapp, of Halle, edited by Dr. 
Guericke, may suff: © The power and influence of hene 
zeveral religions ordinances or mcraments, is not phyoical 
and mechanical, and alvo not magral, or operating by 
enchantment (or charm.) Nor does the mere external rite 
exert any influence. On the contrary, they mand in the 
most intimate connexion with the doctrines themselves, 
which they represent, and never exert any influence without 
them. Therefore they can by themselves exert no infle- 
ence in the case of a perzon who has no knowledge and 
lively conviction of the doctrines which they represent. 
But the traths which are thereby represented to the senses, 
and are to be appropriated to ourselves, operate precisely 


| Elementa Theol. Dog., Vol. H., p. 296. Qui fidem habent, lis 
beneficia Christi obsiguantur et confirmantur. Notandum ergo est. 
fidem quidem ad salutarem fructum et effectum tacramentorum, non 
autem ad corum essentiam requiri. 
12 
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in the same way, or the Holy Spirit works through them 
on the hearts of men, in exactly the same way as these 
truths are wont to act apart, (from the sacraments,) when 
they are heard, read or meditated on by any person; only, 
that in the case of the sacraments, these truths are not 
communicated by words, but in a different way presented 
to the senses. All that we have said (Part. I., Art. 8) on 
the influences exerted by the Holy Spirit, through the 
word, (or divine doctrine,) and in the use of the divine 
doctrines on the hearts of men, is also applicable to this 
subject. For he operates in a similar manner in these 
religious ordinances, through the divine doctrines which 
are represented by them to the senses, and appropriated by 
ourselves. Against the abuse of such divinely appointed 
religious ordinances, when their mere external performance 
is regarded as sufficient, (as in the case of the sacrifices,) 
even Moses and all the prophets, protest in the most 
emphatic manner.“ 

From all these considerations it is most evident, that 
although baption and the Lord's Supper are important, and 
influential, and divinely appointed ordinances ; neither of them 
can be the immediate condition of pardon or juckiflention, because 
neither necessarily involves that state of moral qualification, 
which the Scriptures require for pardon, namely, genuine 
conversion or regeneration, evinced by its immediate and 
invariable result, a living faith. 


' Biblischs. Glaubenslebre von Dr. H. E. P. Knapp, Prop. Halle, 
1840, p. 292. 
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In regard to this error, the author of the Plea relieves us 
from the necessity of proving that it is contained in the 
Symbolical books, by himself not only acknowledging the 
fact, but also defending the doctrine. For ourselves we do 
not think it taught as clearly in the Augsburg Confession, 
as most of the other errors touched on in the Definite Plat- 
form. But although not inculcated as explicitly as the 
others, the substance of the doctrine runs through the 
entire symbolio system, and therefore is justly chargeable 
on it. The name is not often distinctly met with there, but 
the thing meets us on many occasions. This seems evident 
even from the following few citations, 

Proof that this doctrine was taught by the Lutheran Symbols 
and early Lutheran divines. 


ART. II.— Augeburg Confession. 


« Our churches teach that this innate disease and original 
sin, is truly sin, and condemneth all those under the eternal 
wrath of God, who are not born again by Baptiem and the 


Holy Spirit.” 


Apology to Augsburg Confession, p. 226. 


* Our opponents also agree to the ninth article, in which 
we .confess that Baptism i is necessary to salvation, and that the 
baptism of infants is not ——— 


salutary. 


treasure, and medicine gratuitously brought to his door 
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e vie, ogy lt Foley 


«* What does Baptism confer or benefit ? 

« Ans.—It effects the forgiveness of 8mms, delivers from death 
and the devil, and confers everlasting salvation upon all who 
believe it, (not believe in Christ,) as the words and promises 
of God declare.” 

«* How can water effect such great things ? 

« Ans.—Indeed it is not the water that has such effect, but 
the Word of God that is with and in the water, and the 
faith trusting such Word of God in the water. For without 
the Word of God the water is mere water, hence no baptism ; 
but with the Word of God it constitutes a baptism, that is, 
a gracious water of life, and a washing of regeneration, in the 
Holy Ghost.”—Symb. B., p. 421. 


Luthers Larger Oatechism. 


« Every Christian, therefore, has enough to learn and 
practice in baptism during his life; for he must ever exert 
himself to maintain a firm faith in what it promises and brings 
him, namely, triumph over the devil and death, the remission 
of eins, the grace of God, Christ with all his works, and the 
Holy Oha with all lus gifts. In short, the blessings of 
baptigm are 80 great, that if feeble nature could but com- 
prehend them we might justly doubt their reality. For, 
imagine to yourself a physician, who possessed an art pre- 
venting persons from dying ; or, even if they died, imme- 
diately restoring them to life so as to live eternally afterwards, 
how the world would rush and flock around him with money, 
while the poor, prevented by the rich, could not approach 
him! And yet, here in baptism, every one has such a 


\ 
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a medicine which abolighes death, and preserves all men, tg 
eternal life,” — P. 525. 
ue I Pantech 

It (baptism) is, therefore, very appropriately called food 
for the soul, which flourishes and strengthens the new man; 
for through baptiam we are born anew ; but beside this, the 
old vicious nature in the flesh and blood nevertheless adheres 
to man, in which there are so many impediments and obgta. 
cles, with which we are opposed as well by the devil ag by 
the world, so that we often become weary and faint, and 
sometimes stumble.“ —Symb. B., p. 533. 

In the Vialation Articles, published fourteen years after 
the other symbolical books for the purpose of explaining 
their true import, and then made symbolic in Saxony ; 


Arr. III.— 0 Baptiom. 

Sect, II. By baptiam as the laver of regeneration, and the 

renewing of the Holy Gent, God raves us, and works in us 
such righteousness and purification from ains, that whosceyer 
perseveres in such covenant and reliance, will not be last, but 
have eternal life.” 
Sect. IV, © Baptiam is the bath (laver) of regeneration 
because in it we are regenerated, and sealed with the spirit of 
80nship and obtain pardon.” — Miller's Symb. Bacher, pp. 848, 
849, 
That the doctrine of baptismal regeneration was taught 
by Luther, and the prominent older divines of our church, 
is well known to those acquainted with their works. 

1. Indher, indeed, sometimes expressed the most extraya. 
gant ideas of baptism, maintaining that the water in baptism 
was pervaded by the divine majesty, and was a (durch 
gittertes Wasser,) water n and through 
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with God He compares the water in baptism to heated 
iron, in which, though you see nought but iron, fire also is 
contained, which represents the divine name and power 
pervading the water. But we will not enter any further 
into his extravagant illustrations of the power of baptism. 
The result at which he arrives is thus expressed: There- 
fore he (this omnipotent name or power of God,) must also 
in baptism, make pure and holy, heavenly and divine 
persons, as we shall hereafter further see.“ (Darum muss er 
auch in der Taufe reine und heilige und eitel himmlishe, 
göttliche Menschen machen, wie wir bernach sehen 
werden. 

In his sermon on Baptism, Luther thus describes the 
influence of this ordinance :—* The import of baptism 1s 
a blessed dying unto sin, and resurreotion in the grace of 
God, that the old man that was conceived in sin, may arise 
and go forth a new man born of grace. Thus St. Paul in 
Tit. iii. 5, terms baptism a bath of the new birth, that in this 
bath men may be born agam and renewed. Thus also Christ, 
in John iii. 3, says: Unless ye are born again of water and 
the Spirit (of grace), ye cannot enter into the kingdom of 
Heaven. For just as a child is born of its mother, and by 
this bodily birth is a sinful being and a child of wrath ; thus 
also is man taken and born spiritually from the baptism, and 
by this birth he is a child of grace and a juslified person.” Thus 
are sins drowned in baptism, and thus does righteousness 
arise in the place of sin.“ 

2. Melancthon, whilst he by no means indulges in the 
extravagant and uriseri Nd 
water employed in sm, by the Deity's pervading it, 

Go., seems however in Substance to baye entertained ows 
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of the efficacy of this ordinance, amounting to baptismal 
regeneration. 

„The real use of baptism,” (says he,) is taught by these 
two particulars, the outward sign and the promise, he 
that believeth and is baptised shall be saved; also the 
words which are used in baptism, *I baptise thee in the 
name of the Father, of the Son and of the Holy Ghost: 
that is, through this outward sign (baptism) I, in the place 
of God, testify that you are reconciled to God, and accepted of 
him, who is Father, Son and Holy Ghost. The Father 
receives you for the sake of the Son, and grants you the 
Holy Spirit, by which he will renew, make alive, comfort 
and sanctify you.“ 

And, again, when discussing the subject of pedobaptism, 
he thus describes his view: In and by baptism the Holy 
Spirit is given to children, who operates in them according 
to their measure (masse) or capacity, as he operated in John 
in the womb of Elizabeth. And although there is a differ- 
ence between the old and the young, inasmuch as the old 
are attentive to the works, still the influences of the Holy 
Spirit are in both old and young a tendeney towards God.“ 

That this doctrine was also taught by the great majority 
of the most distinguished older theologians of our church, 
is a point which requires no proof to those acquainted with 
those authors. As their works are accessible to compara- 
tively few of our readers, we will annex a quotation from 
several of them, at the same time abbreviating them as 
much as is consistent with perspicuity. Thus, Dr. Hunnius, 
Professor at Wittenberg, and subsequently Superintendent 
at Liibeck,* in his Epitome Credendorum, says: —“ The 
sacrament of baptism is a spiritual action, ieee and 


" Melanchthon's Works, Kocthe's edit, Wel. . p. 224. noche 
2 Ibid. pp. 251, 242. Died in 1683. 
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ordained by Christ, by the performance of which a man is 
baptised with water, in the name of the Father, and the Son 
and the Holy Ghost; and by means of which he receives 
forgiveness of sins, is received into God's covenant of mercy, 
and is made partaker of the merits of Christ, of adoption and 
of eternal salvation.”* Again, Baptism is not a 8ign of 
regeneration, that is to take place some time aſter baptism 
had been administered to him. For as baptism causes regene- 
ration, it cannot be said to signify the same, &c.* And 
again, Nevertheless, we have seen it to be the will of God, 
that they (children) should enter the kingdom of heaven, 
and it therefore becomes indispensably necessary for them 
to be regenerated. But this regeneration is brought about by 
no other means than by baptizm, which we know to be the 
washing of regeneration and the renewing of the Holy 
Ghost,“ &c.* The celebrated Dr. Gerhard says, The holy 
Trinity is present with his grace (in baptism), The Father 
receives the baptized person into favor; the Son bestows 
his righteousness upon him, and the Holy Spirit regenerates 
and renews him, —produces faith, regeneration and renova- 
tion, and seals the covenant of grace in the hearts of the 
baptized.” * 

Again, Baptism is the first gateway of grace, the sacra- 
ment of initiation ; the Lord's Supper is the sacrament of 
confirmation; by baptigm we are regenerated, by the Holy 
Supper we are nourished and strengthened to eternal life, 
As in nature 80 in grace, we are first born and then fed, 
first generated and then we increase, (ix. 67,) Dr. Buddeus, 
one of the most distinguished theologians of the School of 
Halle, in his Theologia Dogmatica, p. 1127, says, The 
design of the baptism of infants is their regeneration ; in the 


! Gottheil's Translation, p. 187. * Ibid. p. 188. Ibid. p. 193. 
Loc. Com. Vol. iv., p. 260. * 
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case of adults, the confirmation and sealing of that faith, 
which they should have before (the reception of the rite.”) 
Since therefore we have seen that the doctrine of baptismal 
regeneration was taught not only by the symbolical books, 
but also by Luther and Melancthon in their other writings, 
as well as by the leading divines of the first two centuries 
aſter the Reformation, who all received the symbolical 
books, and understood their import, we may regard the 
charge of the Platform as established beyond contradiction, 
that this tenet was a part of Symbolic Lutheranism. 


Influence of this Doctrine on the Pulpit. 

Now the influence of this doctrine on the ministrations 
of the pulpit, is of the most deleterious nature. The word 
of God represents all mankind as by nature dead in tres- 
passes and sins. Paul tells us that there is none righte- 
ous, no not one, for all have ginned and come short of the 
glory of God:“ and affirms that the carnal mind is enmity 
against God. The faithful ambassador of Christ must there- 
fore announce the command of God, that all men every 
where should repent: and that unless they do repent, they 
shall all likewise perish, He must divide his entire congre- 
gation into two classes, the friends and the enemies of God, 
those who are for the Saviour and those who are against 
him: and be must insist upon judging not by their pro- 
fession, Lord, Lord, but by the question, whether they do 
the will of our Father in heaven.” Thus when the faithful 
servant of Christ represents all as unconverted, and exposed 
to the curse of the divine law, who do not give evidence of 
regeneration in their walk and conversation; careless siuners 
become alarmed and feel the neoessity of fleeing from the 
wrath to come, by repenting and turning to God, by seek- 
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ing pardon and a new heart, and consecrating all their 
powers of mind and body to the service of God, 

But all this the believer in baptismal regeneration cannot 

consistenly do. Because 1. If we believe all our hearers 
regenerated, (for they are generally all baptised) even those 
whose life presents not the least evidence of piety, and 
many to the contrary ; we still must believe them in 
some sense the children of God, as they are born again | 
We cannot tell them that they are in the gall of bitterness 
and bonds of iniquity; because we profess to believe them 
regenerated—therefore children of God in some sense. 
2. We cannot exhort the impenitent baptised, though 
apparently dead in trespasses and sins, to pray for a new 
heart and a new spirit; for these, as regenerated persons, 
they have obtained. 

3. The minister who believes in baptismal regeneration, 
cannot with Paul proclaim, * If any man be in Christ Jesus 
and is a new creature, old things are passed away, behold 
all things have become new;” for his ungodly baptised 
hearers are all new creatures by baptism, and yet their old 
sinful habits have not passed away, and all things have not 
become new to them. 

4. He cannot consistently preach, that those who have 
put on the new man (Ephes. iv. 24,) are created in righte- 
ousness and true holiness ; for the majority of those said to 
be regenerated, or to have put on the new man by baptism, 
continue in sin and are destitute of righteousness and true 
holiness. 

5. He cannot, with the blessed Master, preach, © by their 
fruits ye shall know them; for here, on his theory, are 
souls bringing forth the fruits of death, good 
(regenerate) trees bringing forth rotten fruits,” which is as 


- 
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incredible as thorns producing grapes, and thistles yield- 
ing figs. 

6. The believer in baptismal regeneration cannot consist- 
ently preach, that not every one who saith, Lord, Lord,” 
shall enter into the kingdom of heaven, but only those who 
also do the will of our heavenly Father; for here are re- 
generate men who have the germ of eternal life in them (by 
baptism) who do not the will of God. Now as these on his 
theory are regenerate men, the bible promises them salva- 
tion. But according to the Saviour they sball not euter 
into the kingdom of heaven. 

The apostle James Inquires, * What doth it profit, my 
brethren, though a man say he bath faith and have not 
works? Will his (dead) faith save him?” Or we may add, 
can his dead baptismal regeneration do it? As the apostle 
of the Gentiles declares, that circumcision is nothing and 
uncireumeision is nothing, but the keeping of the com- 
mandments of God: so as baptism occupies the place of 
cireumcision, baptism is nothing and the want of it nothing, 
unless accompanied with a sincere, universal and irreyoca- 
ble purpose to keep the commandments of God. 

If any one responds, we do not mean regeneration in its 


proper sense, when we ascribe it to the influence of bap- 


tism; then do not deceive yourselves and others by em- 
ployin the name, when you do not mean the thing. The 
riour uses it for an entire and radical change, and we 
Mm no right to use it for anything else. 

Or does any one say, by baptismal regeneration, we 
understand an inferior kind or degree of ion, the 
beginning of the change. If so, then do vot mistake the 
beginning for the completion of this great spiritual renova: 


tion; nor ascribe to the one, the n promises and 
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In short, if the word regeneration, in connexion with 
baptism, be employed to signify anything resembling its 
proper meaning, its influence on the preached gospel must 
be baneful; and just in proportion as we use it in a sense 
approximating to its legitimate import, does it obscure, con- 
fuse and derange the ideas of men as to the great and 
glorious plan of salvation in the gospel, which represents 
all men as either for or against Christ, and appeals to their 
works as decigive of their actual, spiritual character, as 
friends or as enemies of the Redeemer, 

Such being the deleterious influence of this doctrine, it is 
important to show, that it finds no aanction from as just 
interpretation of the Word of God. 

By baptismal regeneration is properly meant the doctrine 
that baptism is necessarily and invariably attended by 
spiritual regeneration; and that such water baptism is 
essential to salyation. 

In the case of all adults, the Seriptures represent faith dn 
Okrist as the necessary prerequisite to baptiatm, and baptiam 
as a rito by which those who had already comserated them. 
rr made a public 
of the fact, received a pledge of the divine favor, or of 
forgiveness of sins, and were admitted to membership in the 
visible church. The same inspired records also teach, that 
if men are destitute of this faith, if they believe not, they 
shall be damned, notwithstanding their baptiam. He that 
believeth and is baptized shall be saved, and he that beliereth 
not, shall be damned,” Matt. xvi. 16. And Philip said to 
the ounuch, "Tf thou bokovert with all thy heart, thou mana 
be baptized,” Acts viii. 87. Repent and be baptized,” 
Acts ii. 88; viii. 62; xviii. 8. Hence if baptizm required 
previous Nich and r or conversion in adults, and 
if, when they were destitute of this faith or conversion, they 
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were damned, notwithstanding their baptism ; it follows 
that baptism was not, and is not, a converting ordinance in 
adults, and does not necessarily effect or secure their 
regeneration. 

Now that baptism cannot accomplish more in infants than 
in adults, is gelf-evident; hence if it is not a converting 
ordinance in adults, it cannot be in infants. 

The effects of baptism on infants are nowhere specified in 
Scripture ; hence we must suppose them to be the same as 
in adults, 80 far as children are naturally capable of them. 
Of regeneration, in the proper sense of the term, infants are 
incapable ; for it consists in a radical change in our religious 
views of the divine character, law, &c.; a change in our 
religious feelings, and in our religious purposes and habits 
of action ; of none of which are children capable. 

Again, as regeneration does not destroy but merely 
restrains the natural depravity, or innate, sinful dispositions 
of the Christian, (for these still remain in him after conver. 
non,) it must consist mainly in a change of that mcreazed 
predisposition to sin arising from action, of that preponder. 
ance of sinful habits formed by voluntary indulgence of our 
natural depravity, after we have reached years of moral 
agency. But infants have no such mecreased predisposition, 
no habits of sin prior to moral agency, consequently there 
can be no change of them, no regeneration in this meaning 
of the term. Hence, if baptism even did effect regeneration 
in adults, which we have proved not to be the case; still it 
could have no such influence on infants, as they are naturally 
meapable of the mental exercises involved in it. The child, 
on its first attainment of moral agency, has merely natural 
depravity, until by yoluntary indulgence in sin, it contracts 
personal guilt, and forms habits of sinful action. If the 
222. 
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continues to resist the solicitations of its depraved nature, 
its continued obedience will form holy habits, and this 
preponderance of holy habits, when established, constitutes 
its regeneration. If the growing child, as its powers of 
moral agency are developed, for any reason indulges its 
innate sinful propensities, it becomes a confirmed sinner; 
and its subsequent regeneration, if it take place, will be the 
more striking, as its change of habits must be greater. 
Baptism in adults, is a means of making a public profes- 
gion of previous faith, or of being received into the visible 
church, as well as a pledge and condition of obtaining those 
blessings purchased by Christ, and offered to all who repent, 
believe in him, and profess his name by baptism. 

Baptism in 4nfants, is the pledge of the bestowment of 
those blessings purchased by Christ for all. As in Adam 
all die, even so in Christ shall all be made alive.“ And 
„The promise is to you and your children,” Acts ii. 39. 
These blessings are forgiveness of sins, or exemption: from 
the penal consequences of natural depravity, (which would 
at least be exclusion from heaven on account of moral dis- 
qualification for admission,) reception into the visible church 
of Christ, grace to help in every time of need, and special 
provision for the nurture and admonition in the Lord, to 
which parents pledge themselves. 

The language of the Saviour to Nicodemus, John iii. 6, 
«* Unless a man be born of water and the spirit, doubtless 
refers also to baptism, which had been known to the Jews, 
and practiced by John the Baptist, before the ministry of 
Christ, as a mode of public reception of proselytes, who were 
then said to be new born. Its import is to inform Nico- 


demus, that he must publicly profess the religion of Jesus 


by baptism, and also be regenerated by the Holy Spirit, if 
he desired to enter the kingdom of heaven. Thus, also, the 


* 
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words, Acts xxii. 16, * Arie and be baptized, and wash away 
thy ins,” were addressed to Paul after he had surrendered 
himself to Christ, and signifles: Arise, and publicly profess 
Christ by baptism, and thus complete your dedication of 
yourself to his cause, the condition, on the sincere perform- 
ance of which, God will for Christ's sake, pardon your 
Sins.“ 

Baptismal regeneration, either in infants or adults, is 
therefore a doctrine not taught in the Word of God, and 
fraught with much injury to the souls of men, although 
inculcated in the former symbolical books. At the same 
time, whilst the doctrine of baptismal regeneration certainly 
did prevail in our European churches, and is taught in the 
former symbolical books, it is proper to remark, that the 
greater part of the passages in the symbols relating to this 
subject, are explained by many in the present day, to signify 
no more than we above inculcate, and therefore as not 
teaching baptismal regeneration. 
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CHAPTER X. 


THE LORD'S SUPPER. 


THAT the doctrine of the real presence of the body and 
blood of the Saviour in the eucharist, is taught in the sym- 
bolical books, is acknowledged by the Plea of the Rev. Mr. 
Mann, and indeed generally admitted, though variously 
stated and explained. It would therefore be unnecessary to 
quote those symbols in proof, were it not that many of our 
readers have not access to them elsewhere, and that the 
completeness of our representation, as well as the plan of 
our work require it. The following passages will suffice to 
explain this view :— 


Augsburg Confession, Art. X. 


OF THE LORD'S SUPPER. 


« Concerning the holy Supper of the Lord, it is taught, 
that the true body and blood of Christ are truly present, under 
the form of bread and wine, in the Lord's Supper, and are 
there administered and received.” —Symb. Books, p. 112. 


Apology to the Confession, Art. VII., VIII. (IV.) 


«Our adversaries (the Romanists,) do not object to the 
tenth article (of the Augsburg Confession,) in which we 
confess that the body and blood of Christ our Lord, are truly 
present in the holy supper, and administered and received 
with the visible elements, the bread and wine, as hitherto 
maintained in the (Romish) church, and as the Greek Canon 
8hows.”—Symb. Books, p. 227. 


/ 


=} 


THE LORD'S SUPPER. 


Smalcald, Article VI. 


Concerning the Sacrament of the Altar, we hold that the 
bread and wine in the Eucharist, are the true body and blood 
of Christ, which are administered and received, not only by 
pious, but also by impious Christians.” —Symb. Books, p. 384. 


Luthers Smaller Catechism. 


* What 1s the Sacrament of the altar ? 

« Ans.—It is the true body and blood of our Lord Jesus 
Christ, with bread and wine, instituted by Christ himself, 
for us Christians to eat and drink.” —Symb. Books, p. 424. 


Form of Concord, Pt. I., Art. VII. 


« We teach that the true body and blood of our Lord Jesus 
Christ, are truly and essentially, or substantially, present in 
the Lord's Supper, administered with the bread and wine, 
and received with the lips by all those who use this sacrament, 
be they worthy or unworthy, good or evil, believing or 
unbelieving; being received by the believing unto consola- 
tion and life, but by the unbelieving unto judgment. 
Symb. Books, p. 570. 

«We believe, teach, and confess, that the words of the 
testament of Christ, are not to be understood otherwise than 
according to their literal sense, so that the bread does not 
8ignify the absent body of Christ, and the wine the absent 
blood of Christ, but on account of their sacramental union, 
that the bread and wine ARE truly the body and blood of Christ.“ 
(Sondern dass es wahrhaftig um sacramentlicher Einigkeit 
willen der Leib und Blut Christi sei. Sed ut propter sacra- 
mentalem unionem panis et vinum vere sint corpus ei 8anguis 
Christi.)—1dem., p. 571. 

— ata aa not only the: truly 
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believing and the worthy, but also the unworthy and the 
unbelieving, receive the true body and blood of Christ. 
Page 572. 

In addition to the above clear passages, incontestably 
teaching the real presence, it deserves to be ever remem- 
bered, that only fourteen years after the Form of Concord 
was published, when Duke Frederick William, during the 
minority of Christian II., published the VISTrATTON ARTI- 
CLES OF SAXONY, in 1694, in order to suppress the Melanc- 
thonian tendencies to reject this and other peculiarities of 
the symbols, the Article on this subject which was framed 
by men confessedly adhering to the old symbols, and design - 
ing to re- enunciate their true import, and which was enforced 
upon the whole church in Saxony as symbolic, gives the 
most objectionable view of this doctrine, viz.: I. The pure 
doctrine of our church is, that the words, © Take and eat, this 
is my body: drink, this 1s my blood, are to be understood 
s:mply and according to the letter. II. That the body (which 
is received and eaten,) is the proper and natural body (der 
rechte natürliche Leib) of Christ, which hung upon the cross ; 
and the blood (which is drunk) is the proper and natural 
blood (das rechte natürliche Blut) which flowed from the side 
of Ohr.“ Miiller's Symb. Books, p. 847. Now we cannot 
persuade ourselves, that this is the view of a single minister 
of the General Synod, or of many out of it; and yet these 
are the views that those are obligated to receive, who avow 
implicit allegiance to the former symbolical books of our 
church in Europe. If any adopt the modification received 
by many of our distinguished divines, such as Reinhard, 
Storr, Knapp, and others, they do not faithfully embrace the 
apmbatical dootrine, and nnd fairy profees 10 do nd 

In regard to the arguments against this view of the mode 
of the Saviour's presence, we shall merely add an enumera- 
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tion of the principal, and refer the reader for a more full 
and detailed discussion of the subject to Discourse IV. con- 
tained in dur History of the American Lutheran Church, 
pp. 120 to 154, 5th edition. 

The Reformers justly rejected the Romish error, that the 
bread and wine were transformed and transubstantiated into 
the body and blood of Christ. But they still adhered to the 
opinion, that the real body and blood of the Saviour are 
present at the Eucharist, in some mysterious way, and are 
received by the mouth of every commanicant, worthy and 
unworthy. This view of the subject appears to be incon- 
sistent with the Word of God, for various reasons: 

(a) When Christ uttered the words, this (bread) is my 
body, his body was not yet dead, but living and reclining 
at their side at the table. It was therefore certainly not 
received by them into their mouths. The language must, 
therefore, have been figurative, such as Jesus was accus- 
tomed often to employ, Thus, when he said, I am the 
door,” John x. 9, he certainly does not mean a literal door, 
such as a door of wood or stone or brass, or of any other 
material. He means that the acceptance of his atonement 
and mediation by the sinner is the appointed condition of 
salvation to him, Thus also when he says, I am the true 
vine,” John xv. 1; or © The field is the world,” The seed 
is the word,” &c., he evidently is speaking figuratively and 
communicating important moral truth, by images drawn 
from physical nature, as is naturally done by nearly all 
writers and speakers of all ages and in all languages. 

() The blessed Saviour himself exhorts us, Do this in 
remembrance of me;” but we can remember only that which 
is past and absent. Hence when he admonishes us to-do 
this in remembrance of him, he teaches us, that he is not 
personally or bodily present at the eucharistic celebration. 
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(c) Paul also represents the design of this ordinance to 
be, To show or publish the Lord's death,” until he comes. 
But the Lord's death upon the cross occurred about 
eighteen hundred and twenty years ago. Therefore, accord- 
ing to Paul, the object of the holy supper is to commemo- 
rate a past event, and not a present person. 

(4) The doctrine of the real presence of the true body 
and blood of Christ, contradicts the clear and indisputable 
testimony of our senses, for as the body and blood are to 
be received by the month of the communicant, they must 
be cireumscribed by space, and the reception must be a 
local and material one, which if it did occur at sacramental 
occasions, could be observed by the senses. 

(e) It contradicts the observation of all nations and all 
ages, that every body or material substance must occupy a 
definite portion of space, and cannot be at more than one 
place at the same time. 

For these and other reasons the great mass of our minis- 
ters and churches, connected with the General Synod, reject 
this doctrine, as inconsistent with the word of God. The 
disposition to reject this error, or at least to leave the mode 
of the Saviour's presence undecided, was manifested by 
Melancthon himself, as is evident from his having stricken 
out the words which teach it from the Augsburg Confes- 
sion, and from his having inserted others in their stead of 
a general nature, leaving room for different opinions on 
this question. The same disposition prevailed extensively 
in Germany in the latter third of the sixteenth century. 
But during the first quarter of the present century, the 
conviction that the  Reformers did not purge away the 
error from this doctrine, gained 
_ great mass of the whole 
— 1817, had rejected the 
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doctrine of the real presence. During the last twenty years 
the doctrines and writings of the Reformation in general 
have been the subject of extensive study by the reviving 
church in Germany, and as is natural, a small portion of 
the churches have embraced the symbolic view of this doe-. 
trine in full, and have become known as Old Lutherans, 
whilst others, both there and in this country, have em- 
braced various modifications of it, But the great body of 
the ministers and churches regard the real presence of the 
body and blood of the Saviour, in any proper sense, which 
the words convey, as a misapprebension of the word of 


God. 


The supposed 8pecial Sin-forgiving Power of the Lord's Supper. 


On this subject, important as it is, especially to the 
masses of the less educated, who are most liable to these 
erroneous views, but little need be said in addition to the 
principles established on the subject of the sacraments in 
general. The word of God clearly inculcates the doctrine, 
to which Luther and his coadjutors gave such prominence, 
that no one can be justified or pardoned except by a living 
faith in Christ, and such a faith is found only in the regene- 
rate mind. And whenever the sinner exercises this living 
faith in Christ he is justified, that is, his sins are pardoned, 
he is in a state of justification, and continues in it, until by 
deliberate, voluntary violation of God's law, he falls from 
grace. Now, every communicant either possesses this faith, 
or he does not. If he does, he is justified or pardoned 
before he communes; if he 1s destitute of this faith, his 
communing cannot justify or pardon him; for man is justi- 
fied by faith alone. Yet are there thousands of church 
members who afford no satisfactory evidence of regenera- 
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tion, or of that faith which works by love, and purifies 
the heart, and overcomes the world; who, becattse the y 
approach the sacramental table with seriousness and sin- 
cerity, and perhaps with some sorrow for their sins, believe 
that they obtain pardon for their transgressions, and yet 
still continue in their unregenerate state. It cannot be said 
that the symbolical books clearly teach the above error, but 
they are not sufficiently guarded, and are understood by 
many as inculcating the doctrine, that a sincere and devout 
participation of the Lord's Supper seoures the pardon of 
sin, even where satisfactory evidences of regeneration are 
wanting, the persons referred to mistaking a mere historical 
belief for a living faith. Hence, as the Scripture nowhere 
connects the forgiveness of #ins with the duty of sacramental 
communion, any more than with the performance of any 
other prominent christian duty, it is not proper that we 
should do so. The design of the Holy Supper is to show 
forth the Lord's death, to profess the name of the Redeemer 
before the world, to confirm the previous faith of the com- 
municant, to bring him into closest spiritual communion 
with his blessed Saviour, and to secure his special spiritual 
blessing: but not to bestow forgiveness of sins upon the 
unregenerate, however serious they may be. Against this 
dangerous error all should therefore carefully guard, and 
ever remember the declaration of the Lord Jesus when he 
said, Unless o man be born again (become a new creature in 
Christ Jesus) he cannot see the kindom of God. 


EXORCISM. 


CHAPTER XL 


\ EXORCISN. 

Turs superstitious practice, which consists in & prescribed 
formula of adfuration, accompanied by various menacing 
demonstrations, by the use of which the priest proſesses to 
expel the evil spirits from an individual, of whom they are 
supposed to have taken possession, was practised in the 
Romish Church, principally before the baptism of infants. 
The rite was retained, with an altered interpretation, in 
various parts of the Lutheran Church in Europe, for 
several centuries. In the American Lutheran Church, it 
was never received by the fathers of our church, and is 
regarded as unscriptural and highly objectionable, under 
the most favorable interpretation that can be given of it. 

As exoreism is not touched on by the Augsburg Con- 
feasion, it is also not discussed by the Rev. Mr. Mann, in his 
Plea. But as others have objected to the Platform for 
representing it as in any degree a part of the Symbolic 
system, we will adduce evidence enough to satisfy every 
impartial and reasonable Teader, that it was 80 regarded, for 
several centuries, by a considerable portion of the Lutheran 
Church in Europe; and that the assertion of the Platform, 
that this rite was retained, with an altered interpretation, in 
various parts of the Lutheran Gel n Furops, for nu 
centuries,” (p. 28,) is even more than sustained. 

As our church, in common with the other state churches 
of Europe, is controlled by the civil government, the minis- 
ters and members of the church were never invited or per- 
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mitted to deliberate and decide on the question what books 
they will receive as symbolical or binding. This work the 
political rulers or princes determined for them, in consulta- 
tion with some leading divines. Still we may fairly regard 


on by the churches. Now, if the * Taufbiichlein,” © Tract 
or Directory for Baptizm,” of Luther, in which Exorciem u 
commanded, was thus prescribed and received two or 
three principalities or provinces of Europe, the position of 
the Platform is vindicated ; but the truth is, it was received 
by entire kingdoms and provinces, and retained in practice 
for centuries; 80 that the Platform is more than sustained. 
Let us firs hear the testimony of the best authorities of 
Germany on the subject, and Gen sum up the results. 

(a) Dr. Guerike," Professor of Theology at Halle, the 
author of a well-known Church History, testifies : * More- 
over, the Smaller Catechiam (of Luther) contained, even in 
the oldest known German edition, (Wittenberg, 1629,) 


authentic edition of the German ©* Book of Concord.” The 
baptiamal directory was therefof® received into the very 
first authentic edition of the symbolical books. 

(b) Dr. Keller, Proſessor of Theology at Göttingen, in 
his excellent Symbolik,“ p. 501, states: © There was a 
Latin Directory for Baptism extant, (in the Romish church,) 
which Luther translated into German unaltered in 1523. 
It is found in Vol. II. of his works, Jena edition, pp. 248- 


+ Symbolik, p. 103, n. 2. 
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252, and Vol. II. All, pp. 304-327. But in 1524 or 1526 
he wrote the Baptismal Directory, and brought it into the 
form in which it was added to the Catechism. Thus it is 
found Vol. II. of Altenb. ed. p. 227. It was therefore added 
to the Catechism by Luther himself, and at the earliest 
period (of the Reformation.)! The directory for the solemni- 
zation of matrimony was also added by Luther in the 2d 
edition. Both these Tracts were usually published together 
with the smaller Catechism ; and were also received into 
the Corpus Thuring. and into the first edition of the Book of 
Concord, June, 1580.” 

Again, we see that this Directory for baptism in which 
exoreism is prescribed, was not only the production of 
Luther, but also added by him to his Catechism, and intro- 
duced into the very first collection of the symbolical book. 

(e) Dr. Baumgarten Orusius, Proſessor of Theology at 
Jena, in bis History of Christian Doctrines, Vol. II. p. 322, 
thus testifies: * By means of the religiously energetic lan- 
guage of Luther, ezorcizm was introduced among his party, 
and established itself amid much opposition, (amongst others, 
from the Papists) in rigid opposition to Calvinism, and as 
is the case amongst us at present, (1846,) from attachment 
to ancient, stern orthodoxy, and their idea of genuine 
Lutheranism, as well as from the superstitious belief of a 
magie influence over the kingdom of evil spirits.“ —“ The 
liturgic formula (for exorcism) retained in the Lutheran 
church, was first zealously espoused by the populace, when 
the Crypto-Calvinists especially in Saxony, raised opposition 
to it; and since then it has been regarded as a criterion of 
Lutheranism, although exorcism is not mentioned in the 


| The original is: Also von Luther selbst und schon in den ersten 


Zeugen von ihm dem Katechismus ange hängt.“ Zeugen unn is evi- 
dently a typographical error for Zeiten. 
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Saxon Articles of Visitation, and from an early period it 
was defended by the Lutheran theologians merely as a free 
matter of indifference, with only a figurative meaning.” 
Here we find not only that exorciem has extensively pre- 
vailed in the Lutheran church of Germany, but that as late 
as 1846, it still was adhered to by some in Saxony: and 
that for a long time after the rise of Crypto-Calvinism 
in the latter part of the sixteenth century, adherence to 
this rite was regarded as a test of genuine Lutheranism. 
How vain therefore the attempt to deny that it was regarded 
as a part of symbolic Lutheranism in some parts of the 
church 

(d.) Dr. Augusti, Professor of Theology at Bonn, and more 
recently at Berlin, the celebrated author of numerous works, 
bears the following testimony: At the close of the six- 
teenth century the vindication of exorcism was considered 
a proof of Lutheran orthodoxy in opposition to the Reformed 
and Crypto-Calvinists. In the seventeenth and eighteenth 
centuries there was much contention for and against it; and 
even in the nineteenth century its retention or rejection was 
not yet regarded as a matter of indifference.” p. 350. 

(e) In Siegels Manual of Christian Ecolesiastical Antiqui- 
ties, (a learned and excellent work in four volumes, pub- 
lished in Leipsic, 1836,) vol II. p. 64, 65, 67, we find the fol- 
lowing testimony : Inasmuch as he (Luther) pronounced 
this rite not indeed as necessary, but yet as highly useful, in 
order to remind the people very impressively of the power of 
sin and the devil; it was not remarkable that the zealous 
adherents of Luther were also unwilling to abandon his views 
on this subject. Hence we find that in all countries in which 
the views and example of Luther were rigidly adhered to, as in 
Sazony, Murtemburg, Hanover, Sweden, and other places, a 
strong attachment to exorcism prevailed, which was often 
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regarded as the criterion of orthodoxy,” Some Lutherang 
cherished exoreism with a kind of passionate fondness.” In 
the sixteenth century exorcigm was alternately defended in 
one place and disapproved in another; and in the latter 
half of the eighteenth, attention was again directed to 
the subject partly by accidental circumstances, and partly 
also by the great changes in the department of theology. 
The result has been that exorcism has been entirely 
abolished in different individual towns and in several coun- 
tries. This, for example, was the case in Regensburg in 
1781, in Hamburg in 1786, and since 1811, in all Sweden.” 
In other Protestant Lutheran States, it is still left to the 
choice of the parents, whether they will have their children 
baptised with or without exorcism.“ The author (says 
Siegel) was himself placed in the unpleasant predicament 
in the year 1836,” of having been requested to perform 
baptism with exorcism I! 

Y) Dr. Sigismund J. Baumgarten of Halle, one of the 
most learned and profound divines that ever adorned the 
Lutheran church, who himself published one of the best 
and the most extensively circulated editions of the symbo- 
lical books in 1747, not only inserts the Directory for Bap- 
tism (which inculcates exorcism) among the symbolical 
books, but on p. 687 bears the following testimony : © The 
Directory for solemnizing marriage, as well as the following 
Directory for Baptism, are found in the oldest Corp. Doctrine, 
in the Thuringian, Julian, Brandenburg, and first DRESDEN 
EDITIONS, and also subsequently, in the Leipsic and Reineo- 
cian,” p. 637. 

From these historical testimonies nn 
clearly established: 

1. That the Directory for Baptism, in which eroreiam 
is prescribed, was certainly received into the first and 
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authentic edition of the German Book of Concord, or collec- 
tion of symbolical books. This is attested by Drs. Guericke, 
Sig. Baumgarten, and Köllner. It was subsequently 
republished in various other editions, down till the recent 
editions of Müller, and also of Ludwig in our own country. 
In other editions“ it was omitted, because in some portions 
of Germany exorcism was rejected at an early day, as stated 
in the History of the American Lutheran Church. 

2. It is proved that the practice of exorcism was for a long 
time regarded as a test of orthodozry in many Lutheran terri- 
tories of Germany. Attested by Drs. Augusti, Baumgarten 
Crusius and Siegel. In these countries editions of the sym- 
bolical books containing the Baptismal Directory were in 
use, and the rite was regarded as symbolical. 

3. The rite was received and practised throughout 
Sweden, the entire kingdom of Wiirtemberg, Hanover, 
Saxony, &c., &c. Siegel and others. 

4. It is established incontestibly that the practice was 
continued for centuries in some of these countries, and 
was but recently renounced by others. Siegel and others. 

We may therefore well affirm, that the position of the 
Definite Platform on this subject has been established be- 
yond the possibility of serious doubt, namely, 7hat this 
rite was retained, with an altered mlerpretation, in various parts 
of the Lutheran Church in Europe for 8everal centuries.” p. 23. 

As to making the symbolic character of a book depend 
on its being found in any particular number of editions or 
in them all, it is inadmissible, because, as Dr. Hase remarks, 
and the respected author of the Plea admits, the Augsburg 
Confession is the only one of the Lutheran symbolical books 


1 For particulars see the writer's History of the American Lutheran 
Church, pp. 239—241. 2 
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which has been universally received throughout the whole 
church. These editions, moreover, have been published, 
some by the civil governments, and others by private indi- 
viduals; and the Lutheran church as such, has never been 
called on to decide which books are s8ymbolic. The prac- 
tice of different portions of the church is different, there- 
fore the distinction must be made as to the extent to which 
each book was received; and as it is certain that exorcism 
was in some countries and periods even regarded as a dis- 
tinctive test of orthodoxy, then and there, doubtless, this rite 
must have been regarded as symbolical in the highest 


degree. 


CHAPTER XIL 
CONCLUDING REMARKS, 


Wr have thus found the statements of the Definite Plat- 
form, as to the tenets taught in the Augsburg Confession 
and other Symbolical books, established by the most careful 
and conscientious investigation of the original sources. 
Such are the facts incontestibly proved. They are true, aud 
will remain true, notwithstanding all the ill - ad vised efforts 
to hide them. The Augsburg Confession, and other sym- 
bols, do teach the tenets ascribed to them in the Platform, 
and, in the judgment of the great mass of American Lu- 
therans, the Word of God rejects them, and inculcates the 
contrary. All the invective and vituperation, not of the 
author of the Plea but of multitudes of old-Lutherans, &c., 
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cannot change the truth, for it is unchangeable and eternal ; 
nor is it their duty to deny it, any more than it is ours. 

The question then arises, what is our duty under these 
cireumstances? What does God expect of us, in view; of 
these facts, as men to whom the interests and management 
of a portion of his church are confided? As men to whom 
he has given his inspired oracles, as the sure word of pro- 
phecy, to which we are to give heed? As men who love 
Luther and his fellow-laborers much, but desire to love 
Christ more ? 

Does our duty call on us to deny the truth, and say, these 
doctrines are not taught in these books, when the most 
careſul examination has assured us of the contrary? No 
honest man can affirm this. 

Is it honest or honorable to ayow, unconditionally, creeds 
containing errors, and then labor to gloss over or defend 
these errors, because they are there? This would be to 
descend to the level of corrupt politicians, who professedly 
defend every measure of their party, whether right or 
wrong. 

Is it our duty to profess such creeds, then by arbitrary 
interpretations to explain away these errors, and thus 
endeayor to hide them from the public view? This would 
be injustice to the memory of their authors, and cast 
reproach on the principles of the Reformation, the essence 
of which was, that human errors must be rejected in fayor 
of God's Word; and that the standards or professed doec- 
Wine of: the churod, must in overy: age be conformed to 
her views of Scripture truth. 

Is it our duty, is it the Master's will, that we should try 
to believe those tenets of a creed which the Scriptures con- 
demn? This would be treason to the Master, and be heark- 
ening to the teachings of man rather than of God! Yeb 


CONCLUDING REMARKS, 163 


how many are there from whose lips the phrase confessional 
fidelity (Bekenntnisstreue,) is heard far oftener than fidelity 
to God's word (Bibeltreue)! 
Is it our duty to renounce the Augsburg Confession 
altogether? This would be the case, F its errors were fun- 
damental. But as they are few in number, and all relate to 
non-fundamental points, this does not necessarily follow, 
As nineteen twentieths of the creed are sustained by Scrip- 
ture, and embody a rich and ample exhibition of divine 
truth, ten times as extended as that which was invested 
with normative authority in the golden age, the first three 
centuries of the Christian church, and used as a term of 
Christian fellowship, we may well retain the creed, after in 
some way disavowing its several errors. And the historical 
importance of the document, as the type of a renovated 
Christianity, authenticated by the blessing of Heaven, ren- 
ders its retention desirable, as far as it has approved itself 
to the conscience of the church, after the increasing philo- 
logical, exegetical, and historical light of three progreasive 
centuries. 
The position of those who maintain that genuine Zuther- 
anum demands perpetual adherence to everything contained 
in this Confession, yea, as some affirm, to all the former 
symbolical books, is utterly untenable, In the firs: place, 
these brethren forget that the symbolic system, i. e., the 
practice of binding ministers to the so-called symbolical 
books, was not adopted at the organization of the Lutheran 
Church, nor at any time during Luther's life, nor until more 
than half a century after the rise of Lutheranism, and more 
than a quarter of a century after the noble Luther had gone 
to his heavenly rest. Symbolism is therefore no part of 
original Lutheranism. The efforts of Luther to reform the 
Romish Church began in 1517—the first regular organiza- 
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tion of Lutheran churches was not made until some time 
after his excommunication by the Pope, in 1520. The first 
directory for Lutheran worship was published by Luther in 
1528, in which, although private masses and the idea of the 
mass being a sacrifice had been rejected, the ceremontes of 
the mass, even the elevation of the host, (though not for 
adoration) were retained ; another improved one in 1526; 
and the Augsburg Confession was presented to the Diet in 
1530; but the full symbolio system contended for by some 
of our opponents, was not adopted until 1580, after the Lu- 
theran church had existed more than half a century / That 
system, historically considered, is not, therefore, Lutheran, 
but Post-Lutheran and Ulira-Lutheran, for it is after him in 
time, and goes beyond him at least in one point of doo- 
trine, and far beyond him in the abridgement of ministerial 
liberty of doctrinal profession, and in exaction of uniformity 
on minor points. Again, these brethren forget that Luther 
thought it his duty to reform the church of his birth, and 
did not leave it until driven out by the Pope. The efforts of 
American Lutherans to reform and render more biblical 
the ecclesiastical framework of our church, is therefore, 
truly Lutheran in principle, indeed far more Lutheran, than 
to retain unaltered those symbols, when we believe that the 
progress of Protestant light and biblical investigation for 
three hundred years, has proved them to contain important 
errors. 

Thirdly, they forget that Luther himself never saw, much 
less approved, the most objectionable and stringent of these books, 
the Form of Concord, the profession of which they would 
make essential to Lutheranism. 

Fourthly, they overlook the fact that entire Lutheran 
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rejected some of these books, and yet are everywhere acknow- 
| ledged as Lutherans. 

Fifthy, they forget that the Form of Concord itself professes 
to regard Confessions of faith only as exhibitions of the manner 
in which Christians of a particular age understand the Sorip- 
tures ; implying that they were not supposed even by tho 
authors of the symbolic system themselves to be unchange- 
able, although their incorporation with the civil law of the 
land, closed the door against all subsequent improvement. 

A revision of our symbolic standpoint, is therefore per- 
fectly consistent with primitive Lutheranism ; and, according 
to the Congregational or Independent principles of Lutheran 
church government, adyocated by Luther, and hitherto prac- 
ticed on by our American church, as well as ayowed by the 
Constitution of the General Synod, each District Synod is 
competent to do this work for herself as long as she retains 
* the fundamental doctrines of the Bible as taught by our 
church.“ 

How then can this important work be best accotaplished, 
of releasing ourselves on the one hand from the profession 
of the errors contained in the Confession, and on the other 
of avowing the unadulterated truths of God's word? 

1. Shall we drop the practice of binding our ministers to any 
oreed except the Bible, and refer in unofficial ways to the 
Augsburg Confession, as in general a correct summary of our 
views of Bible truth? This was the practice of the fathers 
of our church in the Synod of Pennsylvania from the beginning 
of this century, till within two or three years. It was practiced 
by that body whilst it was controlled by Drs. Helmuth, 
Schmidt, Muhlenberg, of Lancaster, Schaeffer, of Philadelphia, 


Endress, Lochman, J. G. Schmucker, Geissenhainer, subse- 
quently of New Vork, Muhlenberg, of Reading, and the pre- 


sent venerable Senior of the Ministerium, Rev. Baetis. 
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This plan we always regarded as too lax, and preferred the 
distinct avowal of the Augsburg Confession as to the 
fundamental doctrines of the Bible, and were ourselves 
instrumental in introducing its qualified recognition into 
the General Synod's Theological Seminary in 1825, and her 
Constitution for District Synods in 1829. Still we have 
recently been denounced as unfaithful to the confession, by 
those unacquainted with the history of our church during 
the last five and thirty years. 

2. Shall we adopt a new creed, to gupercede the venerable 

Augsburg Confession? This is unnecessary, because the 
points regarded as erroneous in it, are confessedly few and 
non - essential. When these are erased, the great mass of 
Christian truth remains intact, and not one of all the car - 
dinal doctrines of the Reſormation is affected. 
8. Shall we adopt and publish the entire Augsburg Con- 
ſession, with a list annexed to it, of those points believed by the 
majority to be erroneous, providing that they may be rejected 
by all who do not believe them? This would be a contra- 
dictory procedure, first to publish the whole, and then to 
reject a portion of it as not symbolic or binding. If these 
supposed errors are not to be received, why perpetuate their 
memory, and afford to the enemies of our venerable church, 
a constant supply of material to fight against us, and render 
the church odious in the popular eye? 

4. Shall we remain satisfied with the General Synod's doc- 
trinal basis, of absolute assent to the Bible, and agreement 
with the Augsburg Confession as far as the fundamentals of 
God's Word are concerned ? 

This pledge we always regarded as accordant with the 
principles of God's Word, and sufficient for the necessities 
of the church. Amid the recent progress of more rigid 
symbolism, and symbolic sympathies, it has, however, been 
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disparaged by some connected with the General Synod. 
We still believe it sufficient, provided all the Synods em- 
braced in the General Synod will adhere to it; and those 
who have recently adopted the entire 8ymbolic system, will 
return to it. But if District Synods of symbolic tendencies, 
will adopt the obligation to the mass of symbolic books; 
New School Lutherans are compelled, in self-defence, also 
to define their position more minutely, that the christian 
public may not hold them responsible for the errors of the 
former symbols, nor their supposed adherence to them tend 
to give them currency. If, therefore, Old School Synods 
adhere to their recent pledge to all the symbolical books, we 
prefer the following course for other District Synods, 

5. The best plan by far in our judgment is to refain the 
few sentences inculcating the disputed or erroneous topics. The 
remainder is believed by all, and can be subscribed by all, 
whether they believe the omitted topics or not. 

This is precisely the thing done by the American Reocen- 
sion of the Augsburg Confession. 17's principle is to omit the 
disputed points and retain unaltered the remainder, on which too 
all agree. On the three disputed points which alone are 
believed by any amongst us, namely, baptismal regeneration, 
the real presence of the Saviour in the eucharist, and the 
denial of the divine appointment of the Christian Sabbath, 
entire freedom is allowed. As to the others, private con- 
fession and absolution, the ceremonies of the mass, and 
exorcism, which was taught not in the Augsburg Conſession, 
but in the Appendix to Luther's Smaller Catechizm, they 
are not received by any one within the pale of the General 
Synod, and are so distinctly semi-Romish that they are 
prohibited by the Platform. The adoption of the name, 
American Recension, always notifies the reader of some 
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revision, and precludes the charge of an attempt to pass it 
off for the unaltered Confession of the sixteenth century. 
The Synodical Disclaimer or List of these rejected errors, 
which is annexed to the Platform, can be dropped as soon 
as the churches are fully informed of the ground of our not 
receiving the other symbolical books, or if this be deemed 
unnecessary, it may be dropped at once. By the adoption 
of either of the latter two methods, and especially of the last, 
by the individual Distriet Synods, they would present to 
the world a clear profession of their faith, have a sufficient 
test for the admission of members, and the rejection of 
heretics, and could harmoniously labor together for the 
furtherance of the gospel. We have thus in the fear of 
God and in the spirit of Christian love; but uninfluenced 
by the fear or favor of man, presented our deliberate con- 
victions on the subjects now agitating the church, after six 
and thirty years of study of the Bible, and experience in the 
ministry of our divine Master. And we close 'with the 
earnest prayer, that the Great Head of the Church, may 
employ these pages for the advancement of his glory, that 
he may conduct his beloved Zion onward in her march of 
development and progress, until she has attained her millen- 
nial features, and her world-wide extension, and until © the 
kingdoms of this world are become the kingdoms of our 
Lord and his Christ, and he shall reign for ever and ever.” 
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PREFACE. 


As the American Recension, contained in this Platform, 
adds not a single sentence to the Augsburg Confession, nor 
omits anything that has the least pretension to be con- 
sidered a fundamental doctrine of Seripture,” it is per- 
fectly consistent with the doctrinal test of the General 
Synod, as contained in her Formula of Government and 
Discipline, Chap. XVIII., $ 5, and XIX., $ 2. The Apos- 
tles and Nicene Creeds are also universally received by 
our churches. Hence any District Synod, connected with 
the General Synod, may, with perfect consistency, adopt 
this Platform. 


DOCTRINAL BASIS OR CREED. 


WHEREAS it is the duty of the followers of Christ to pro- 
ſess his religion before the world (Matt. x. 32), not only by 
their holy walk and conversation, but also by © walking in 
the apostles' doctrines” (1 Cor. xiv. 32), and bearing testi- 
mony to the faith once delivered to the saints“ (Jude 3), 
Christians have, from the earlier ages, avowed some brief 
summary of their doctrines or a Conſession of their faith. 
Such conſessions, also called symbols, were the so-called 
Apostles Creed, the Nicene Creed, &, of the first four 
centuries after Christ. 

Thus also did the Lutheran Reformers of the sixteenth 
century, when cited by the Emperor to appear before the 
Dict at Augsburg, present the Confession, bearing the name 
of that city, as an expose of their principal doctrines; in 
which they also professedly reject only the greater part of 
the errors that had crept into the Romish Church. (See 
conclusion of the Abuses Corrected.) 

Again, a quarter of a century after Luther's death, this 
and other writings of Luther and Melanchthon, together 
with another work which neither of them ever saw, the 
Form of Concord, were made binding on ministers and 
churches, not by the church berself, acting of her own free 
choice, but by the civil authorities of certain kingdoms and 
principalities, in consultation with some prominent theolo- 
gians. The majority of Lutheran kingdoms, however, re- 
(171) 
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jected one or more of them, and the Augsburg Confession 
alone has been acknowledged by the entire Lutheran Church. 
(Hutterus Red. p. 116, $ 50.) 

Whereas the entire Lutheran Church of Germany has re- 
jected the binding authority of the symbolical books as a 
whole, and also abandoned some of the doctrines of the Augs- 
burg Confession, and our fathers in this country more, than 
half century ago, ceased to require a pledge to any of these 
books, whilst they 8till believed and in various ways avowed 
the great fundamental doctrines contained in them : 

And whereas the General Synod of the American Luthe- 
ran Church, about a quarter of a century ago, again intro- 
duced a qualified acknowledgment of the Augsburg Con- 
fession, in the Constitution of her Theological Seminary, 
and in her Constitution for District Synods, at the ordina- 
tion and licensure of ministers, without specifying the 
doctrines to be omitted, except by the designation that they 
are not fundamental doctrines of Scripture; and whereas a 
desire has extensively prevailed amongst our ministers and 
churches, to have this basis expressed in a more definite 
manner; and the General Synod has left this matter op- 
tional with each district Synod : 

Therefore, Resolved, That this Synod hereby avows its 
belief in the following doctrinal Basis, namely, the so-called 
Apostles' Creed, the Nicene Creed, and the American Recension 
of the Augsburg Confession, as a more definite expression of 
the doctrinal pledge prescribed by the General Synod's 
Constitution for District Synods, and as a correct exhibition 
of the Scripture doctrines discussed in it: and that we regard 
agreement among brethren on these subjects as a sufficient 
basis for harmonious co-operation in the same church. 


. 


DOCTRINAL BASIS OR CREED. 173 


DOCTRINAL BASIS OR CREED. 


The Old and New Testaments the only Infallible Rule of Faith 
and Practice. 


1. © Wx believe, teach, and confess, that the only rule and 
standard, according to which all doctrines and teachers alike 
ought to. be tried and judged, are the Scriptures of the Old 
and New Testaments alone, as it is written, Psalm cxix. 
105: Thy word is a lamp unto my feet, and a light upon 
my path.” And St. Paul, Gal. 1.8, says: Though an angel 
from heaven preach any other Gospel unto you than that 
which we have preached unto you, let him be accursed.' 

2.“ But all human writings and symbols, are not autho- 
rities like the Holy Scriptures ; but they are only a testi- 
mony and explanation of our faith, showing the manner in 
which at any time the Holy Scriptures were understood and 
explained by those who then lived, in respect to articles 
that had been controverted in the church of God, and also 
the grounds on which doctrines that were opposed to the 
Holy Scriptures, had been rejected and condemned.” — Form 
of Concord, pp. 551, 552. p 4%) 


Taz APosTLES' CREED. 


I believe in God the Father Almighty, the Maker of 
heaven and earth : 

And in Jesus Christ, his only Son our Lord; who was 
conceived by the Holy Ghost, born of the Virgin Mary, 
suffered under Pontius Pilate, was crucified, dead and buried. 
— The third day he rose from the dead, he ascended into 
heaven, and sitteth on the right hand of God the Father 
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Almighty, from whence he shall come to judge the quick 
and the dead. 

1 believe in the Holy Ghost, the holy universal church; 
the communion of saints; the forgiveness of sins; the re- 
surrection of the body, and the life everlasting. 


Tun NicEN0-CONSTANTINOPOLITAN CREED. 


1 believe in one God, the Father Almighty, Maker of 
heaven and earth, and of all things visible and invisible. 
And in one Lord Jesus Christ, the only-begotten Son of 
God, begotten of his Father before all worlds; God of God, 
Light of light, true God of the true God, begotten not made, 
being of one substance with the Father, by whom all things 
were made; who for us men and for our salyation, came 
down from heaven, and was incarnate by the Holy Ghost 
of the Virgin Mary, and was made man and was crucified 
aleo for us under Pontius Pilate. © He suffered and was 
buried, and the third day he rose again, according to the 
Scriptures, and ascended into beaven, and sitteth on the 
right hand of the Father; and be shall come again with 
glory to judge both the quick and the dead; whose king- 
dom shall have no end. 

And 1 believe in the Holy Ghost, the Lord and Giver of 
life, who proceedeth from the Father and the Son, who with 
the Father and the Son together is worshipped and glorified, 
who spake by the prophets. And I believe in one holy 
universal and a ic church. I acknowledge one baptism 
for the remission of sins; and I look for the resurreotion 
of the dead and the life of the world to come. 


. 
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AMERICAN RECENSION OF. THE AUGSBURG 
CONFESSION. 


Akriclx I.— Or Gob. 


Our churches with one accord teach, that the decree of 
the Council of Nice, concerning the unity of the Divine 
essence, and concerning the three persons, is true, and ought 
to be confidently believed, viz.: that there is one Divine 
essence, which is called and is God, eternal, incorporeal, 
indivisible, infinite in power, wisdom and goodneas, the 
Creator and Preserver of all things visible and invisible; 
and yet, that there are three persons, who are of the same 
essence and power, and are co-eternal, the Father, the Son, 
and the Holy Spirit. And the term person they use in the 
same sense in which it is employed by ecclesiastical writers 
on this subject: to signify, not a part or quality of some- 
thing else, but that which exists of itself. 


Anricilx IL —Or NATURAL DEPRAVITY, 


Our churches likewise teach, that since the fall of Adam, 
all men who are naturally engendered, are born with sin, 
that is, without the fear of God or confidence towards Him, 
and with sinful propensities: and that this disease, or na- 
tural depravity, is really sin, and still causes eternal death 
to those who are not born again. And they reject the opin- 
ion of those who, in order that they may detract from the 
glory of the merits and benefits of Christ, allege that man 
Ay 16 JOINT SUE ————— ˖— 
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ARTICLE IIL—OF THE SON OF GoD AND His MEDIATORIAL 
Work. 


They likewise teach, that the Word, that is, the Son of 
God, assumed human nature, in the womb of the blessed 
Virgin Mary, 80 that the two natures, human and divine, in- 
geparably united in one person, constitute one Christ, who 
is true God and man, born of the Virgin Mary; who truly 
suffered, was crucified, died, and was buried, that he might 
reconcile the Father to us, and be a sacrifice not only for 
original sin, but also for all the actual sins of men. Lake- 
wise that he descended into hell (the place of departed 
spirits) and truly arose on the third day; then ascended to 
heaven, that he might sit at the right hand of the Father, 
might perpetually reign over all creatures, and might sanc- 
tify those who believe in him, by sending into their hearts 
the Holy Spirit, who governs, consoles, quickens, and defends 
them against the devil and the power of sin. The same 
Christ will return again openly, that he may judge the living 
and the dead, &c., according to the Apostolic Creed. 


Akriclx IV. —Or JUSTIFICATION. 


They in like i men cannot be justified 
before God by their own strength, merits, or works; but 
that they are justified gratuitously for Christ's sake, through 
faith; when they believe, that they are received into favor, 
N and that er cine are remitted. on account of Mis who 
| made satisfaction for our transgressions by his death. This 
faith God imputes to us as righteousness, Rox. iii. 4. 


* 


* 
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Akricrnx V. — Or THE MINISTERIAL OFFICE. 

In order that we may obtain this faith, the ministerial 
office has been instituted, whose members are to teach the 
gospel, and administer the sacraments. For through the in- 
strumentality of the word and sacraments, as means of grace, 
the Holy Spirit is given, who, in his own time and place (or 
more literally, when and where it. pleases God), produces 


faith in those who hear the gospel message, namely, that 
God, for Christ's sake, and not on account of any merit in 


us, justifies those who believe that on account of Christ they 
are received into (the divine) favor. 


ARTICLE V L—CONCERNING NW OBEDIENCE (OR A CHRIs- 
Hax Lays). 

They likewise teach, that this faith must bring forth good 
fruits; and that it is our duty to perform those good works 
which God has commanded, because he has enjoined them, 
and not in the expectation of thereby meriting justification 
before him. For, remission of sins and justification are 
secured by faith; as the declaration of Christ himself im- 
plies: * When ye shall have done all those things, say, we 
are unprofitable servants.” 

The same thing is taught by the ancient ecclesiastical 
writers: for Ambrose says, this has been ordained by God, 
that he who believes in Christ is saved without works, re- 
ceiving remission of sins gratuitously through faith alone.“ 

ARTICLE VIL—OF THE CHURCE. 

They likewise teach, that there will always be one holy 
church. The church is the congregation: of the saints, in 
which the gospel is correctly taught, and the gacraments are 
properly administered. And for the true unity of the eburch 
nothing more is required, than agreement concerning the 
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doctrines of the gospel, and the administration of the sacra- 
ments. Nor is it necessary, that the aame human traditions, 
that is, rites and ceremonies instituted by men, should be 
everywhere observed. As Paul gays: One faith, one bap- 
tism, one God and Father of all,” &. 


Arni VHIL-Wraar THE CHURCH 18. 


Although the church is properly a congregation of saints 
and true believers; yet in the present life, many hypocrites 
and wicked men are mingled with them. 


ARTICLE IX. —CoxcrrnTNG BAPTIEM. 


Concerning baptism, our churches teach, that it is *a 
necessary ordinance,”* that it is a means of grace, and 
ought to be administered also to children, who are thereby 
dedicated to God, and received into his favor. 


Armiclz X.—Or TEE Lord's SUPPER. 


In regard to the Lord's Supper they teach that Christ is 
present with the communicants in the Lord's Supper, under 
the emblems of bread and wine.” f 


ARrTCLE XL—Or CONFESSION, 


[As Private Confession and Absolution, which are incul- 
cated in this Artiele, though in a modified form, have been 
universally rejected by the American Lutheran Church, the 
omission of this Article is demanded by the principle on 
which the American Recension of the Augsburg Confession 
is constructed; namely, to omit the several portions, which 
are rejected by the great mass of our churches in this 
country, and to add nothing in their stead.] 


* German reading. | n 
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Arion XIL—Or REPENTANCE (AFTER BACKSLIDING). 


Concerning repentance they teach, that those who have 
relapsed into sin after baptism, may at any time obtain par- 
don, when they repent. But repentance properly consists of 
two parts. The one is contrition, or being struck with ter- 
rors of conscience, on account of acknowledged sin. The 
other is faith, which is produced by the gospel; which believes 
that pardon for sin is bestowed for Christ's sake; which tran- 
quilizes the conscience, and liberates it from fear. Such 
repentance must be succeeded by good works as its fruits. 


Arras XL Or im Us OF THE SACRAMEXNTS. 


Concerning the use of the sacraments our churches teach, 
that they were instituted not only as marks of a Christian 
proſeasion amongst men; but rather as signs and evidences of 
the divine disposition towards us, tendered for the purpose of 
exciting and confirming the faith of those who use them. 
Hence the sacraments ought to be received with faith in the 
promises which are exhibited and proposed by them. 

They therefore condemn the opinion of those who main- 
tain, that the zacraments produce justification in their reci- 
pients as a matter of course,* and who do not teach that 


faith is necessary, in the reception of the sacraments, to the 
rem iasion of ins. 


Aurica XIV. - Or Cruzcs ORD, (on THE Mnnernr.) 


Concerning church orders they teach, that no person 
ought publicly to teach or preach,” f in the church, or to 
administer the sacraments, without a regular call. 


® Ex opere operato, from the mere ontwerd performance of the aot. 
t German reading. 
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doctrines of the gospel, and the administration of the sacra- 
ments. Nor is it necessary, that the same human traditions, 
that is, rites and ceremonies instituted by men, should be 
everywhere observed. As Paul says: One faith, one bap- 
tism, one God and Father of all,” &c. 
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Although the church is properly a congregation of saints 
and true believers; yet in the present life, many hypocrites 
and wicked men are mingled with them. 


ARTICLE LX.—CoxcernING BAPTISM. 


Concerning baptism, our churches teach, that it is a 
necessary ordinance,”* that it is a means of grace, and 
ought to be administered also to children, who are thereby 
dedicated to God, and received into his favor. 


ARTICLE X.—-OrF TEE Lord's SUPPER. 


In regard to the Lord's Supper they teach that Christ is 
present with the communicants in the Lord's Supper, under 
the emblems of bread and wine.” t 


ARTICLE XL—Or CONFESSION. 


[As Private Confession and Absolution, which are incul- 
cated in this Article, though in a modified form, have been 
universally rejected by the American Lutheran Church, the 
omission of this Article is demanded by the principle on 
which the American Recension of the Augsburg Confession 
is constructed; namely, to omit the several portions, which 
are rejected by the great mass of our churches in this 
country, and to add nothing in their stead.] 


* German reading. 1 German reading. 
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ARTICLE XIT.—OrF REPENTANCE (AFTER BACKSLIDING). 


Concerning repentance they teach, that those who have 
relapsed into sin after baptism, may at any time obtain par- 
don, when they repent. But repentance properly consists of 
two parts. The one is contrition, or being struck with ter- 
rors of conscience, on account of acknowledged sin. The 
other is faith, which is produced by the gospel; which believes 
that pardon for sin is bestowed for Christ's sake; which tran- 
quilizes the conscience, and liberates it from fear. Such 
repentance must be succeeded by good works as its fruits. 


Arier XHLOr THR USE OF THE SACRAMENTS. 


Concerning the use of the sacraments our churches teach, 
that they were instituted not only as marks of a Christian 
profession amongst men; but rather as sigus and evidences of 
the divine disposition towards us, tendered for the purpose of 
exciting and confirming the faith of those who use them. 
Hence the sacraments ought to be received with faith in the 
promises which are exhibited and proposed by them. 

They therefore condemn the opinion of those who main- 
tain, that the sacraments produce justification in their reci- 
pients as a matter of course,* and who do not teach that 
faith is necessary, in the reception of the sacraments, to the 
remission of gins. 


ArTICLE XIV.—Or CHUn ORDERS, (on THE MINISTRY.) 


Concerning church orders they teach, that no person 
ought publicly to teach or preach,” f in the church, or to 
administer the sacraments, without a regular call. 


* Ex opere operato, fem He „ 
t German reading. 
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ARTICLE XV.—OF RELIGH0Us CEREMONIES. 
Concerning ecclesiastical ceremonies they teach, that those 
ceremonies ought to be observed, which can be attended 
to without sin, and which promote peace and good order in 
the church, such as certain holy-days, festivals, &o. Con- 
cerning matters of this kind, however, men are cautioned, 
lest their consciences be burdened, as though such obser- 
vances were necessary to salvation. They are also admon- 
ished that human traditionary observances, instituted with 
a view to appease God, and to merit his favor, and make 
satisfaction for sins, are contrary to the gospel and the 
doctrine of faith in Christ.“ Wherefore vows and tra- 
ditionary observances concerning meats, days, &., insti- 
tuted to merit grace and make satisfaction for sins, are use- 
less, and contrary to the gospel. 


Arier XVL—Or PoLiTICAL AFFAIRS, 


In regard to political affairs our churches teach that 
legitimate political enactments are good works of God; that 
it is lawful for Christians to hold civil offices, to pronounce 
judgment, and decide cases according to existing laws; to 
inflict just punishment, wage just wars, and serve in them; 
to make lawful contracts; hold property; to make oath 
when required by the magistrate, to marry, and to be 
married. 
Hence Christians ought necessarily to yield obedience to 
their civil officers and laws; unless they should command 
something sinful; in which case it is a duty to obey God 
rather than man. Acts v. 29. 


German reading. 
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ARTICLE XYTL —Opr CarisT's RETURN TO Juba. 


Our churches also teach, that at the end of the world, 
Christ will appear for judgment; that he will raise all the 
dead; that he will bestow upon the pious and elect eternal 
life and endless joys, but will condemn wicked men and 
devils to be punished without end. 


Akri XVIIL—Or FAX WILL. 


Concerning free will our churches teach, that the human 
will possesses some liberty for the performance of civil 
duties, and for the choice of those things lying within the 
control of reagon. But it does not possess the power, with- 
out the influence of the Holy Spirit, of being just before 
God, or yielding spiritual obedience: for the natural man 
receiveth not the things which are of the Spirit of God: but 
this is accomplished in the heart, when the Holy Spirit is 
received through the word. 

The same is declared by Augustine in so many words: 
« We conſess that all men have a free will, which possesses 
the judgment of reason, by which they cannot indeed, with- 
out the divine aid, either begin or certainly accomplish 
what is becoming in things relating to God; but only in 
'outward'* works of the present life, as well good as evil. 
In good works, I say, which arise from our natural good- 
ness, such as to choose to labor in the field, to eat and 
drink, to choose to have a friend, to have clothing, to build 
a house, to take a wife, to feed cattle, to learn various and 
useful arts, or to do any good thing relative to this life; all 
which things, however, do not exist without the divine 
government; yea, they exist and begin to be from Him 
and through Him. And in evil works (men have a free 
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will), such as to choose to worship an idol, to wall to 
commit murder,” &c. 
It is not possible by the mere powers of nature, without 
the aid of the Holy Spirit, to love God above all things, and 
to do his commands according to their intrinsic design. 
For, although nature may be able, after a certain manner, 
to perſorm external actions, such as to abstain from theft, 
from murder, &., yet it cannot perform the inner motions, 
such as the fear of God, faith in God, chastity, patience, &c. 


ARTICLE XIX.—OF THE AUTHOR or SIN. 


On this subject they teach, that, although God is the 
Creator and Preserver of nature, the cause of sin must be 
sought in the depraved will of the devil and of wicked men, 
which, when destitute of divine aid, turns itself away from 
| God: agreeably to the declaration of Christ, When he 
gpeaketh a lie, he speaketh of his own.” —Jonr viii. 44. 


ARTICLE XX.—OF GooD W oRKs. 


Our writers are falsely acccused of prohibiting goed 
works. Their publications on the ten commandments, and 
other similar subjects, show, that they gave good instructions 
concerning all the different stations and duties of liſe, and 
explained what course of conduct, in any particular calling, 
is pleasing to God. Concerning these things, preachers 
formerly said very little, but urged the necessity of puerile 
and useless works, such as certain holy-days, fasts, brother- 
hoods, pilgrimages, worship of saints, rosaries, monastic 
vows, &c. These useless things, our adversaries, having 
been admonished, now unlearn, and no longer teach as for- 
merly. Moreover, they now begin to make mention of faith, 
about which they formerly observed a marvellous silence. 
They now teach, that we are not justified by works alone, 
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but join faith to works, and maintain that we are justified 
by faith and works. This doctrine is more tolerable than 
their former belief, and is calculated to impart more conso- 
lation to the mind. Inasmuch, then, as the doctrine con- 
cerning faith, which should be regarded as a principal one 
by the church, had so long been unknown; for all must 
confess, that concerning the righteousness of faith, the most 
profound silence reigned in their sermons, and the doctrine 
concerning works alone was discussed in the churches; our 
divines have admonished the churches as follows ;— * 
First, that our works cannot reconcile God, or merit the 
remission of sins, grace, and justification: but this we 
can attain only by faith, when we believe that we are re- 
ceived into favor, for Christ's sake, who alone is appointed 
our mediator and propitiatory sacrifice, by whom the Father 
can be reconciled. He, therefore, who expects to merit 
grace by his works, casts contempt on the merits and grace 
of Christ, and is seeking the way to God, in his own 
strength, without the Saviour; who nevertheless has told 
us, J am the way, the truth, and the life.” This dootrine 
concerning faith, is incessantly inculcated by the Apostle 
Paul (Ephes. ii.), Le are saved by grace, through faith, 
and that not of yourselves; it is the gift of God,” not of 
works, Ko. And, lest any one should cavil at our interpre- 
tation, and charge it with novelty, we state that this whole 
matter is supported by the testimony of the fathers, For 
Augustine devotes many volumes to the defence of grace, 
and the righteousness of faith, in opposition to the merit of 
good works. And Ambrosius, on the calling of the Gentiles, 
&c., inculcates the same doctrine. For thus he says, con- 
cerning the calling of the Gentiles: © Redemption by the 
blood of Christ is of little value, nor is the honor of human 
works subordinated to the mercy of God, if justification, 


which is of grace, is supposed to be merited by previous 
works, 80 as to be not the gift of him that bestows it, but 
the reward of him that earned it.” But, although this doo- 
trine is despised by the inexperienced, the consciences of 
the pious and timid find it a source of much consolation, 
for they cannot attain peace of conscience in any works, 
but in faith alone, when they entertain the confident belief 
that, for Christ's sake, God is reconciled to them. Thus 
| Paul teaches us (Rom. v.), Being justified by faith, we 
have peace with God.” This whole doctrine must be re- 
ferred to the conflict in the conscience of the alarmed sin- 
ner, nor can it be otherwise understood. Hence the inex- 
penened and worldly-minded are much mistaken, who 
vainly imagine that the righteousness of the Christian is 
nothing else than what in common life and in the language 
of philosophy is termed morality. 

Formerly, the consciences of men were harassed by the 
doctrine of works, nor did they hear any consolation 
from the gospel. Some conscience drove into deserts, and 
into monasteries, hoping there to merit the divine favor by 
a monastic life. Others invented different kinds of works, to 
| merit grace, and make satisfaction for their sins. There 
| was therefore the utmost necessity, that this doctrine con- 
cerning faith in Christ should be inculcated anew; in order 
that timid minds might find consolation, and know that 
justification and the remission of sins are obtained by faith 
in the Saviour. The people are also now instructed, that 
faith does not signify a mere historical belief, such as wick 
ed men and devils bave; but that, in addition to a historical 
belief, it includes an acquaintance with the consequences 
of the history, such as remission of sins, by grace through 
Christ, righteousness, &c., &c. 

Now, he who knows that the Father is reconciled to him 
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through Christ, possesses a true acquaintance with God, 
confides in his providence, and calls upon his name: and is 
therefore not without God, as are the Gentiles. For the 
devil and wicked men cannot believe the article concerning 
the remission of sins. But they hate God as an enemy, do not 
call upon his name, nor expect any thing good at his hands. 
Augustine, in speaking of the word faith, admonishes the 
reader that in Scripture this word does not signify mere 
knowledge, such as wicked men possess, but that confidence 
or trust, by which alarmed sinners are comforted and lifted 
up. We, moreover, teach, that the performance of good 
works is necessary, because it is commanded of God, and 
not because we expect to merit grace by them. Pardon of 
8ins and grace are obtained only by faith. And because 
the Holy Spirit is received by faith, the heart of man is 
renovated, and new affections produced, that he may be able 
to perform good works. Accordingly, Ambrosius states, 
faith is the source of holy volitions and an upright life. 
For the faculties of man, unaided by the Holy Spirit, are 
replete with sinful propensities, and too feeble to perform 
works that are good in the sight of God. They are more- 
over under the influence of Satan, who urges men to various 
gins, and impious opinions, and open crimes; as may be 
seen in the examples of the philosophers who, though they 
endeavyored to lead moral lives, failed to accomplish their 
designs, and were guilty of many notorious crimes. Such is 
the imbecility of man, when he undertakes to govern himself 
by his own strength, without faith and the Holy Spirit. 

From all this it is manifest, that our doctrine, instead of 
being charged with prohibiting good works, ought much 
rather to be applauded, for teaching the manner in which 
truly good works can be performed. For, without faith, 
human nature is incapable of performing the duties either 
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of the first or second table. Without it, man does not call 
upon God, nor expect any thing from him, nor bear the 
cross; but seeks refuge amongst men, and reposes on human 
aid, Hence, when faith and confidence in God are wanting, 
all evil desires and human schemes reign in the heart; where- 
fore Christ also says, without me ye can do nothing” (John 
xv.); and the church responds, Without thy favor there is 
nothing good in man. 


Ariel XXL—OrF THE INVOCATION OF SAINTS. 


Concerning the invocation of saints our churches teach, 
that the saints ought to be held in remembrance, in order 
that we may, each in his own calling, imitate their faith and 
good works; that the emperor may imitate the example of 
David, in carrying on war to expel the Turks from our 
country; for both are kings. But the sacred volume does 
not teach us to invoke saints or to seek aid from them. 
For it proposes Christ to us as our only mediator, propitia- 
tion, high priest, and intercessor. On his name we are to 
call, and he promises, that he will hear our prayers, and 
highly approves of this worship, viz.: that he should be 
called upon in every affliction (1 John ii.): If any one sin, 
we have an advocate with the Father,” &0. 

This is about the substance of our doctrines, from which 
it is evident that they contain nothing inconsistent with the 
Scriptures. Under these circumstances, those certainly 
judge harshly, who would have us regarded as heretics. 
But the difference of opinion between us (and the Roman- 
ists) relates to certain abuses, which have crept into the 
(Romish) churches without any good authority; in regard 
to which, if we do differ, the bishops ought to treat us with 
lenity, and tolerate us, on account of the confession which 
we have just made. 
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